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THE RELIGIOUS ATTITUDE OF THE DRUZE TOWARDS VIOLENCE

Abstract

Since its rise in the 11™ century AD, the Druze community has
distinguished itself from its surroundings by its unique religious identity.
This religious identity has given rise to social and political behaviors that
have, over time, formed the collective character of the Druze. The Druze
who upheld their religious identity were known as the ‘wugqal, while
others were called juhhal. Historically, the ‘ugqgal have played vital
social and political roles within their community, the most prominent of
which has been preserving the Druze identity and the social and political
behaviors arising from it. On the other hand, Druze history in the
Levant—particularly in Lebanon—is marked by wars and armed
uprisings, which have imparted a warlike character on the Druze that
often overshadowed their other collective traits, despite their
commitment to nonviolent principles. For these reasons, understanding
the ‘ugqal's religious stance on the use of violence and their conduct in
conflicts is of clear historical importance. This study investigates oral
narratives about notable Druze ‘wugqgal in Lebanon during the past
century, employing a rigorous methodology to reveal a consistent,
comprehensive behavioral pattern grounded in fundamental religious
principles. This behavior is characterized by a rejection of violence and
aggression, an effort to prevent such acts, a condemnation of those who
engage in them, and retribution where necessary. From a broader
perspective, the ethical stance of religious adherents on violence is a
contentious issue today and is receiving intense attention from research
institutions and both governmental and non-governmental organizations,
particularly given the global impact of religiously motivated violence.
Consequently, this research carries significance beyond the Druze
demographic presence in the Levant, as it offers principles and
behavioral patterns that may contribute to fostering peaceful religious
leadership on an international level.

Keywords: the history of Lebanon, the history of the Druze, the Druze
‘Uqqal, principles of using violence, ethics of violence, oral sources,
oral narratives.
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"Your idea of proper behavior is, firstly, to avoid harming others, and then to

avoid being harmed yourself. 43

Introduction
A researcher studying the history of the Druze might be led to believe that

they are a sect inclined toward combat and violent acts, given how often their
history has been intertwined with wars and armed conflicts. They are renowned
for fighting the Crusaders, who occupied parts of the Levant between 1098 and

144 . . . . .
1291,  and for their revolt against the Ottoman Empire after its occupation of
. . . 145
the Levant in 1516, a rebellion that lasted more than two centuries. ~ They also

mounted an armed uprising against the armies of Muhammad Ali Pasha—the
governor of Egypt—in Mount Lebanon, Wadi al-Taym, and the Hawran region

during his occupation of the Levant between 1831 and 1840. e Shortly thereafter,

the Druze fought three civil wars against the Maronites in Mount Lebanon

between 1841 and 1860."" In the twentieth century, the Druze of Hawran revolted
against the French Mandate authority between 1925 and 1927, and the Druze of
Lebanon took part in two civil wars in the Lebanese Republic—the first in 1958
and the second between 1975 and 1990. More recently, the Druze of Mount

Lebanon took part in the events of May 2008. "** Such a war-torn history highlights

143
The Greek historian Thucydides on the Spartan principle in war, see Thucydides, History of the
Peloponnesian War, Transl. by Rex Warner (London: Penguin Books, 1972), 71.

144 The Jewish traveler Benjamin of Tudela reported that the Druze “were at war with the men of
Sidon”; by whom he meant the Crusaders, as his trip took place between the years 1159 and 1173
AD during the Crusaders’ control over parts of Palestine and Lebanon. Marcus Nathan Adler, The
itinerary of Benjamin of Tudela: Critical text, translation and commentary, vol. 1 (New York:
Philipp Feldheim Incorporated, 1907), 29.

145

On the Druze revolt against the Ottomans during the 16" century, see Abdul Rahim Abu Husayn.
The View from Istanbul: Ottoman Lebanon and the Druze Emirate (London: The Centre of Lebanese
Studies with the association of I.B. Tauris, 2002).

146
On the Druze revolt against the rule of Muhammad Ali Pasha in Syria, see Abil ‘Izz al-Din

147

The best academic reference on the wars between the Druze and the Maronites in the 19" century
is Caesar E. Farah, The Politics of Interventionism in Ottoman Lebanon 1830 — 1861 (London:
Centre for Lebanese Studies in association with I1.B. Tauris, 2000).

o An internal armed conflict that occurred in Lebanon from May 7 to May 15, 2008. Tensions
escalated on May 5 when Prime Minister Fouad Siniora’s government, backed by the pro-
government March 14 Forces, declared Hezbollah’s independent communication network illegal and
initiated legal actions to dismantle it. Additionally, the government decided to dismiss the head of
airport security, a figure aligned with the opposition March 8 Forces. Hezbollah viewed these moves
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the importance of understanding the Druze stance on the use of violence and the
principles that govern their behavior in this regard.
Since the Druze are a community distinguished primarily through their

unique religious identity, it is crucial to understand the stance of the ‘uqqélm—
the religiously observant members—on these issues, as they are the ones most
closely tied to the value system of their community. Moreover, the ‘uqqal have
historically played significant political and social roles within the Druze
community. Therefore, there is a clear historical benefit in understanding their
stance on using violence and resorting to fighting, in addition to the principles
governing their behavior towards these significant issues. This study investigates
oral accounts transmitted about notable Druze ‘Uqqal during the past century,
employing a transparent, rigorous methodology to uncover a consistent and
comprehensive behavior grounded in fundamental and constant religious
principles. This behavior is marked by the rejection of violence, killing, and
aggression, as well as a commitment to preventing such acts, condemning those
involved, and seeking retribution against them.

I will begin by presenting some methodological observations related to the
practical issues of oral sources, briefly discussing some common characteristics
and problems associated with oral accounts of the history of the Druze ‘Uqqal in
general and the subject of this research in particular. Then, I will dedicate a section
to explaining the religious principles that govern the behavior of the Druze “‘Uqqal
towards the use of violence through Quranic verses and related religious literature
composed by the two most prominent Druze religious scholars, namely al-Amir
al-Sayyid Jamal al-Din ‘Abd Allah al-Tannikhi (died 1479) and al-Shaykh al-
Fadil Muhammad Abu Hilal (d. 1641). After that, I will present the oral accounts
I have collected over the past two decades about the behavior of the Druze “Uqqal
in wars and their stance on violence and killing in their everyday lives over the
past century and extract the insights and facts that relate to my research topic and

as an act of war, and on May 7, its fighters launched military operations, subsequently seizing
control of Beirut. By May 11, Hezbollah extended its offensive to several Druze villages in southern
Mount Lebanon. However, unlike in Beirut, they faced strong resistance from Druze fighters—
primarily religiously committed individuals acting independently of political factions—who
successfully repelled the attack. Hostilities eventually ceased on May 15.

a I chose to use the term "al-‘Aqil" and its plural "“Uqqal" to refer to Druze religiously observant
men, individually and collectively, as it is the most commonly used term in the primary sources of
modern Lebanese history. This term also captures the spiritual and behavioral characteristics of
religious commitment among the Druze community. In line with this choice, I will use the phrase
"affiliated with the Order of the ‘Uqqal" or similar phrases to indicate a person’s religious
commitment.
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help in achieving its purpose. Finally, I will present a focused historical survey of
this behavior by shedding light on the primary historical sources that contain
revealing insights on the subject.

Note: Some phrases in the quotes are emphasized in bold letters to draw the
reader's attention. Therefore, the emphasis is not part of the original texts.

1. Oral Sources

Written historical works are the preferred sources for historians and the
foundation of their research, as they align closely with the nature of their craft.
These sources often go beyond merely recounting events in a chronological order
that mirrors the past; they also seek to explain causes and consequences as
interpreted and understood by their authors. The tradition of historical writing
often originates in major cities and administrative and political centers of ruling
states and kingdoms. On the one hand, there are educated people who can write
such books, supported by a longstanding tradition of historical writing to build
on. On the other hand, there are many incentives, including the succession of
rulers, the change of ruling families, the outbreak of conflicts and wars, and the
occurrence of strife, revolutions, and major events that produce radical changes
in the lives of these cities and their societies, prompting educated individuals to
write historical books and investigate news of the past. In contrast, these
incentives are largely absent in rural and remote areas, where distance from major
events and limited access to knowledge and education make the development of
this tradition rare.

Such a situation applies to the history of the Druze community in the past
centuries, as they settled in the mountains and countryside far from the main cities
and administrative centers of the ruling states. Consequently, the Druze
community did not witness the emergence of a continuous and comprehensive
tradition of historical writing until nine centuries after its inception. Instead, it can
be said that historical writing among them during that period comprised of
sporadic individual cases. Apart from the history written by Emir Salih ibn Yahya
al-BuhturT al-Tanniikhi in the first half of the 15" century AD,]50 two short
biographies of their most famous religious scholar, al-Amir al-Sayyid ‘Abd Allah
al-Tanntikhi, written in the second half of the same century by two of his leading

= Salih ibn Yahya, Tarikh Bayrit: wa-huwa Akhbar al-Salaf min Dhurriyat Buhtur ibn “Ali Amir
al-Gharb bi-Bayrit, a critical edition by Fr. Francis Hors the Jesuit, Kamal S. Salibi, and others
(Beirut: Dar al-Machreq, 1969).
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companions and disciples; " and "Tarikh Sidq al-Akhbar" by Hamzah ibn Sbat

(d. 1520 or later), written at the beginning of the 16% cen’[ury,152 there are no
known historical works before the early 20" century. This is when Yisuf Khattar
Abii Shaqra (d. 1904) documented the oral narrative of Husayn Ghadban Abu

Shaqra (d. 1903) about the civil wars in Mount Lebanon in the 19 century.153
Therefore, researchers of Druze history often have to resort to other historical
sources, including oral ones, to compensate for the lack of written historical
works.

However, I will not use oral accounts in this research to chronicle specific
events or historical figures but rather to derive general principles and values that
govern the collective behavior of the Druze ‘Uqqal towards the use of violence.
Oral accounts have a unique advantage in this type of research, as they offer a
source close to the people; in the words of the Druze ‘Uqqal, “Those who are

close by see what the distant ones do not.”">* Oral accounts convey personal
stances and marginal events from ordinary people's daily lives that rarely find
their way into history books and official records. Yet, such events spontaneously
express the values, collective traits, and behaviors of a distinct group of people,
thus having a greater capacity to inform researchers about the people than general
history books. Therefore, oral accounts can give historians a closer look at how
the Druze ‘Uqqal lived and applied their principles, including those related to
violence and fighting.

A. Types of Oral Accounts

The use of oral accounts as a source for historical writing is governed by
specific requirements and regulations that must be observed. Therefore, it is
essential to clarify some methodological points specific to oral sources before

151
The two authors were senior religious scholars contemporary to the Al-Amir Al-Sayyid and

accompanied him for more than four decades, they are Shaykh ‘Alam al-Din Sulayman ibn Husayn
ibn Nasr and Shaykh Abu ‘Al Mir‘T. The History book of Hamzah ibn Sbat contained a third
blography of al-Amir Al-Sayyid.

; Hamzah ibn Sbat, Kitab Sidq al-Akhbar, a critical edition published by Na’ilah Taqt al-Din
Qaydbay under the title Tarikh al-Duriiz fi Akhir ‘Ahd al-Mamalik (Beirut: The Druze Council for
Research and Development and Dar al-‘Awdah, 1999).

” Yiisuf Abil Shaqra, Al-Harakat fi Lubnan ila ‘Ahd al-Mutasarifiyyat, ed. and published by ‘Arif
Abu Shugra (Beirut: no publisher, [1952]).

. Shaykh ‘Abd al-Malik b. al-Hajj Yiisuf al-Halabi, unpublished manuscript, Adab al-Shaykh al-
Fadil, author’s private archives, 43.
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presenting the accounts related to the research topic and studying them. To begin

with, oral sources are classified by modern historical theory into two categories: 1%
Oral History: A practice or a unique method of historiography that
produces a source bearing the same name.

Oral Tradition: A type of historical source only.
Based on this classification, “’oral history’ refers to the study of the recent
past by means of life histories or personal recollections, where informants speak

. . 156 .. . .
about their own experiences.”  Additionally, an oral account is classified as oral
history if it conveys firsthand knowledge about events witnessed (or experienced)
by people known to the narrator during his lifetime; hence, the narrator is the

direct source of the account.”

Oral tradition differs from oral history in that it is not a method for studying
history but instead is only a source. Moreover, oral tradition also differs from oral
history in that it consists of oral historical accounts about earlier events not
contemporary to the narrator, passed down through several previous generations

. 158 .
of narrators or transmitters.  However, Vansina states that the passage of only
one generation from the events conveyed in the oral account is sufficient to

classify it as an oral tradition. 1 Nevertheless, oral tradition is, for the most part,
a recounting of events or people from the distant past.

Henige added a condition for classifying an account as an oral tradition: it
must be widely known, meaning that it belongs to the collective memory or

historical consciousness of a distinct group of people.160 Therefore, even if the
first condition is met in a particular oral account by means of conveying
knowledge about events or people belonging to a distant past if it is known
individually or in a limited scope, it must instead be considered a personal
testimony rather than an oral tradition. Vansina sees this additional condition as

155
David Henige, Oral Historiography (London: Longman, 1982), 2.
156
Ibid.

7 Sommer and Quinlan agree with Henige in defining oral history. In their book The Oral History
Manual, they provide the following definition: "Oral history is primary-source material created in an
interview setting with a witness to or a participant in an event or a way of life for the purpose of
preserving the information and making it available to others. The term refers both to the process and
the interview itself." Barbara W. Sommer and Mary Kay Quinlan, The Oral History Manual, 2™ ed.

(Lanham, MD: Altamira Press, Rowman & Littlefield Publishers, 2009), 1.
158

Henige, Oral Historiography, 2.
159

1

Jan Vansina, Oral Tradition as History (Wisconsin: The University Press of Wisconsin, 1985),
27-28.

160
Henige, Oral Historiography, 2.
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“a crucial criterion for any sociological analysis of [oral] tradition,” — which I am

applying in this research — but “not for [its] use as a source for history.”161
Vansina's note is correct in some cases. While preparing another research project,
I found that some oral accounts, that are transmitted within a narrow range, e.g.,
a particular family or village, and are not widely known in the community,
intersect with written historical accounts. Thus, they retain high credibility despite
not being widely known at the community level.

B. Methodological Notes on the Oral Accounts of Druze ‘Uqqal

As mentioned previously, the purpose of this research is to use oral accounts
to reveal a unique phenomenon in the behavior of Druze ‘Uqqal the use of
violence rather than presenting a general theoretical study on the use of oral
sources as a means of historiography or on the conditions for using both oral
history and oral tradition as historical evidence and the problems that arise from

that.' Therefore, I will present some common characteristics and problems
associated with oral accounts related to the history of Druze ‘Uqqal in general and
to the research topic in particular through three main axes: the narrator, in the case
of oral history, or the chain of narrators (or transmitters) in the case of oral
tradition, the content or historical substance, and the literary form that carries the
content, such as metered poetry, thymed prose, stories, etc., as it relates to oral
tradition.

1) The Narrator

Most of the oral accounts related to the subject of this research belong to the
Druze religious reservoir and are preserved by the ‘uqqal themselves. This reality
has significant implications for these accounts' structure and content, particularly
concerning the first two axes. Researchers investigating oral accounts about the
history of the ‘uqqal encounter a significant obstacle, as the most credible
narrators and those most knowledgeable about events related to the affairs of the
‘uqqal and their contemporary history are the elder ‘uqqal, especially the religious
authorities among them, due to their experience of many significant events over a
relatively long period and their intimate firsthand knowledge of these events.
However, the strict ethical code that governs the behaviors of these elder ‘uqqal

161 . L. .
Vansina, Oral Tradition as History, 28.

162 . .
The books by Henige and Vansina mentioned in the previous notes are useful in this field.
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makes them refuse to include their names mentioned as sources for the oral
accounts they convey. They consider being cited as a source for those accounts to
be a form of fame that stirs human desire for recognition and status—qualities
they deem objectionable and strive to avoid.

This reserved behavior towards oral history is not limited to the senior ‘uqqal
but extends to many ‘uqqal who follow their example. Consequently, it is often
difficult to persuade ‘uqqal narrators to allow the use of their testaments or
statements as sources for oral accounts. Therefore, in this research, I will limit
myself to stating the names of the narrators who have authorized me to use their
accounts. However, when I use accounts I heard from more than one ‘aqil
(singular of ‘uqqal), some of whom did not give authorization to use their
statements as sources in my research, I will indicate in the footnotes that I have
heard them from other ‘uqqal without specifying their names in order to prove
that those accounts are widespread. The topic of this research, unlike other topics
about Druze ‘Uqqal I have worked on collecting oral accounts about, helped
overcome this problem, as most of these accounts have become widespread over
time and are known to many ‘uqqal and other Druze. This reduced the impact
of not mentioning the names of all narrators on the credibility of the accounts
used.

The problem of the narrator becomes more complicated when searching for
accounts from oral tradition, as there is an additional reason for an ‘aqil to refuse
attribution. One of the ‘uqqal from Khraybit al-Shaf village justified his refusal
to use his testimony as a source in my research, stating that he is afraid of
compromising his religious integrity due to any alteration that the transmitted
account might have suffered before it reached him. Such an alteration may make
it either entirely or partially false, which is a risk he does not want to take.

Moreover, another problem lies in the absence of a complete chain of
transmitters, which goes back in the chain of narrators to the first narrator, who
was contemporary to the events depicted in the oral account and thus has firsthand
knowledge of it. In the case of Druze ‘Uqqal, the sequence of narrators cannot
extend beyond one or two previous generations at most. When an ‘aqil hears a
story, he evaluates its credibility by considering how much he trusts the last
narrator he heard it from. He does not usually inquire about the source from which
that trustworthy narrator learned it. I have tried hard over the years to obtain more
layers of the chains of narrators upon which the accounts I collected rely but to
no avail.

Therefore, when using oral accounts of Druze ‘Uqqal, real issues arise related
to the first axis, the narrator. However, it is not possible to dismiss all oral
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traditions based on the incompleteness of the chain of narrators. Many of the
accounts forming this oral tradition are widely spread, and it can be confidently
said that they belong to the collective consciousness of the ‘uqqal, which gives
them significant importance despite the mentioned issues. I have resorted to a
unique method in evaluating the credibility of the oral tradition I have collected.
I have relied on using accounts classified by senior ‘uqqal, especially the higher
religious authorities among them, as highly credible and set aside those they
doubted.

This method was inspired by a story I heard from the senior religious
authority Shaykh Abii Muhammad Jawad Wali al-Din (1916 — 2012) about a
famous account he heard in his youth related to Shaykh Abi Muhammad Sa‘id

al-'Uqaylt (d. 1915?) from the town of al—Samaqa‘meya,163 and Shaykh Abi

Husayn Mahmiid Faraj from the town of ‘Bayh (d. 1953),164 both of whom were
among the most senior ‘uqqal of the Druze in their time. The account depicts the
manners of ‘uqqal in visiting each other. Apparently, Shaykh Abt Muhammad
Jawad Wali al-Din was initially skeptical of the story as he heard it, so he clarified
the matter from Shaykh Abdi Husayn Mahmiid Faraj himself when he met him at
one of the religious gatherings. It turned out that the visit did indeed occur but in

a form different from what he had previously heard.' T was struck at that time
by the response of Shaykh Abii Husayn Mahmiid after hearing the incorrect
version of the visit story, where he exclaimed in surprise: "How is that
appropriate?" indicating that the story as he heard it not only differs from reality
but also does not conform to the manners of the “‘uqqal. This, indeed, is what likely
alerted the young Shaykh Abt Muhammad Jawad and prompted him to verify its
accuracy directly from the person involved, i.e., Shaykh Abli Husayn Mahmud
Faraj. This account shows two important things: first, the oral religious tradition
of Druze ‘Uqqal can be erroneous, and second, senior Druze ‘Uqqal like Shaykh
Abti Muhammad Jawad Wali al-Din have a greater ability than other ‘uqqal to

163
Shaykh Abt Muhammad Sa‘id al-‘Uqayli was a leading religious authority among the Druze in
Mount Lebanon at the beginning of the 20" century. I have not yet come across a verified date of his

death, but he died during World War I and before the birth of Shaykh Abti Muhammad Jawad Wali
al-Din towards the end of 1916.
164

Al-Samaganiyyah is a town in the Shaf district of Mount Lebanon Governorate, and ‘Bayh is in
the ‘Alayh district of the same governorate.
165

Shaykh Abt Muhammad Jawad Wali al-Din, interview by author, August 10, 2003. I later asked
him to recount it again on 22 February 2010. I did not mention the details of the story for brevity, as
it was not related to the research topic. I could not have used Shaykh Walt al-Din 's account while he
was alive.
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assess the credibility of oral accounts, especially oral tradition, and to distinguish
which of them conform to their religious teachings and manners — or what "is
appropriate" — and which do not, due to their deep knowledge of those teachings
and manners. Such accounts undoubtedly express the behaviors and manners of
the ‘uqqal and, as a result, benefit this research.

2) Content

Most of the oral accounts of the Druze ‘Uqqal are characterized by a common
feature in terms of content; they often intentionally omit historical details such as
names of people, specific dates, etc., and instead focus on the moral or admonitory
content they carry—that is, the lesson. It is worth noting that the Druze historian
Hamzah ibn Sbat, who was an ‘aqil, used the same method in narrating significant
events that occurred in the life of al-Amir al-Sayyid and demonstrated his many
virtues without mentioning dates of events or names of people or towns. He
instead limited himself to mentioning people’s social or functional attributes that

help to elucidate the lesson from the story.166 The narrators often mentioned to me
the names of the people referred to in the accounts, but they requested that those
names not be disclosed.

Indeed, such a practice causes these oral accounts to lose much of their
historical content. However, one can be confident that some accounts retain a core
of truth, as they are widely circulated and generally accepted among the “‘uqqal.
This truth can be reached by subjecting highly creditable accounts, defined by
earlier conditions, to logical analysis and contextual criticism and by comparing
them with other historical sources directly related to the topic or belonging to the
same historical period. This determines what truth they contain and what errors
or alterations, whether intentional or unintentional, they may have suffered.

3) Literary Form

Most oral accounts transmitted by the Druze ‘Uqqal take a narrative form,
telling a short or long story about a person or a specific event. Most of these stories
do not take a fixed literary form but are narrated in the language of the latest
narrator, a practice that can also impoverish the historical content of the account.
A fixed form—whether it be poetry or rhymed prose, etc.—enormously helps

’ An example of this is: "a person of wealth”, "a person among the notables in some districts, who
had power and influence, and whom people obeyed, having dignity and respect, and was a leader of
his people ... and was among the major scholars," and "lived in some villages”, "a prominent man ...
a leader (chief) of his people, wealthy and influential," and "a man who inspires fear (i.e.,

frightening) on the road." See Ibn Sbat, Kitab Sidg al-Akhbar, 74-75 and 77-78.
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preserve the account's original content and integrity, especially in the case of oral
tradition.

To avoid leaving the discussion of these narratives vague or confined to the
theoretical realm, it may be helpful to present an oral account that directly relates
to the research topic, which I often heard from senior ‘uqqal in the Upper Shaf
region when I inquired about oral accounts that reflect the values and behaviors
of the Druze “Uqqal.

C. Case of the Wronged ‘Aqil

The "Case of the Wronged ‘Aqil" most likely dates back to the 19 century.167
I heard this story from several ‘uqqal of the Upper Shif, notably Shaykh Abit
Sulayman Hasib al-Halab1 (d. 2016) from the town of Butmah, who was one of

the religious authorities in his region.168 The oral account states that one of the
Druze ‘Uqqal from the mentioned region—named Qasim, according to several
narrators—was walking one day on a road connecting the towns of ‘Ammatir and
Ba‘dharan, wearing new shoes. He encountered an Ottoman soldier on the same
road who, coveting his new shoes, treacherously stabbed him with a dagger!
However, the ‘aqil was a robust man, strong in build. He regained his composure,
overpowered the soldier, threw him to the ground, and disarmed him. He was
about to kill him when the ‘aqil realized that the stab he received had caused a
fatal wound, so he said to the soldier, "Were it not for fear of my Lord, I would
kill you"; then he let him go on his way! The ‘aqil fell ill for a few days before

death overtook him due to his wound.'”’

The narrators explain that behind his behavior was a fundamental religious
rule among the Druze ‘Uqqal: killing is one of the capital sins that severs a
believer's bond with his Lord and deprives him of the reward of the Hereafter. It

167 Or to the first two decades of the 20" century; since there were no longer Ottoman troops in Syria
and Mount Lebanon after 1918. The story has no specific title, but I called it "The Story of the
Wronged ‘Aqil" conventionally.

o Shaykh Abt Sulayman Hasib al-Halabi, interview by author, October 13, 2004. I would not have
mentioned Shaykh al-Halabt's name had he still been alive. Salman Mahir informed me that Shaykh
Abi Salman Mahmud al-Sham‘ah (d. 1999) also narrated it. He was a religious dignitary in his town
of ‘Ayn Qini and the Upper Shiif area and a general supervisor of Khalwat al-Qatalib, a religious
retreat in the town of Ba‘dharan, for several decades. Salman Mahir had heard it directly from him.
Salman Mahir, interview by author, April 9, 2019. He is a ‘aqil from the town of ‘Ayn QinT in Shaf.

Butmah, Ba‘dharan, ‘Ammatur, and ‘Ayn Qini are all towns in the Shaf district.
169
The narrators indicated that the wronged ‘aqil is buried in a place known to this day by his name

on the right side of the road connecting the town of ‘Ammatir to Ba'dharan.

53



ABOU ZAKI DRUZE STUDIES JOURNAL 1, 2024

is only permissible in defense of life, honor,170 and property. Since the ‘aqil's
wound was fatal, the justification for killing the soldier in defense of life was not
applicable, as he was doomed to die anyway. In this case, killing becomes an act
of vengeance, which is forbidden among them. When he related the story to me,
Shaykh Abii Sulayman Hasib al-Halab1 described the ‘aqil's act with clear
admiration, commenting that it was an act of "forgiveness when capable." The
‘aqil could have killed the attacking soldier but instead merely disarmed him to
prevent him from harming others and let him go, fearing that he would commit an

unlawful killing. He chose to die wronged rather than die as a murderer. Such
an act expresses two things: the ability to restrain feelings of anger and prioritize
reason over them, and a profound fear of committing unjust killing.

The story lacks the full name of the ‘aqil at the center of the incident and the
timing of its occurrence. This is not surprising, as what matters most to the ‘uqqal
is the religious lesson: the ‘aqil freed his killer out of fear for his faith. The ‘uqqal
preserve this story, pass it down from one generation to another, and teach it as
material for spiritual upbringing because it embodies their principles and values.
Stories like this teach the ‘uqqal to detest violence and killing and to fear falling
into these acts without a legitimate religious justification. This reinforces, among
them, the prohibition of killing in religion. For this specific reason, this story and
similar ones, despite lacking historical details, offer researchers great insight into
the behaviors of Druze ‘Uqqal in general, and their stance on violence and killing
in particular. Similar accounts often reach uncommitted Druze, spreading among
them the morals and principles of the ‘uqqal, influencing their behavior, and
transforming these morals and principles into a communal ethos that was recorded
in different periods by foreign historians. This will appear later in the fifth section
of the article.

170 . . . . . . .
Translating the Arabic term «‘ird» (u=_=), which refers in Arabic culture to family honor,

particularly the dignity and reputation of female members.
171

Compare with similar behavior mentioned in the Qur’an in the rejection and hatred of killing: "He
said: 'T will surely kill you.' He replied: ‘God only accepts from those who are righteous. If you do
stretch your hand against me to kill me, I shall not stretch my hand against you to kill you, for I fear
God, the Lord of the Worlds. I want you to bear my sin and your sin, so you will be among the
companions of the fire. That is the recompense of the wrongdoers.' His soul permitted him to kill his
brother, so he killed him and became one of the losers"; Sirat al- Ma'idah 5: 27-30. Also compare
with what the Greek philosopher Plato said about the characteristics of a just soul (or a virtuous
man): it naturally rejects injustice and aggression and, when forced to choose between doing
injustice or suffering, it prefers suffering injustice rather than committing injustice. See for example:
Plato, Gorgias 469c; Crito 49c—d.
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2. The Order of the ‘Uqqal

It is crucial to emphasize that the scope of this research is confined to the
behavior of Druze ‘Uqqal alone. Therefore, briefly defining the ‘uqqal and their
behavior is useful. Regarding religious practice, the Druze are divided into two
groups: the religiously committed and the uncommitted. In Lebanese historical
sources dating to before the 20" century, the religiously committed were referred

to as ‘uqqal, while the uncommitted were referred to as Juhhal. " The ‘aqil Druze
historian Hamzah ibn Sbat used the term "Ajwad" (plural of Jayyid, Good) to

denote the religiously committed Druze.” However, in contemporary Druze
society, none of these terms are used, and the religiously committed Druze
modestly use the term "Jwayyid" (a diminutive form of Jayyid, and its plural is
Ajawid) to refer to members of their class.

The ‘uqqal are organized in religious praying halls spread across their
villages—called the Assemblies of Remembrance (Majalis al-Tadhkar)—and the
one who heads those assemblies is known among the Druze in our present time as
the Sayis (from the Arabic word for politics, Siyasah). These assemblies are
concerned with religious upbringing in all its aspects, namely knowledge, faith

(doctrine), morals, and behavior. 7 The Sayis must perform these functions in his
assembly, and he has the right to monitor the lives and behavior of all the ‘uqqal
affiliated with it and to hold them accountable for any mistake or violation of
religious laws they commit. However, the Sayis and the ‘uqqal of his assembly
are all under the care and monitoring of the Shaykhs of the Districts (the religious
authorities within them), and all of them are under the care and supervision of the
Chief Shaykh of the Country, who is considered as the spiritual leader of the

Druze in his country. i

Commitment to these assemblies restricts the behavior of the Druze ‘Uqqal
and imposes on them a frugal and disciplined life based on their religious
teachings and its comprehensive moral system. The Druze ‘Uqqal cannot violate
any of the religious and behavioral requirements of these assemblies without

172
To explore the religious significance of the terms "‘aqil" and "jahil" among the Druze, see chapter

three of Said Abou Zaki, Mashyakhat al- ‘Aql fi Lubnan: Bahthun fi Asiliha wa Ma ‘naha wa-
Tatawwuriha (Beirut: Dar al-Machreq, 2021).

" See Tbn Sbat, Kitab Sidg al-Akhbar, 70, 103.

174
On the Assemblies of Remembrance, see ibid, 72-73. Regarding the religious conditions and
purposes of the Order of the ‘Uqqal, see chapter Three of Abou Zaki, Mashyakhat al-‘Aql fi Lubnan.

B On the hierarchy of the ‘uqqal, see ibid.
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being subject to accountability and punishment.176 The behavior of the ‘uqqal
towards the use of violence is of great importance to them because it relates to
one of the capital sins in their religious principles, killing. Therefore, the “‘uqqal
must adhere to specific conditions that regulate their use of violence, which is the
subject of this research. I will proceed to present the religious view of the Druze
‘Uqqal on violence, killing, and aggression based on Quranic verses and quotes
from crucial admonitory literature by al-Amir al-Sayyid Jamal al-Din ‘Abd Allah
al-Tanntkhi and al-Shaykh al-Fadil Muhammad Abt Hilal, who are considered
among the most prominent religious scholars.

The Quranic discourse contains an explicit prohibition against aggression, as
evidenced by the verse: "And do not commit aggression. Indeed, God does not

like the aggressors."177 It also reveals the significant spiritual effect of committing
violence by stating that the aggressors are blocked from realizing the truths of
faith and monotheism (Tawhid), as evidenced by the verse: "Thus do We seal the

hearts of the transgressors."178 Thus according to the Quranic discourse,
aggression blocks the heart's inner eye from knowing divine truths and prevents
the human heart from believing in them. As a result, it corrupts the religion of its
perpetrator and deprives him of winning the Hereafter and its bliss, as evidenced
by the verse:
Woe that Day to the deniers, those who deny the Day of Recompense.
And none deny it except every transgressor, sinner. When Our verses
are recited to them, they say, 'Myths of the ancients.' No! Rather, the
stain has covered their hearts [due to] what they were earning. No,
indeed, they will be screened from [seeing] their Lord that Day. Then

indeed, they will [enter and] burn in Hellfire."

In light of the grave spiritual impact of committing aggression, believers must
make every effort to avoid it. However, the Quranic discourse established a
precise balance between its call to avoid aggression on the one hand and
preserving people's right to defend themselves from others' aggression on the
other hand, saying: "And fight in the way of God those who fight you but do not

transgress. Indeed, God does not like transgressors."180 Additionally, the

" See Ton Sbat, Kitab Sidq al-Akhbar, 73.
" Sirat al-Ma’idah 5: 87.

i Surat Yinus 10: 74.

" Sitrat al-Mutaffifin 83: 10-16.

" Sirat al-Bagarah 2: 190.
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Quranic discourse obliges believers to treat well those who do not transgress
against them:
God does not forbid you from those who do not fight you because of
religion and do not expel you from your homes — from being
righteous toward them and acting justly toward them. Indeed, God
loves those who act justly. God only forbids you from those who fight
you because of religion and expel you from your homes and aid in your

expulsion — [forbids] that you make allies of them.181
Moreover, the Quranic discourse made even-temperedness (hilm) and
forgiveness ( ‘afw) human virtues obligatory for believers and among the traits of
excellence (al-ihsan) beloved to God, as mentioned among the good qualities of

the believers in: "And those who restrain anger and pardon the people.”182 Even-
temperedness and forgiveness are essential virtues for avoiding violence and
preventing aggression and cycles of violence. The religious stance of the Druze
‘Uqqal, as expressed by the following oral accounts, is consistent with these
Quranic rules. They forbid aggression and are keen to avoid it, and preserve in
return people’s right to defend themselves against those who aggress against
them.

In a letter sent to all ‘Uqqal of the Druze in Mount Lebanon, known as
"Mukatabah ila Jama ‘at al-Buldan", al-Amir al-Sayyid divided humanity into
four classes: vegetative, animal, human, and angelic. He associated ferociousness,
aggression, oppression, and violence with the animal class, which is below the
human class, stating:

Whoever surpasses this station (i.e., the vegetative) has moved to the
rank of the animal, which is also active with what we have mentioned
from the exaggeration in comfort, eating, drinking, and others, which
causes recklessness and others, like extravagance, anger, ferocity,
oppression, prevention, arrogance, the desire to rule others; these
are the fruit of the generality of every animal in the land, sea, and
air, each oppressing one another, and eating one another. Whoever
reaches this degree is still on the path of the beasts, except that the
animals are beneficial because of their milk and meat, and the human
type who doesn’t go beyond this limit has achieved nothing but harm,

" Siirat al-Mumtahinah 60: 8-9.
" Sarat Al ‘Imran 3: 134,
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the anger of the Almighty, and reaching to the fire of Hell, among the

group of the wicked and corrupt.183
These expressions clearly show al-Amir al-Sayyid 's view of violence, aggression,
and killing; they are all traits of the irrational animal and do not befit the rational
human being. Actions like these degrade their perpetrators from the human rank
to a lower one, consequently striking at their human honor. al-Amir al-Sayyid
explained the traits of the rational human being, saying:
Whoever is granted by God’s acceptance, advancement, and ascent to
the level of humanity, will have from the fruit of his actions
intellection, even-temperedness, tranquility, solemnity,
judiciousness, and chastity ... and purity and noble morals ... and
patience and endurance, and overlooking the fulfillment of [evil]
purposes... This is the rank of Man pursued by the righteous

predecessors from the people of virtue and the brethren.

Therefore, according to al-Amir al-Sayyid, the traits of the rational human
(‘aqil) are even-temperedness (hilm) and tranquility, both of which require
restraining one’s anger. Crucial traits of a rational person also include patience
and endurance, which depend on habituating anger to obey reason and to follow
its guidance. In a later part of the letter, al-Amir al-Sayyid clarified the importance
of even-temperedness, linked the inclination towards violence and its approval to
ignorance, and made ignorance one of the results of disbelief. Then, he linked
abstaining from aggression and refraining from harm to even-temperedness and
deemed even-temperedness the fruit of the [cultivated] mind (al-'Aql), and made
the mind the center of worship (or pivot, markaz), which is the purpose of the
Lord, since he said:

Know that the recompense for evils [with evil] and contention in evils
and plots are born of ignorance, ignorance is born of pride, pride is
born of darkness, and darkness is an innovation of Satan.
Overlooking plots, refraining from harm, and enduring adversities
are born of even-temperedness. Even-temperedness is born of
knowledge, and knowledge is the offspring of the mind, and the mind

b Emir Jamal al-Din ‘Abd Allah b. Sulayman al-Tanntikhi (al-Amir al-Sayyid), unpublished

manuscript, Kitab ila Jama ‘at al-Buldan, author’s private archives, 18-19.
™ Ibid, 19-20.
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is the treasury (or chest, Khizanat) of worship, and worship is the

purpose of the Lord."”

Therefore, according to al-Amir al-Sayyid, there is an intrinsic causal
relationship between faith and not committing aggression and avoiding violence
on the one hand, and disbelief and the inclination to commit violence and
aggression on the other. He warned the faithful ‘uqqal not to be provoked to cause
the beginning of evils or to incite conflicts and the outbreak of violence, by saying:
"And beware of being the spark of fire, and a cause for achieving the purpose
of the wicked," because "what binds the ignorant is different from what binds
the rational [person], for the fruit of the ignorant are [the acts of] ignorance, and

the fruit of the rational are the rational [acts]."186 His words indicate that the “‘uqqal
must take great care to preserve their humanity and its rational traits, and their
actions must reflect this care and embody their humanity because the fruit of the
human is his work, and the correctness of his work expresses the truthfulness of
his faith and religious achievement.

Therefore, according to al-Amir al-Sayyid, even-temperedness, renouncing
violence, and avoiding injustice and aggression are among the human traits that
the ‘uqgal must acquire. They cannot ignore or neglect these traits because they
are an integral part of the noble human traits that distinguish humans from other
living beings, like plants and animals. Acquiring these traits is also a necessary
condition for preserving their rational nature, which is the center of worship.
Hamzah ibn Sbat mentioned that al-Amir al-Sayyid used to prohibit those who
committed one of the capital sins, especially killing and adultery, from attending

the Assemblies of Remembrance." The Druze ‘Uqqal continue to apply this
punishment to those who commit capital sins to this day.

Al-Shaykh al-Fadil listed in one of his short religious exhortations eighty-
four traits obligatory on every faithful ‘aqil and mentions among them: "... To

" Al-Amir al-Sayyid, Kitab ila Jama ‘at, 25.

186
Ibid, 39. This statement by al-Amir al-Sayyid explains the phrase by Abt Muhammad Jawad
Walt 1-Din that will be mentioned later: "Nothing harms a person except what comes out of him."

" Tbn Sbat, Kitab Sidq al-Akhbar, 73, said: "Then, whoever was proven to have committed one of
the capital sins was, by his order, banished" [from the Assemblies of Remembrance]. That is, not
allowed to attend them for the rest of his life. The spiritual significance of this punishment from the
viewpoint of the ‘uqqal is explained in Abou Zaki, Mashyakhat al- ‘Aql fi Lubnan, 214-216. The
Qur’an distinguished capital sins from others in several verses. For example, "If you avoid the
capital sins which you are forbidden to do", Siirat al-Nisa’ 4: 31, and "And those who avoid the
capital sins and immoralities, and when they are angry, they forgive", Sirat al-Shiira 42: 37.
Muslim commentators have unanimously agreed that killing, the subject of this study, is one of the
capital sins.
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have few contentions, '*® few disputes ... much endurance... few disagreements,
and [that people] are safe from his evil. If they anger him, he is patient and

endures." * Of course, all these traits help people avoid committing violence and
aggression. As al-Amir al-Sayyid did before him, al-Shaykh al-Fadil made
acquiring these traits a cardinal religious duty. It will become apparent after this
brief presentation that most of what follows about the stances of Druze ‘Uqqal on
violence and aggression and their behavior in its use is based on fundamental and
unchanging religious principles, which makes generalizing them across previous
historical eras justified and logical. Of course, such a matter enables the researcher
to study the primary historical sources of the history of the Druze more deeply
and efficiently.

3. The Behavior of the Druze ‘Uqqal in the Lebanese Civil War (1975 -
1990)

Wars present the most significant tests of people's principles regarding the
use of violence and killing. The Druze ‘Uqqal preserve many oral accounts that
convey their highest religious authorities' sayings, recommendations, stances, and
actions during the civil war. These accounts express principles defining their
stance on violence and combat and the conditions restricting their engagement in
it. Prominent among those authorities were Shaykh Abii Hasan ‘Arif Halawi from
al-Bartk, who was considered the supreme spiritual authority in Lebanon from
the early 1980s until he died in 2003, and Shaykh Abii Muhammad Jawad Wali 1-

Din from B‘aqlin,190 who was, during the same period, a trusted religious scholar
and one of the highest religious authorities in the Druze community. He solely
held the spiritual leadership after the death of Shaykh HalawT until he died in
2012. The sayings and directives of the two Shaykhs are binding for other “Uqqal
as they hold religious authory over them. Moreover, the Druze ‘uqqal consider
these two Shaykhs the most knowledgeable among them about the principles of
their conduct and values and the most stringent in achieving them.

The Druze religious authorities played a crucial role in keeping the Druze of
Mount Lebanon in their villages throughout the civil war. According to all
narrators, the Shaykhs encouraged the Druze through speech and actions to stand
their ground and defend their land. After the war reached their villages, Shaykh

188 . . .
"Few" here and in the rest of the quote means "no". Thus, it reads “to have no contentions”.

189
Muhammad Abu Hilal (al-Shaykh al-Fadil), unpublished manuscript, Arba ‘ wa-Thamaniin
Khaslah, author’s private archives, 4-5.

" Al-Barik and B‘aqlin are two towns in the Shuf district.

60



THE RELIGIOUS ATTITUDE OF THE DRUZE TOWARDS VIOLENCE

Abil Hasan ‘Arif Halawi called on all Druze to defend their existence, land, and
honor. More than one narrator recounted to me his repeated statements in public
and private gatherings about the Druze ‘Uqqal’s principled stance on violence and

aggression: "We prohibit aggression from us, and we prohibit aggression against

191

us,"  and "Those who transgress are not of us, and those who do not repel

aggression are not of us." Shaykh Abii Hasan ‘Arif Halawi remained in the

town of Ma‘srit despite the dangers surrounding it,193 especially in 1982 after it
was subjected to artillery shelling and siege by the Lebanese Forces militia and
the Israeli army. According to a narrator, "People would visit him at home to
inquire about the course of the war and whether it necessitated evacuating the
women and children from the town to safer places. They would find him in home
clothes—not prepared to leave the town—reassuring them and making them

realize he saw no need for such measures." — In turn, according to the ‘uqqal of
his town, Shaykh Abii Muhammad Jawad Wali 1-Din would tour the Druze
regions and villages—sometimes under active shelling, risking his life—urging

the inhabitants to cling to their land and defend it. .

Congruently, some narrators highlighted the crucial role of Shaykh Walt 1-
Din in protecting the villages of the Shif from the dangers associated with the
Israeli army's occupation of Mount Lebanon in the summer of 1982 when he
refused to comply with the Israeli officers' orders to hand over the Shif residents'
war weapons to the occupying army. Soon after the Israeli invasion, a squad from
the occupying army entered the town of Baqlin to disarm the inhabitants.
However, the inhabitants refused to comply without the consent of the town's
chief Shaykh, Shaykh Wali 1-Din. The Israeli officer went to the Shaykh's home
and parked his tank at the entrance of his courtyard, aiming its cannon at the house
as a form of intimidation. He then met the Shaykh and informed him of the

! I heard this account from several ‘uqqal in the Jurd, among them: Mu Tn al-Sayigh, interview by
author, May 25, 2017. He is from Shariin, a town in the ‘Alayh district.

2 I heard this story from several ‘uqqal; among them: Mu ‘In al-Sayigh. It also appeared in Ramzi
Musharrafiyah, "Waliyy min Lubnan ‘ada’ al-tamasuk wa al-wahda", An-Nahar newspaper (Beirut),
November 28, 2003, 6. This article was part of An-Nahar newspaper's coverage of the funeral of
Shaykh Abii Hasan ‘Arif Halawi.
. Ma‘sriti is a town in the ‘Alayh district.
194

I heard this account from several ‘uqqal, among them: Mu ‘In al-Sayigh.

" I heard this account from several ‘uqqal, among them: Hatim Abti Dargham, interview by author,
March 31, 2019; and “Al1 Sa‘d al-Din, interview by author, April 7, 2019; and Muhammad Safa,
interview by author, April 6, 2019. The three mentioned: Hatim Abti Dargham, ‘Ali Sa‘d al-Din, and
Muhammad Safa are from B‘aqlin.
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immediate need for the town's inhabitants to surrender all their weapons. The
Shaykh refused, saying: "We have weapons and will not surrender them. Our
weapons are to defend our dignity, [they are] not against anyone unless they are
aggressors." The Israeli officer then threatened the Shaykh by showing off the
Israeli army's might and threatening to destroy the town with aerial bombardment.
Shaykh Walt 1-Din defiantly responded, "No one dies before their time (i.e., their

destined hour);l% we built the houses, and if you demolish them, we will build
others." Yet, the officer insisted that they comply with the Israeli army's orders
and hand over the weapons, and the Shaykh angrily retorted, "You are strong with
your weapons but weak with God Almighty; we will not surrender our weapons."

The Israeli officer then spoke with his superiors and was instructed to leave
B‘aqlin without collecting weapons. He subsequently left the Shaykh's home and
headed to another nearby town for the same purpose. Shaykh Walt 1-Din was
informed of the matter, and he quickly ordered the ‘uqqal present to head to the
neighboring villages and tell the inhabitants not to surrender their weapons to the
Israeli army, and so they did. The Israeli army did not succeed in collecting

weapons from the Shiif's Druze inhabitants, except for a few. 7 According to the
narrators, this account highlights one of the most critical aspects of the Druze
‘Uqqal's relationship with weapons: it is the instrument they use to defend their
dignity against aggression and injustice. The importance of weapons stems not
from a need to be aggressors, but rather, from their keenness to live on their land
with dignity. Had they surrendered their weapons to the Israeli army, they might
have faced massacres or forced displacement.

At the beginning of the civil war, Shaykh Abti Muhammad Jawad Wali I-Din
was the first to authorize the ‘uqqal’s acquisition of war weapons for strictly

defensive purposes.I98 Most narrators spoke about how the Shaykh and other
religious authorities encouraged the Druze in general—and the ‘uqqal in
particular—to defend their land and honor against aggression and to acquire war
weapons exclusively for this purpose, emphasizing the restriction of their use of
weapons and resort to violence with strict religious guidelines. Most of the “‘uqqal
who participated in combat activities during the civil war formed their own special

6
In reference to: "Say, 'l do not possess for myself harm or benefit except what God wills. For
every nation [there] is a term. When their term arrives, they can neither delay it nor advance it an
hour." Sirat Yinus 10 :49.

197
I heard this account from several ‘uqqal in B aqlin, among them: Hatim Abt Dargham, ‘Al Sa‘'d
al-Din, and Muhammad Safa.

" Muhammad Safa.
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squads, the conduct of which was subjected to the supervision of the highest
religious authorities. I will mention below some of the recommendations which
the narrators relayed from the Shaykhs about the conditions that justify the use of
violence in a defensive war.

According to the narrators, the two Shaykhs prohibited aggression in all its
forms. They asked all the ‘uqqal who carried weapons in defense of their people
and land "not to initiate firing and to wait for the other party to do so," ensuring
that they would be in a defensive position, and, by initiating the attack, their

enemy would be in a position of aggression.199 Shaykh Abii Hasan ‘Arif Halawi
added strictness to this commandment by asking them not to “quickly fire back
unless they are sure that the firing will continue,” so they ascertained that it was
an attack against them. In contrast, he encouraged them to adhere to the non-
aggression principle, assuring: "Guarantee me non-aggression, and I guarantee

you Victory."200
Moreover, the narrators reported that the Shaykhs Halawt and Wali 1-Din and

other religious authorities "refused to allow the ‘uqqal to fight outside the

. . . . 200
boundaries of Druze regions and towns so as not to fall into aggression."

Although the Druze Country, as will be shown later in the fifth section,
historically included all districts of southern Mount Lebanon, some informed
‘uqqal I interviewed asserted that their religious authorities limited the legitimacy

of fighting during the civil war to protecting Druze villages only.202 To support
their statement, they mentioned that Shaykh Wali 1-Din used to list to the ‘uqqal
the names of three battles the Druze lost in the civil war, in which many of them
were killed, and then attributed their lack of success in those battles to their
fighting outside their areas; therefore, falling into aggression. All three battles
took place in the southern districts of Mount Lebanon and in villages adjacent to

Druze villages. 203

199 I heard this account from several ‘uqqal, among them: Mu ‘In al-Sayigh, Salman Mahir, and
Muhammad Safa.

“ Ibid,

! I heard this account from several ‘uqqal in the Shtf and the Jurd, among them: Hatim Aba
Dargham, Salman Mahir, and Mu ‘In al-Sayigh.

“ Ibid.

. I heard this account from several ‘uqqal, among them: Hatim Abti Dargham and Yahya Jammil,
interview by author, June 12, 2017. While not all narrators were confident in recalling the names of
all the battles during the interviews, one narrator, Khalid Halwani—a ‘aqil from the town of Mristi
in the Shaf district who had firsthand knowledge of the civil war—confirmed the names of three
significant battles the Druze fought outside their lands and lost. According to him, these battles were
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Also, the narrators repeatedly spoke about Shaykh Wali 1-Din's strictness in
requesting from the ‘uqqal going to the battlefronts "not to shoot at women and

. 204 . . .
children,  and not to continue shooting at the enemy once he throws his

205 . . 206 . "
weapon"  or if he turns his back to flee,  as he would no longer be in a position
of aggression. He also instructed them "not to harm prisoners-of-war or kill

thern,207 nor to keep them.”” Some narrators added that Shaykh Wali 1-Din's
prohibited the ‘uqqal stationed on the fronts from using cannons, lest they

inadvertently cause civilian casualties.”” When he heard that some ‘uqqal were
trained to use a mortar, he was upset and ordered the ‘uqqal present, saying: "I
don't want any of the “ajawid” (i.e., ‘uqqal) in the artillery; the artillery is blind
and hits innocent [people]."210 He then heard that one of the town's “‘uqqal had
brought in a 23 mm caliber machine gun, so he went to its location, expressing
his disapproval and admonition. However, the ‘aqil explained to Shaykh Wali 1-
Din that the machine gun, like the submachine gun, fires bullets directly but
differs as the size of its bullets is bigger and its shooting range is longer. Thus, it
differs from the mortar and field guns with curved and inaccurate trajectories and
rocket launchers with random trajectories. He allowed its use on the condition that

‘Arayya (B abda district, 1976), al-Mtull1 (Shf district, 1983), and Siiq al-Gharb (‘Alayh district,
1989). Khalid Halwan, interview by author, April 9, 2019. Yahya Jammil pointed out that Shaykh
Wali 1-Din used to mention, in addition to these three battles, the Battle of al-Msayfrih (Hawran), an
offensive battle fought by the Druze rebels against the French army outside their territories in 1925,
which they lost, suffering many casualties.

w I heard this account from several ‘uqqal in B‘aqlin, among them: Hatim Abt Dargham, Amin al-
Balani, interview by author, March 31, 2019, and ‘Imad Ba Dihn, interview by author, March 31,
2019; in addition to Yahya Jammiil and Muhammad Safa. Amin al-Balani, ‘Imad Ba Dihn, and
Yahya Jammill are all from B‘aqlin.

205
I heard this account from several ‘uqqal in B ‘aqlin, among them: Amin al-Balani, Hatim Abtu
Dargham, ‘Imad B Dihn, and Muhammad Safa.

e I heard this account from several ‘uqqal in the Shiif, among them: Amin al-Balani, Hatim Aba
Dargham, ‘Imad Ba Dihn, Muhammad Safa, and Yahya Jammil. Muhammad Safa recounts the
commandments of Shaykh Wali I-Din to the ‘uqqal heading to the front line as follows: "Shooting at
women and children is forbidden, [at the ones] surrendering is forbidden, and [at the ones] turning
their back is forbidden."

207

I heard this account from several ‘uqqal in the Shiif, among them: Muhammad Safa, Hatim Abt
Dargham, ‘Imad B Dihn, and Munir Dhubyan, interview by author May 28, 2017. Munir Dhubyan
is from the town of Niha in the Shaf district.

o I heard this account from several ‘uqqal in B aqlin, among them: Muhammad Safa and Hatim
Abu Dargham.

209
I heard this account from several ‘uqqal, among them: Muhammad Safa, Hatim Abu Dargham,
‘Imad Bu Dihn, and Munir Dhubyan.

e Muhammad Safa.
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it would not be directed at residential areas and was limited to military targets.211
These rules of engagement show the two Shaykhs’ vigilant care about restricting
violence to the scope of self-defense and protection of land and honor.

Also, many narrators mentioned that the two Shaykhs, Halawi and Wali I-
Din, as well as other religious authorities in the regions, continuously emphasized
"the prohibition of harming women, children, and the elderly, sniping at unarmed
civilians, and trespassing the properties of the Christian inhabitants who had fled

to escape the war and profiting from it.”"'> When the Christians of the Shaf
abandoned their villages after the war intensified, some Druze people exploited
agricultural lands in those villages without getting their owners' permission.
Consequently, the Shaykhs, according to the narrators, prohibited the buying of

agricultural products coming from such land.”" I heard all these statements from
Druze ‘uqqal who carried weapons in defense of their land and people during the
1975-90 Civil War. This demonstrates, according to the narrators, the foundations
of their stance on violence and killing: they do not permit it except out of dire
necessity—self-defense—and they are careful not to fall into aggression in all its
forms, even amid wars that threaten their existence and continuity in their land.
There is a famous account among the ‘uqqal of the Shiif that dates back to
the early stages of the civil war in the late 1970s, showing the commitment of the
‘uqqal to the directives of the religious authorities to prohibit aggression and
sniping at civilians as well as the eagerness of the religious authorities to reinforce
these commandments among the people and to encourage them by praising those
who adhere to them. One morning in 1977, heavy gunfire was heard in Kfar-
Nabrakh, originating from the mixed town of Brih, indicating that a fight had
started there. A group of Druze from Kfar-Nabrakh gathered and decided to go to

defend their kin in Bﬁh.214 However, Shaykh Abii Muhammad ‘Alt al-Btaddin1

211
Hatim Abt Dargham and Yahya Jammul.

e I heard this account from several ‘uqqal, among them: Hatim Abti Dargham, Salman Mabhir,
Muhammad Safa, Mu‘In al-Sayigh, and Amin al-Balani. Muhammad Safa relayed the words of
Shaykh Wali I-Din, the religious authority, to the ‘uqqal heading to the front as follows: "Pay
attention, looting is forbidden, nobody should bring anything back". However, he made an exception
for military weapons because they might be used for aggression. He also recalled that two ‘uqqal
from B‘aqlin brought back hunting rifles as spoils from the battlefield, which reached Shaykh Walt
1-Din, who punished them and did not allow them to use or keep them. He clarified that the
exemption holds for military weapons only.

213
I heard this account from several ‘uqqal, among them: Amin al-Balani, Salman Mahir, Mu‘In al-
Sayigh, and Yahya Jammul. However, this is widely known among the Druze of Mount Lebanon.

e Kfar-Nabrakh and Brih are towns in the Shaf district.
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(d. 1990), an ‘aqil from the town, did not wait for the gathering of the people; he
took his assault rifle and headed alone to Brih. A young relative met the Shaykh
on his way and asked to accompany him. The Shaykh permitted him, and they
both descended towards Brih until they reached a location near his land that
overlooked the adjacent town of al-Mtaylih.

There, they noticed military fortifications at a short distance from them,
where armed Christians equipped with heavy weapons were sniping at the Druze
inhabitants of Brih. Shaykh al-Btaddin knew the place well since he owned land
there. They positioned themselves behind the fortified militants and began
shooting at them. The element of surprise was enough to cause panic and
confusion among them, prompting them to leave their fortifications and retreat to
their villages, only after several Druze civilians in Brih had fallen victim to their
unexpected sniping. Shaykh al-Btaddini and his young relative relieved the Druze
of Brih from the deadly sniping attack and enabled them to regain military
initiative and control over the town. After confirming the defeat of the militants
in al-Mtaylih, Shaykh al-Btaddint returned to his hometown of Kfar-Nabrakh. On
the way back, he rested for a while at his property, which overlooks a church in

the town of al-Fuwwarah (Fawwarit J. a‘falr).215 There, he noticed a large crowd of
scared Christian residents in its courtyard, all were within their line of fire. The
young man was tempted several times to open fire. However, Shaykh al-Btaddint
prevented him, having noticed that they were unarmed civilians. He warned the
young man: "This would be aggression." They then resumed climbing the
mountain towards their town. Upon reaching it, they noticed soldiers from the
Syrian army stationed at the heights of Kfar-Nabrakh, which they had recently
controlled, who were firing at them and had sent a squad to arrest them. The squad
captured the young man, while Shaykh al-Btaddini was able to escape after a
skirmish with them. However, the Syrian army continued to chase Shaykh al-
Btaddini for a while, forcing him to stay away from his town and hide from their
sight.

Later, Shaykh al-Btaddini recounted the incident to the senior religious
authority, Shaykh Abt Muhammad Jawad Walt 1-Din, explaining that if they had
fired at the gathering of Christians in the church of al-Fuwwarah, "all the bullets
would have been extinguished in the flesh" due to the density of the people, but
they refrained from doing so because they were civilians. Shaykh Walt 1-Din was
pleased with what he heard and praised him, telling him in the presence of many

’ Al-Fuwwarah and al-Mtaylih are two towns in the Shaf district.
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‘uqqal: "God willing, your intention will bring success to the sect [in the war],"

meaning the intention of non-aggression.216 This saying became well-known
among the ‘uqqal.

Shaykh Muhammad Abt Shaqra (d. 1991), who was Shaykh al-‘Aql of the
Druze between 1949 and 1991, officially expressed the principle of non-
aggression and not accepting others’ aggression during the civil war. In a press
interview in 1983, he stated: "The Druze in this country have been here since
ancient times and will remain here no matter the cost as long as they are alive,
they will stay here. The Druze today are ready to die in their homes and will
not leave them... whoever aggresses against them, they will fend off his
aggression. The Druze are known to fend off aggression and not to aggress

against anyone. This is something I had declared [previously]."217 In 2008,
eighteen years after the end of the civil war, Shaykh Na‘im Hasan, who was
Shaykh al-‘Aql at that time, officially reiterated the same principle at an
extraordinary general meeting held at the Khalwat al-Qatalib in Ba‘dharan Shif,
two days after the events of May 11 in Mount Lebanon, he said: "Trespassing
against the sanctity of our homes and villages represents a blatant violation of the
creed of land and honor, that the monotheistic Druze cannot live without
defending (i.e. land and honor), in adherence to the prohibition of the sect from

aggression and being aggressed against."218

In the early 1980s, Ma‘sriti, the town that Shaykh Abi Hasan ‘Arif Halawi
lived in at the time, was subjected to heavy artillery shelling from Christian
villages. The Druze retaliated against the source of the fire with artillery shelling.
After this round of violence ended and the calm returned, some Druze fighters
rushed to Shaykh Halawi 's house to check on his and the town's residents' safety.
They asked if the heavy shelling had caused casualties, to which he replied:
"Thank God, no; and God willing, there will be no casualties on the other side

e Hamzah al-Btaddin, interview by author, April 22, 2019. He is one of the “‘uqqal from Kfar-
Nabrakh and the son of Shaykh ‘Alf mentioned in the oral account. The incident, as described, is
well-known, and I heard about it from several ‘uqqal in the Shuf region, among them: Hatim Abt
Dargham and “Alr Sa“d al-Din. I also heard several other accounts that show the ‘uqqal adhering to
these guidelines from the Shaykh during battles.

2 Samir Sabra and Zahir Shahada, “Shaykh ‘Aql al-Ta’ifa al-Durziyya Muhammad Abt Shaqra li-
«al-Shira“»: Innahum yadfa‘Gna li-1-tariq al-sa‘ba wa-sa-nuwajih al-intihar bi-‘amal intihart”,
intreview with Shaykh al-‘Aql of the Druze Muhammad Abt Shaqra, al-Shira‘, no. 49 (February 21,
1983): 17.

o "jtima‘ Druzi Rahi i I-Saf Yarfud al-Tatawul ‘ala Hurumat al-Manazil", 4/-Hayat newspaper
(Beirut), May 14, 2008, 8.
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either"!”"” The narrators point out that such a statement by the Shaykh, made not
long after the shelling had ended, demonstrates his aversion to violence. Fire does
not extinguish fire, but feeds it; similarly, violence breeds violence. Had the Druze
shelling caused casualties among the Christians, it would have led to further
violence and killing—something the Shaykh wished to end entirely to restore
peace and stability.

On the other hand, Shaykh Abii Salman Amin ‘Amir (d. September 2012)
told me shortly before he died about a famous incident during the civil war
involving Shaykh Abii Muhammad Jawad Wali 1-Din, in which he also

participated.220 Shaykh Wali 1-Din was informed that the residents of the town of
Gharifih had begun to flee after receiving news of an impending attack from the

southern front on the Shﬁf;221 the town was in danger of falling unless military
reinforcements were sent to defend it. He sent some of the town's ‘uqqal to the
southern entrance of B'aqlin and ordered them to prevent the inhabitants of
Gharifih from fleeing and to urge them to return to their homes. He carried his
rifle at that time, although he was nearing seventy years old, and he called on
Shaykh Abiu Salman Amin, who had surpassed seventy years of age. The pair
quickly walked with another ‘aqil from their town towards Gharifih before a car
arrived to transport them.

Some of the town's residents had begun to flee when the Shaykh and his
companions were on their way there, so he met them and boosted their morale by
urging them to return to their homes and to stand firm in their village, reassuring
the frightened women by saying to some of them: "Do not be afraid... they will
only reach you over our dead bodies." Then, Shaykh Walt 1-Din wanted to boost
the courage of the fighters defending the town, so he requested to be placed in
"the worst" location, meaning the most dangerous and exposed point. They
quickly prepared an advanced position for him at the town's front line, and the
Shaykh stayed there with a small, poorly equipped squad all night. However, he
returned home the next day once squads of defenders from the ‘uqqal and other
Druze arrived and fortified the town's fronts. Upon entering his home, he thanked
God that he hadn’t needed to use his rifle, saying, "Thank God, we didn’t fire a
single bullet"! Shaykh Wal1 I-Din would often repeat this same sentence whenever

w I heard this account from several ‘uqqal in the Jurd, among them: Mu ‘In al-Sayigh. This story is
well-known among the Druze.

220 -
Shaykh Abii Salman Amin ‘Amir, interview by author, July 1, 2012. He was one of the prominent
‘uqqal of B aqlin.

! Gharifah is a town in the Shaf district.
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the ‘uqqal asked him about that incident.”” The narrators recount this incident as
clear evidence of his aversion to using weapons and killing and that he was forced
to go to the battlefront as part of his duty to defend land and honor.

I also got to know Shaykh Abti Muhammad Jawad Wali I-Din well during

repeated visits I made during the last decade of his life.” 1 heard from him
directly, and on more than one occasion, the statements mentioned below
regarding carrying weapons and the conditions for the use of violence. The wave
of political assassinations and security disturbances that swept through Lebanon
after 2004, and the armed attacks on safe areas in Beirut and Mount Lebanon
during the events of May 2008, required Shaykh Walt 1-Din, as the spiritual leader
of the Druze at the time, to clarify the Druze sect's stance on the ongoing events.
I heard Shaykh Wali 1-Din repeat in his gatherings: "We prohibit aggression, but
if someone aggresses against us, we will defend ourselves." He constantly
instructed the ‘uqqal who visited him that: "The faithful and pious believer does
not acquire weapons nor carry them except for a noble purpose," which means
defending oneself, land, and honor. He warned them against aggression, saying:
"Whoever aggresses is not one of us," meaning that he is not a true believer, and
"We do not accept aggression, and we will not protect its perpetrator," meaning
that the “uqqal will not protect anyone who commits aggression, so as not to share
the moral responsibility for his act or to encourage others to commit aggression.
He also urged them to be rational and patient and to restrain their anger and control
their impulses, so that no one could provoke them into committing acts of
aggression. He reminded them of a constant religious principle: "We do not like
to harm anyone." And whenever he heard news of violence against civilians in
Arab and foreign countries that had witnessed wars or popular revolutions, he

would comment: "We do not condone killing, and we do not accept it

I intentionally recounted all of Shaykh Walt 1-Din's sayings, most of which
are well-known among the people and heard by many of his visitors, to show his
keenness to prevent the ‘uqqal who follow his orders and are guided by his
instructions from committing aggression or justifying it to themselves. These
sayings would also show his equal keenness to urge them not to accept injustice
and to be prepared to defend themselves, their honor, and their land if others

= I heard this account from several ‘uqqal in B‘aqlin, among them: Muhammad Safa and ‘Imad Ba
Dihn.

= Specifically, between the years 1999 and 2012.

= I heard these statements directly from Shaykh Wali 1-Din during my repeated visits to him during
the mentioned period.
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decide to aggress against them. As previously mentioned, I heard all these stances
directly and at various periods over the course of a decade from a Shaykh who
had become the highest religious authority in his sect. His stances clarify essential
dimensions of the Druze “‘Uqqal's attitude towards the use of violence emphasized
by all narrators: they do not acquire weapons out of a desire for them or love of
violence, but rather, out of necessity to lift oppression and aggression against
them. As for his emphasis on the Druze's right to self-defense if others choose to
aggress against them, it is a right acknowledged by all religious and secular laws
without exception.

Before moving on to the next section, it should be noted again that the
purpose of this presentation is not to chronicle the events of the Lebanese Civil
War, but to reveal the principles that governed the conduct of the ‘uqqal, regarding
the fighting and violence that occurred, and restricted their role in it. Indeed, the
Lebanese War saw the killing of unarmed Druze civilians by Christian militants
as well as the killing of unarmed Christian civilians by Druze militants. However,
the spiritual life of the Druze ‘Uqqal, as regularized in the Assemblies of
Remembrance, restricts their use of violence and killing to specific conditions that
do not justify the killing of innocents and exposes them to severe religious

retribution if they do not comply with these conditions.”” These binding
conditions confined their participation in the war to defensive tasks in their areas
and kept them within the framework of military battles with armed parties. I will
mention as an example of this the assassination of Druze leader Kamal Jumblatt
in March 1977, which was followed by violent reactions by some Druze—not
from the ‘uqqal—which resulted in the deaths of dozens of Christian civilians
across three Shaf villages. Brigadier General ‘Isam Abu Zaki (d. 2018), a Druze
security officer from the Shiif, happened to pass near the crime scene and wrote
in his memoirs about what happened immediately after the discovery of the
assassination, as he was one of the first to arrive at the scene. Initially, he
described the intense anger that was apparent among the Druze passing by the site
of the assassination and how it quickly turned into "a storm of rage" amid severe
confusion among those present at the crime scene. This confusion prompted them
to seek the help of the spiritual authority, Shaykh Abii Muhammad Jawad Walt 1-
Din, to "control the emotions and calm the angry souls." Brigadier General Abt
Zaki quoted what Shaykh Wal1 I-Din said to him immediately after learning about
the details of the crime: "Thank God it's not worse," a statement intended to calm

225
That is, preventing them from attending the Assemblies of Remembrance. See page 59 above.
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the spirits and enforce reason to prevent the anger from turning into blind

Violence.226 I mentioned this incident here first because of its fame, and because
it saw the killing of Christian civilians in their villages unjustly by Druze—not
from the ‘uqqal—which is considered an act of aggression. Also, I mentioned it
because it shows the pivotal role of the Druze ‘Uqqal, especially their high
authorities, in restraining the emotionally violent tendencies that civil wars often
generate due to the frequent killing and mutual destruction between the warring
parties.

4. The Attitudes of Druze ‘Uqqal Towards Violence and Aggression in
Their Everyday Lives

The stance of the Druze ‘Uqqal against violence and aggression, and the
depth of their commitment to it, is more clearly seen through spontaneous
manifestations of this stance in their everyday lives. Below, I relay oral accounts
that illustrate this matter. Shaykh Abii Hasan ‘Arif Halawi was on a visit outside
Ma'sr1tT when he received news of the death of a neighbor, who was a ‘aqil from
the town. Shaykh HalawT remained silent and did not immediately testify for the
goodness and righteousness of the deceased. According to the narrator, this
behavior of the Shaykh, as per the customs of the ‘uqqal, indicated that he did not
believe in the goodness and righteousness of the deceased man despite his
affiliation with the “uqqal. The man in question possessed some moral virtues,
such as bravery and generosity, yet he had committed suicide by drinking a
poisonous substance. Among the Druze ‘Uqqal, the judgment for suicide is that
he has changed from faith to disbelief, and thus, it is not permissible to testify to
his goodness and righteousness.

This action by the Shaykh caught the attention of the ‘aqil who had informed
him of the news. Later, the ‘aqil asked him about his reason for withholding good
testimony about the man, even before knowing of his suicide. Shaykh Halaw1
replied that the man "took evil lightly," meaning he did not hesitate to cause
trouble and provoke violence. The narrator, present during this incident, explained
that the Shaykh knew that "committing evil was easy for that man, which is a sign
of malice." It had happened before when Shaykh Abi Hasib As‘ad al-Sayigh (d.
1979), who was the father-in-law of Shaykh Halaw1, was returning home one day

*° Issam Abou Zaki, Mahattat fi Dhakirat Watan: Mudhakkardt al-‘Amid ‘Isam Abii Zaki (Beirut:
Arab Scientific Publishers, 2018), 189-191. Shaykh Wali 1-Din's statement is linked exclusively to
the assassination of Kamal Jumblatt. At that time, the news of his killing or the subsequent
retaliatory actions against the Christians in some villages of the Shif had not yet spread.
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and saw the man mentioned above fiercely fighting with his brother, nearly killing
him. Since both men were affiliated with the ‘uqqal, Shaykh Abi Hasib As‘ad al-

Sayigh reckoned that the faith of one of them was untrue.”’ However, his brother
died before the Shaykh’s neighbor, and the ‘uqqal testified to his goodness and
righteousness. Consequently, the two Shaykhs, al-Sayigh and Halawi, concluded

that the neighbor’s faith was insincere.”" This account aligns with what was
previously mentioned about the two shaykhs Abli Hasan ‘Arif Halaw and Abii
Muhammad Jawad Wali 1-Din, who linked the correctness of faith with the hatred
of violence and avoiding involvement in it by stating: "Those who transgress are
not of us." The two Shaykhs, Abii Hasib As‘ad and Abii Hasan ‘Arif, judged the
man's faith as corrupt, having ascertained his violent nature, his approval of
violence, and his lack of restraint in committing it. His suicide confirmed the
correctness of their judgment about him.

Since things are known by their opposites, another account from the oral
tradition about Shaykh Abu Faris Hasan al-Fatayirt (d. 1940) from Jdaydat al-
Shif can be helpful, because it shows the ‘uqqal's abhorrence of violence and their

keenness to prevent its occurrence.” I have heard this oral account several times
from his grandson, Abti Faris Hasan, who bears the same name. He heard it from
a contemporary of his grandfather, Shaykh Abt Salim Salamah SarrT al-Din (d.
1973) from the ‘uqqal of B aqlin. Shaykh Abu Faris Hasan al-Fatayiri was among
the religious notables in his town and known among the ‘uqqal for his good faith

and numerous virtues. He was a peasant who relied on agriculture for his
livelihood. One day, he decided to go with his sons to work on a piece of land he
owned. The Shaykh went ahead of his sons to the land, where he found a man
cutting down a tree. The Shaykh approached him and asked if the tree was his to
cut, hoping that his question would make the man stop. However, the man insisted
on cutting the tree and threatened Shaykh Abi Faris Hasan with harm if he tried
to stop him. The Shaykh patiently received the man's words and actions and left.

227
Compare with the Quranic verses: "It is not for a believer to kill a believer except by mistake... *

And whoever Kills a believer intentionally, his recompense is Hell to abide therein, and the
wrath and the curse of God are upon him, and a great punishment is prepared for him"; Sirat al-
Nisa’ 4: 93-94.

o I heard this account from several ‘uqqal in the Jurd, among them: Shaykh Abi ‘Arif Nasif al-
Sayigh, interview by author, May 25, 2017. He is from Shariin and was present during the mentioned
conversation.

2 Jdaydat al-Shuf is a town in the Shaf district.

230
Over the past two decades, I have collected several accounts about him that speak of his good
manners, generosity, and even-temperedness.
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When he met his sons on the way, he told them he had changed his mind and

decided to work on another piece of land instead.”"

According to the narrator, Shaykh Abii Faris Hasan's action shows his hatred
of violence and his fear of causing it. He realized that if his sons reached the piece
of land and discovered the man stealing wood from their property, it would lead
to a fight and potential bloodshed. Therefore, he decided to prevent the fire of evil
from igniting out of fear for his faith, preferring to sacrifice some wood over
risking causing a violent incident with unknown consequences.

There was also an incident between an ‘aqil from the town of ’Ighmidm and
a relative of his involving a "dispute over a piece of land". One day, the ‘aqil was
working on his property when his relative tried to provoke him with his words but
failed. His relative then attacked him with an axe, aiming a blow at his head.

However, the ‘aqil was alert and protected himself with a shovel handle”” that
took the axe's blow instead of his head. Then, he overpowered his attacker and

struck his hand hard with stones and his legs with a shovel” until he was
incapacitated and lost the ability to harm him further, and he was about to leave
the place to avoid more violence. However, his relative pulled himself together
and provoked him again with words, so he returned and struck him, then left.
Afterward, the ‘aqil went to the two Shaykhs, Shaykh Abi Hasan ‘Arif
Halawi and Shaykh Abti Hasib As‘ad al-Sayigh, and informed them of the
incident. He asked them if he had committed a sin that warranted retribution. The
Shaykhs replied that they found an excuse for him to strike his relative the first
time because it was in self-defense against his attack. However, they found no
excuse for his return and striking a second time, as he succumbed to his anger.
This was especially true since his relative had become incapable of harming him
due to the severe beating he had received. Therefore, the Shaykhs sentenced him
to retribution because they considered his return unjustified after the condition of
self-defense had ceased, as it is not permissible for an ‘aqil in their law to resort

231
Shaykh Abt Faris Hasan al-Fatayiri, interview by author, January 2002. He is an ‘aqil from
Jdaydat Al-Shaf.

232 -
"Ighmid is a town in the ‘Alayh district.
= Al-Mijrafah: a tool for shoveling.

= Al-Krayk (shovel): a tool with a long wooden handle ending in a flat, broad iron blade used for
digging and transporting soil and similar materials. A-Mu jam al-Wajiz (1989), entry "Krayk".
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to violence simply because he heard foolish words that provoked him. Instead, he

. . . 235
must suppress his anger and avoid causing harm.

This account depicts two notable Druze ‘Uqqal from the second half of the
20™ century sentencing a fellow ‘aqil to retribution after he engaged in a fight with
a relative over a property dispute. The account does not speak of participation in
wars or conflicts between two sects but rather, of a personal dispute between two
peasants. Only their relatives and fellow townsmen may have known about this
conflict, and it may have not reached the neighboring villages. Due to this, it may
have been quickly forgotten over time. Nonetheless, we see the Shaykhs applying
the same principle here and acting with the same firmness and seriousness as they
do when they deal with significant events like wars and conflicts: aggression is
forbidden, and falling into it is a sin for which the believer is retributed in due
measure. The Shaykhs' retribution for the ‘aqil reminded him that he must detest
violence, avoid it, and not resort to it except when coerced, i.e., in self-defense of
self, honor, and land.

The “aqil's fear of the religious consequences of his actions led to a voluntary
confession to the local religious authorities, seeking their judgment on the matter.
This highlights that the ‘uqqal, shaped by their spiritual upbringing, are well

aware that the religious law”* forbids aggression and only permits the use of
violence in self-defense. They are also conscious that it is necessary to avoid
falling into acts of violence. This brings to light, once again, the distinctive
advantage of oral sources over other historical records. Oral accounts can convey
valuable insights into everyday events and marginal incidents that may not be
covered by other types of historical sources, offering researchers a deeper and
more accurate understanding of people's values, customs, and behaviors.

The ruling of the two Shaykhs is explained by a story I heard one day from
Shaykh Abii Muhammad Jawad Walt I-Din when he spoke about a similar issue
related to an attempt by a Lebanese media entity to harm the reputation of the
religious body of the Druze sect. He informed me that he is trying hard, in
collaboration with the politicians of the sect, to resolve the matter and prevent it
from happening by using available peaceful means. However, suppose that the
media entity insisted and proceeded with the offensive act. In that case, he “calls
on those who follow his orders from the ‘uqqal to restrain their anger, control their

235

I heard this oral account from several ‘uqqal in the Jurd, among them: Mu ‘n al-Sayigh. I met the
son of one of the two men involved in the dispute, but he did not permit me to share his report in my
research.

26, . . . .
Religious law is the sum of religious commands and prohibitions imposed on believers.
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emotions and to endure the harm and not to allow anyone to lure them into the
trap of violence and aggression,” because "nothing harms a person except what
comes out of him," i.e., except his own words and actions; and “that a person is

responsible for his own action”! " With his words, the Shaykh refers to moral
harm. He warns that the media entity's unjust aggression against the reputation
and dignity of the Druze ‘Uqqal will not harm the ‘uqqal more than allowing that
aggression to provoke them, causing them to respond with aggression on their

. I .. 238
part, thus branding themselves with ignorance and injustice! ~ Then he concluded
his talk, saying: "Transmit my words, I am against violence and power by arms,

and I do not approve of them, and I forbid aggression and do not permit it He
made his stance known on that issue among the ‘uqqal to prevent them from any
violent reactions toward the concerned media entity.

Moreover, the Druze ‘Uqqal do not justify honor crimes. There is a relevant
incident that is well-known among many of the Druze ‘Uqqal in Mount Lebanon

about a notable Shaykh from Baysﬁr240 who died in the 1980s. According to a
narrator from his town, a woman from the Shaykh's family had gone to the city to
work and, over time, her relatives discovered that she had taken a disgraceful
moral path. The news stirred her family’s zeal, leading them to convene and
discuss her situation. The Shaykh, being part of the family, attended the gathering.
During the meeting, some younger male relatives, who were not ‘uqqal, expressed
their intention to go to the city and kill the woman to restore their honor. The
Shaykh heard their statements but did not oppose them. Eventually, the men
carried out the killing. When the Shaykh learned of the murder, he realized his
error in not speaking out against their plan and considered himself complicit in
the crime. He subsequently imposed upon himself the religious penalty for capital
sins, which he adhered to for the rest of his life. The written tradition of the ‘uqqal

37
Shaykh AbG Muhammad Jawad Walt I-Din, interview by author, April 5, 2010.

238
Compare with: "Say, 'Everyone acts according to his manner, but your Lord knows best who it

is that is best guided on the Way"'; Siirat al-Isrda 17: 84. The meaning of the verse is that a person's
words and deeds express what he has achieved in himself of guidance or misguidance and what
morals he has acquired, whether praiseworthy or blameworthy. Therefore, according to the Qur’an,
committing transgressions harms the dignity of the believer first, as it reveals the ignorance of the
doer and the corruption of his soul. This is blameworthy in itself as mentioned in the verse: "Evil is
the name of disobedience after [one's] faith"; Siirat al-Hujurat 49: 11. The same meaning is
communicated in the example of the tree and its fruits in the Gospel of Luke 6: 43-45.

Shaykh Abti Muhammad Jawad Wali 1-Din, interview by author, April 5, 2010.

Baysilr is a town in the ‘Alayh district.

240
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validates the Shaykh’s judgment against himself.”* The following relevant

incident was reported in Adab al-Shaykh al-Fadil Muhammad Abi Hilal:
That a man came to the village where the late [al-Shaykh al-Fadil] was,
and with him were two women about whom there was unpleasant
talk, so [his companion] Shaykh al-SafT learned about them and decided
to expel them from the town by force and was determined on that. So,
we conveyed their news to al-Shaykh [al-Fadil], who was displeased
with his brother's policy and then said: ... Tell him to handle this issue
discreetly and kindly, or else if he neglects that and the news spreads,
they will execute them, and he (i.e., Shaykh al-Saf1) will be at risk [of
retribution]." So we informed him of what the late [Shaykh] had said,
and he softened in appearance and did not relent until he expelled them

from the town.”"”
I conclude the presentation of these oral accounts with a story that highlights
the determination of senior Druze “Uqqal to nip violent disputes and conflicts in
the bud. An ‘aqil was on his way to visit Shaykh Abi Faris Mahmiid ‘Abd al-

Khaliq (d. 1937) of Majdil Ba'na, ** Who was one of the highest Druze religious
authorities of the time. On his journey, the ‘aqil overheard a man he knew uttering
profane words against God, which deeply angered him. Despite his anger, he kept
calm and proceeded to Shaykh Abu Faris Mahmiid's house. Upon arriving, he
found the Shaykh reading a religious book. After greeting him, the ‘aqil shared
what he had heard, hoping for a reaction. Shaykh Abu Faris Mahmiid listened
silently, then continued reading without commenting. The guest repeated his
account two more times, still receiving no response. Frustrated and suspecting the
Shaykh doubted him, the ‘aqil finally exclaimed, "Give me the book so I can
swear to you that this really happened"! Shaykh Abu Faris Mahmiid then calmly

. . . 244

responded, "Do not trouble yourself over him. His lord is Satan.”
The merit of this account is that it speaks about an incident related to the
research topic with a clear religious dimension. The profane words were not

! I heard this oral account from several ‘uqqal, among them: Nabil Anis Mula‘ib, interview by
author, April 15, 2024. He is an ‘aqil from the mentioned Shaykh's town and knew him in person.
"Amjad Hamzah, interview by author, April 15, 2024. He is an ‘aqil from B*aqlin who is married to
a relative of the mentioned Shaykh and heard this story directly from his relatives. Regarding the
religious ruling on killing and capital sins, refer to page 59 above.

** Al-Halabi, Adab al-Shaykh al-Fadil, 106-107.
243 -
Majdil Ba‘na is a town in the ‘Alayh district.

w I heard this oral account from several ‘uqqal in the Jurd, among them: Mu‘n al-Sayigh.
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directed at the ‘aqil himself nor his family or friends, but towards God, and his
anger, in this case, was from a natural religious zeal, as he was appalled that
someone he knew would commit such a great sin. However, the lesson from it,
according to the narrators, lies in how Shaykh Abii Faris Mahmiid contained this

. L . . 245
anger and prevented it from turning into a spark of evil and violence.” = He

clarified to his visitor that a person's words express his knowledge and belief,246
and that the man merely expressed his disbelief and ignorance of the true God
with his blasphemy. The man, the Shaykh explained, worships a false god, and
his words are directed towards the god he believes in and worships, not towards
the god that believers know and worship. A rational religious approach like this,
of course, requires that reason triumphs over the force of anger, allowing one to
reflect on the situation and discern the true nature of the action before deriving a
religious judgment. It also demands a sound understanding of religious teachings.
Shaykh Abii Faris Mahmtid’s response mirrors what is stated in the Qur’an about
the disbelievers worshiping a god other than the one worshiped by the believers,
where it says: “Say, O disbelievers, | do not worship what you worship. Nor
are you worshippers of what I worship. Nor will I be a worshiper of what you
worship. Nor will you be worshippers of what I worship. To you, your religion,

and to me, my religion.”247

The previous accounts reveal a common behavior among the Druze ‘Uqqal
characterized by prioritizing reason over the impulse of anger, which is the seat
of ferocity and violence in the human soul. This behavior is based on religious
teachings that clarify when one should be allowed to act from anger and when
anger should be restrained or controlled. By adhering to these teachings, many
potential sources of conflict and violence are mitigated, thus preventing disputes
and violence among people. Furthermore, these narratives support the earlier
discussion in section two, demonstrating that the Druze ‘Uqqal’s prohibition of
violence and aggression is grounded in purely religious considerations. This
prohibition reflects the principles and spiritual objectives of the Order of the

245 It is useful here to mention a killing incident that occurred in northern Lebanon in the summer of
2018, which proves that such an act can cause great harm if people give free rein to their anger. A
man named Muhammad al-Duhaybi was brutally killed after his killers accused him of insulting
divine honor. "They killed him by stabbing, and removed his heart from his body and cut it into
pieces," Al-Anwar newspaper (Beirut), August 28, 2018, 4.

246
Refer to footnote 238.

" Sirat al-Kafiran 109: 1-6. Similarly, Shaykh Abii Faris’s request for the ‘aqil who visited him to
leave the foolish man alone mirrors the Quranic verse: “'Have you seen him who takes his god to be
his own passion? Then would you take responsibility for him?"” Sirat al-Furqan 25: 43.
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‘Uqqal rather than political motivations. Their stance on violence is therefore not
influenced by their status as a religious minority surrounded by more numerous
and powerful groups.

5. A Historical Survey of the Druze ‘Uqqal’s Behavior Towards
Violence
Modern sources on Lebanese history provide substantial evidence of the
historical depth of behaviors exhibited by the ‘uqqal, as previously described.
These sources reveal that this behavior extended beyond the ‘uqqal and evolved
into a collective Druze practice. For instance, the Lebanese historian Ibrahim
Bayk al-Aswad, writing not long after the events of 1860, documented the conduct
of the Druze during wartime in his book Dhakha’ir Lubnan. He specifically
highlighted their commitment to avoiding harm to women and children, stating:
It should be noted that in their wars, the Druze do not commit what
goes against morality, and it is unheard of for them to violate honor
or kill women or children. Sometimes, the wives of their slain enemies
sought refuge in their homes, experiencing the utmost compassion and

humanity because the Druze are firmly committed to moral law and

248
do not violate the honor of others, respecting women.

Lord Dufferin, British Consul General in Beirut (1860-1861), mentioned the
same thing in a letter to his Foreign Minister, saying, "However, the Druze are
more compassionate in this regard ... they do not fight among themselves and

respect women [in wars]."249 Moreover, the Lebanese historian Shahin
Makariyts (d. 1910) included an appendix to his book sent to him by a person
whom he did not name, but identified as “a distinguished person who has
complete knowledge” of the events that took place in Mount Lebanon during the
civil wars in the 19" century. In this appendix, he corrected some of the errors in
Makarios’ account. Among those errors, the author of the appendix noted that
Makariyts had mistakenly stated that Druze men assaulted Christian women of

Dayr al-Qamar and their children,250 which he corrected in two places. He
explained in the first that: “He did not mention the honor (i.e., women) because
there is no fear for it on the part of the Druze, for preserving it is one of the rules
of their religion.” In the second he confirmed that: “None of the Druze violated

** Ibrahim Bayk al-Aswad, Kitab Dhakha’ir Lubnan (Ba‘abda: no publisher, 1896), 126-127.

249
Farid and Philipe Khazin, eds. and trans., Majmii ‘at al-Muharrarat al-Siyasiyah wa-I-Mufawadat
al-Dawliyah ‘an Siriya wa-Lubnan. 2™ ed., vol. 3 (Hazmieh: Dar al-Ra’id al-Lubnani, 1983), 137.

*" Shahin Makariyas, Hasr al-Litham ‘an Nakabit al-Sham (Paris: Manshiirat Asmar, 2014), 84
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in any way the honor of women (al-harim), and this is among their good

customs.”” "

Additionally, the memoirs of the American missionaries Loanza Goulding
Benton (d. 1899) and William Austin Benton (d. 1874) preserved an account of
great importance about a missionary residing in the town of Bhamdiin, located in

the Druze Qé’immaqémiyyat,252 during the events of 1860. The account conveys
the principled stance of Shaykh Hamdan Billmuna, a prominent Druze religious
leader, on the war that seemed imminent approximately two months before it
broke out in May of 1860. Benton informs us that:

In the early spring of 1860, the old leading Sheikh of Druzes, Abu Nasif

.. 253 . .
Hamdan B’l Minni, ~ sent his servant to the missionary at B’Hamdoun
(Bhamdiin), entreating him to come with the leading men of the

Christians to [meet] him ... near [the town of] Shaneh (Sha‘may),254 as he
wished to talk with them. Six men went over with the missionary and
gathered under the walnut tree. When all were seated, the old Sheikh
remarked that a war was coming on. “Now, we Druzes don’t want a
war. Do you men of B’Hamdoun want a war with the Druzes?” There
were before him the American missionary, two protestant native
Christians, two Maronites and two of the Greek Church. They replied,
“No, we men of B’Hamdoun don’t want war. There is no enmity between
us and the Druzes.” “I repeat,” said the old Druze, “We do not wish the
war and will not begin it, but if the Maronites begin warring upon

us, we must defend ourselves for we are sons of sword.”255
This account shows that Shaykh Abtu Yasuf Hamdan Billmuna was at the
time one of the highest religious authorities among the Druze of Mount Lebanon,
likely serving as their spiritual leader. From this position of responsibility, he

' Shahin Makariyis ,Hasr al-Litham ‘an Nakabat al-Sham, Appendix, 11-12. The author of the
appendix is a Christian Lebanese who had direct experience of the 1860 Civil War and was likely
among the principal informants of Makariyus.

2 In the aftermath of the first civil war between the Druze and the Maronites in the fall of 1841, the
Ottomans, in agreement with the major European powers, divided Mount Lebanon along sectarian
lines between 1843 and 1861 into two parts: northern and southern, separated by the Beirut-
Damascus road. The northern part was called the "Christian Qa’'immaqamiyyat," and the southern
part the "Druze Qa’immaqamiyyat". This division became known as the Qa’immaqamatayn System.

253
Thus in the original; the correct name is Shaykh Ab@i Yasuf Hamdan Billmuna.

234 Bhamdiin and Shanay are two towns in the ‘Alayh district.

255
Goulding L. Benton & William A. Benton, The Diaries, Reminiscences and Letters of Loanza

Goulding Benton (Mrs. William Austin Benton) and William Austin Benton, D.D., missionaries to
Syria 1847-1869 (St Reynolds SWC, 1900), 111-112.
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closely monitored the unfolding events and sensed the imminent outbreak of a
civil war. Shaykh Billmuna's words clarify the moral stance of the Druze in
general, and their ‘uqqal in particular: they do not seek war with the Maronites
and would not initiate it. However, they would take up arms in defense if the
Maronites launch an attack. After the war, a letter of grievance he sent on behalf

. ., 256 . . .
of his community  to the Queen of England emphasized a crucial point: the
Druze had not initiated hostilities in any of the three civil wars; instead, it was the

Maronites who had always been the aggressors, while the Druze merely acted in

self-defense.257

Makariyts supported Shaykh Billmuna's assertion that the Maronites—
specifically Patriarch Yisif Hbays, some of his bishops, and later Patriarch Biilus
Mas‘ad, backed by their ally France—were responsible for instigating the three
civil wars in Mount Lebanon between 1841 and 1860 and initiating military

attacks against the Druze. 28 Similarly, British orientalist Colonel Charles
Churchill, who lived in Mount Lebanon for ten years between 1842 and 1852,
also held the Maronites, particularly Patriarch Hbay$ and his bishops, responsible
for stirring up the first and second civil wars. However, Churchill attributed more
responsibility for causing the third civil war to the Ottomans and Druze feudal

lords despite noting that the Maronites were the ones who initiated the military

offences on Druze villages, starting with the Bayt Mir incident in 1859. 0

Additionally, Caesar Farah, in his comprehensive reference work on the Lebanese
civil wars of the 19" century—based on extensive, years-long research into
primary historical sources and the archives of the major powers involved in the
Eastern Question—affirmed the pivotal role of the Maronite Church in causing

. 260

the three civil wars.
It is not difficult to notice the striking similarity between the words of Shaykh
Abi Yiisuf Hamdan Billmuna in 1860 and those of Shaykhs Abli Hasan ‘Arif

256
This letter supports the conjuncture that he was the spiritual leader of the Druze in the year 1860.
257
Khazin, Majmii ‘at al-Muharrarat al-Siyasiyah, 2: 305 - 308.
" Makariytis, Hasr al-Litham ‘an Nakabat al-Sham, 7476, 78, 100, 116, 119, and 130.
" Colonel Charles Churchill, Al-Duriiz wa-I-Mawdrina min Sanat 1840 ila 1860, Usiil wa-Maraji
Tarikhiyah 5 (Beirut: Dar Lahd Khatir,1986), 26-27, 30-31, 52, 54-55, 74, and 80. It should be noted
that Churchill obtained his information about the First and Second Civil Wars directly from the
conflict zone. However, he obtained his information about the Third Civil War indirectly through
people, or by reading diplomatic papers and other sources available to him as he had left Lebanon by
that time.

* Farah, The Politics, 91-97, 376-377, 380-381, 392, 103, and 716.
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Halawi and Abti Muhammad Jawad Wali 1-Din in the last quarter of the 20%
century. All expressed a consistent Druze principle: they neither accept aggression
from themselves nor initiate wars, but if attacked, they will take up arms to defend
themselves. Colonel Churchill also highlighted the participation of Druze ‘Uqqal
in the civil wars of 1841 and 1845 in Mount Lebanon, emphasizing that their
involvement was solely in defense of the Druze community’s existence, since he
remarked:
A Druse Ockal (‘aqil) is essentially a peace-maker: even war is
repugnant to his moral convictions. During the recent crisis (i.e., the
civil war), it is true, when the very existence of the Druses was at stake,
the Ockals joined in the struggle for defence; but the practice was a

deviation from an acknowledged principle.261

It must be noted that all three civil wars that took place between the Druze
and Maronites in Mount Lebanon in the 19" century were fought in southern
Mount Lebanon, which was known from the beginning of the Ottoman rule of the
Levant until the year 1861 as The Druze Mountain or the Druze Country262 and
was ruled by a prince from among them.”” The Druze, thus, were geographically
and politically fighting in their own country, which justifies their view of those
wars as defensive wars. As for the Maronites, they immigrated from their original
homeland in the northern districts of Mount Lebanon and settled in its southern
districts with the encouragement and protection of the Druze rulers at the

beginning of the 17% century.264 The Druze view is also supported by the reports

! Charles Henry Churchill, Mount Lebanon: a Ten Years' Residence from 1842 to 1852, vol. 2
(London: Saunders and Otley, 1853), 252.

2 See, for example, Ahmad al-Badiri al-Hallaq, Hawadith Dimashq al-Yawmivah 1154-1175 H—
1741-1762 M, 3" ed. (Damascus: Dar Sa‘d al-Din lil-Tiba‘ah wa-1-Nashr wa-1-Tawzi‘, 2008), 85,
114 and 137; Haydar Ahmad al-Shihabi, Lubnan fi ‘Ahd al-Umara’ al-Shihabiyin: wa-Huwa al-Juz’
al-Thani wa-1-Thalith min Kitab al-Ghurrar al-Hisan fi Akhbar Abna’ al-Zaman, 3" part, ed. by
Assad Rustum and Fuad Efram al-Bustany (Beirut: Lebanese University Publications,1969), 3 :552,
556 ,and 557; Munthir al-Hayik, ed., Waqa'i  al-Duriiz ma * Ahmad Basha al-Jazzar 1697-1809:
Hawliyat Majhiilah (Damascus: Safhat lil-Dirasat wa-1-Nashr wa-1-Tawzi', 2018), 40; Farah, The
Politics, 62.

263
See, for example, the text of a correspondence from the Ottoman Archives No. M.D. 115/800,
dated January 1707 AD and published in Abu Husayn, The View from Istanbul, 66.

o William Harris, Lebanon: A History 600-2011 (New York: Oxford University Press, 2012), 94.
Ottoman records from the 16™ century show that the vast majority of inhabitants in the Druze
regions, i.e., Shf ibn Ma‘an, al-Gharb, al-Jurd, and al-Matn, were Druze, while Christians were
concentrated in Kisirwan and the northern regions of Mount Lebanon. ‘Isam Khalifah, Nawahi
Lubnan fi al-Qarn al-Sadis ‘Ashar: al-Tagsimat al-Idariyah, al-Dimiighrafiya, al-Adyan wa-I-
Madhahib (Beirut: No Publisher mentioned, 2004), 88, 92, 100-101, 104-105, 108, 154—155, 158,
162, and 166-167.
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from several historians who noted that the Maronite Church’s stated purpose for
the 19 century civil wars was to eliminate Druze rule and presence in Mount

Lebanon, either by killing or displacing them to other Druze areas outside Mount

Lebanon—specifically the Hawran region.265

Clear historical evidence of the Druze ‘uqqal's stance on violence can also be
found in 18%-century sources. The French orientalist Jean-Michel de Venture de
Paradis, who served as a diplomatic translator in French consulates and missions
across the Levant, commented on the behavior of the ‘uqqal. He noted that those
aspiring to join their ranks must “leave the custom of carrying arms, which they
must no more make use of as aggressors, but only for [the] defence of their

brethren." " A similar observation was made by the French orientalist and naval
officer De Pages, who attributed this non-violent conduct to the ‘uqqal in
particular. He stated that they “are not allowed, by the rules of their order, to
carry arms, except when all the cheikhs (feudal lords) take the field, or in cases of

greatest emergency.” *7 De Pages’ observation indicates that the ‘uqqal are
allowed to use arms only in a defensive war, where all the Druze chiefs would
unite and “take the field” to protect the Druze community from existential threats.
These two quotes confirm what was previously mentioned about the Druze ‘Uqqal
limiting their use of weapons to the defense of life, land, and honor. As previously
noted, this behavior parallels that of Druze religious authorities during the civil
war in the last quarter of the 20" century.

On the other hand, the French traveler Volney, who visited Mount Lebanon
in the last quarter of the 18™ century, generalized the ‘uqqal behavior towards the
use of violence and aggression to the broader Druze community. He noted “their

268
natural repugnance, at all times, to make war out of their country”!  Wars
that occur outside their own country are considered offensive and are generally

** See Makaritis, Hasr al-Litham ‘an Nakabat al-Sham, 73-75, 119, and 131; Colonel Charles
Churchill, Al-Duriiz wa-I-Mawarina, 26-27; Farah, The Politics, 92; and Sulayman Abu ‘Izz al-Din,
Masdadir al-Tarikh al-Lubnani, part 3: Watha'iq Siyasivah wa-Ijtima ‘tyah, Edited by Najla’ Abu ‘1zz
al-Din. (Beirut: Dar Amwaj, 2002), 285, and 289-290.

e Jean Michel de Venture de Paradis, “A Historical Memoir concerning the Druses, A People
Inhabiting Mount Lebanon,” in Travels in Various Countries of the East, ed. by Rev. Robert
Walpole (London: G. G. J. and J. Robinsons, 1786, Longman, Hurst, Rees, Orme, and Brown,

1820), 98.

7 Monsieur De Pagés, Travels round the World in the years 1767, 1768, 1770, 1771, vol. 2
(London: J. Murray, 1791), 239.

o Constantin-Frangois Volney, Travel Through Syria and Egypt, in the years 1783, 1784, and 1785,
vol. 2 (London: G. G. J. and J. Robinson, Pater-Noster-Row, 1787), 51.
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classified as hostile actions. In contrast, wars within their own territory are
defensive. According to Volney, the Druze’s aversion is to offensive wars
characterized by aggression. His observation indicates that there was a well-
known collective behavior among the Druze in the 18" century that reflected a
deep-seated dislike of aggression and a tendency to avoid it. Volney also indicated
that this behavior is an inherent trait of the Druze, present at all times. This gives
his remark a historical continuity that extends beyond the 18% century. Puget de
Saint Pierre had recorded the same attitude in his book about the Druze more than
two decades before Volney. He mentioned that ‘they are keen never to be in a

position of aggression but will respond with all necessary anger to even the

. . . ,269
slightest aggression against them.

Similarly, Father Rufa 1l Karamah, a local Christian historian, recorded under
the events of the year 1758 that Emir Bashir AbT al-Lama“ from Brummana, 7

Druze feudal lord sought to join the Order of the ‘quz‘tl.271 Upon learning of this,
the head of Dayr al-Nabi Isha‘ya, a Christian monastery, visited Shaykh Aba ‘Al
Magsad, the Shaykh of the ‘Uqqal in the town, to request that he speak with Emir
Bashir about compensating the monastery for dithams he had previously taken by

force.” Shaykh Abt ‘Alt agreed and intervened on behalf of the monastery. Emir
Bashir complied by giving the monastery a piece of land in Antiliyas as
compensation. This account from Father Rufa il demonstrates two important
points. First, it was well-known among the inhabitants of Mount Lebanon at that
time that the Druze ‘Uqqal did not accept individuals into their Order if they had
previously committed injustice or aggression. Instead, they first must repent and
make amends. This principle was so well-established that even a non-Druze, the
head of a monastery, was aware of it. Second, the ‘uqqal are the custodians of
values such as justice, peace, and non-aggression within the Druze community.
Emir Bashir, having committed past aggression, was required by the religious
authority of his town—who was of lower social rank—to rectify his wrongs and

compensate the monastery before being admitted into the Order of the ‘quﬁl.m

269

Puget de Saint Pierre, Histoire des Druses, Peuple du Liban (Paris: Cailleau, 1763), 132.
270

Brummana is a town in the Matn District of Mount Lebanon Governorate.

271
The Abi al-Lama“ Emirs were still Druze at the time.

272
Rufa’1l Karamah, Hawadith Lubnan wa-Siriya: min Sanat 1745 ila Sanat 1800, edited by
Archbishop Basilits Quttan, Masadir al-Tarikh al-Lubnani 2 (Tripoli: Jarrts Press, n.d), 21.

273

Ibid.
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Hamzah ibn Sbat reported an important account that illustrates the justice of
al-Amir al-Sayyid ‘Abd Allah al-TanntkhT in his judgments and his courage in
upholding the truth. This account emphasizes the strict stance of the ‘uqqal against
transgression and its justification. Ibn Sbat described a "prominent person in
certain districts who was influential and powerful, to whom people were
submissive. He had prestige and respect, and was the leader of his people ... [and]
one of the senior disciples [of al-Amir al-Sayyid] and among the most esteemed
scholars in the area." This prominent Shaykh wronged a neighbor, known for his
"evil comportment and depraved manners," after the neighbor threw back
branches that workers—whom the Shaykh had entrusted with pruning his vines—
had tossed into his land, causing damage to the Shaykh’s vineyard. The Shaykh
complained to the local governor, who, according to al-Amir al-Sayyid, "was not
well-versed in the ways of justice." The governor "arrested the man, beat him
severely, and forced him to pay five hundred dirhams"—a significant sum—
before releasing him. The man, resentful, complained to the public about his
punishment and insulted the Shaykh. Enraged, the Shaykh swore that he and the
man could not live in the same town. Consequently, the man and his family were
forced to leave the town.

Then, some of those who had heard the man's story suggested that he seek
redress from al-Amir al-Sayyid, so he did. Al-Amir sent for the Shaykh in order
to clarify the matter. After hearing both sides, he found that the Shaykh had indeed
wronged the man and treated him unjustly. Al-Amir rebuked the senior Shaykh,
who was, according to Ibn Sbat, "the most prominent Shaykh in the country" and
"his influence matches that of al-Amir al-Sayyid," and described his actions
towards the man as "the deeds of tyrants." He asked him reproachfully: "Where
are the principles of religion? Where is the preservation of trust?" Al-Amir then
ruled that the Shaykh should compensate the man for the financial losses he had
caused and allow him to return to his home and village, even if this meant the
Shaykh himself would have to leave the town to honor his oath! He also warned
the Shaykh against defying the ruling, saying: "If you wish to part ways with us
and prefer the company of others, then disobey what I have decreed and oppose
it." This statement from al-Amir al-Sayyid implies that he would sever his ties
with the Shaykh and banish him from his religious assemblies if he did not redress
the wrongs done to the man as commanded! The Shaykh accepted al-Amir's
judgment after realizing his error, compensated the man for his losses, and
allowed him to return to his village. In turn, the Shaykh left the village and settled
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in another town to honor his oath. ~  This incident shows that refraining from
transgression is one of the conditions of good faith for the Druze ‘Uqqal. There is
no place among them for anyone who commits it, no matter how high his religious

or worldly status, unless he repents and rectifies the wrongs he has caused.””

I limited myself to the aforementioned accounts to demonstrate the historical
continuity of the behavior revealed in this research, based on oral accounts of
events from the 20% century and the early 21% century. The purpose of this concise
historical survey is twofold. First, to illustrate the potential for studying written
historical sources to verify the existence of this behavior in earlier periods.
Second, to highlight the benefit for researchers of Druze history in particular and
Lebanese history in general of being aware of such behaviors when analyzing
primary historical sources, as this awareness allows for a deeper and more
comprehensive understanding of their content.

This historical survey highlights another important issue: the moral influence
of the ‘uqqal on the overall behavior of the Druze. This influence led some
historians and observers in the 18" and 19" centuries to generalize the principles
of the ‘uqqal to the entire Druze community, particularly their commitment to
non-aggression and their restriction of the use of weapons and violence solely to
defending one’s life, honor, and land. George Washington Chasseaud, the son of
the American consul in Beirut during the first half of the 19'" century, noted in his
book on the Druze of Lebanon that the ‘uqqal played pivotal political and social
roles within the Druze community. He regarded them as the true source of the
community's strength, as they were the custodians of its principles and behaviors.
In his view, these principles were the main reason for the Druze's superiority. He
noted that the ‘uqqal:

exercise... a very considerable influence in temporal matters, for nobody
would think of entering upon any place, or conducting an affair without
consulting the Akals (‘Uqqal); nothing of importance would be
attempted, even by a sheik, without their advice and approval; and

"™ Ton Sbat, Kitab Sidq al-Akhbar, 75-76.

w The terms that al-Amir al-Sayyid imposed on the prominent Shaykh to rectify the harm by
compensating the man for the damage he caused is based on a Quranic principle related to the proper
conditions of repentance and the establishment of justice. The Qur’an makes repentance a necessary
condition for attaining forgiveness for wrongdoing, and rectifying the harm is an essential
complement to it, so as to uphold justice, as stated in Sirat al-Ma idah 5: 39: “But whoever repents
after his wrongdoing and amends, indeed, God will turn to him in forgiveness. Indeed, God is
forgiving and merciful”. See also Siirat al-An ‘am 6: 48, and 54. I have heard similar accounts about
contemporary Shaykhs.
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altogether they exercise a general control and supervision over the
manners, morals, and proceedings of the Druse people, which has a
most beneficial effect, for certainly, as the Akals are the best of the

Druses, so the Druses are the best of the inhabitants of the Lebanon.276
Chauseaud also supported what some Lebanese historians and Colonel Churchill
have referred to as the role of the ‘uqqal in resolving disputes and establishing
unity and harmony among the people of their community, stating that the Druze

‘Uqqal “are ministers of peace in their society.”277

Several factors grant the ‘uqqal a strong influence in Druze society, as
mentioned by Chasseaud. Chief among these are upbringing, social intercourse,
and religious guidance. The ‘uqqal and the rest of the Druze live in the same
villages and often in the same house, which makes it easier for the rest of the
Druze to learn the principles of the ‘uqqal and adopt their behaviors. There is also
the principle of non-aggression itself. Most Druze know through upbringing,
social interaction, and general religious guidance that committing capital sins like
unjust killing or adultery—which is, to them, considered an assault on honor—
would bar them from attending the Assemblies of Remembrance, should they

. " . _ 278 . . .
wish to join the Order of the ‘Uqqal.” This spiritual punishment acts as a
deterrent for many religiously uncommitted Druze, preventing them from
committing aggression or murder.

6. Conclusion

This research demonstrates the effectiveness of oral historical accounts in
providing valuable primary source materials for historians interested in studying
the principles and general behaviors of a specific group of people, especially when
the historian combines inherited oral tradition and direct oral history and knows
how to approach each according to its characteristics and utilize them according
to a disciplined methodology. Oral accounts related to general principles and
behaviors are often more abundant in rural and remote areas than historical
accounts related to events and wars. This is partly because they do not require the
narrator to have a high level of education and because they are more closely
aligned with the interests of ordinary people. They constitute an essential tool that

276
George Washington Chasseaud, The Druses of the Lebanon: their Manners, Customs and History
with a Translation of Their Religious Code (London: R. Bentley, 1855), 379.

277 .
Ibid.
278
C.f. page 59.
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those communities use to preserve their principles, values, and customs to pass
them down across generations.

The research, drawing on relevant oral history and inherited traditions,
reveals the general religious principles that guide the Druze “Uqqal's stance on
violence and aggression, as well as the collective behaviors that arise from these
principles. It elucidates how these principles are deeply rooted in both their private
daily lives and their public stances and directives. The oral accounts illustrate that
the Druze ‘Uqqal strictly prohibit all forms of aggression, hate violence and
killing, and only resort to such measures when compelled to defend themselves
against others' aggression. Their use of weapons is strictly limited to defensive
purposes: the Druze ‘Uqqal do not carry weapons out of preference, but rather out
of necessity to protect themselves from oppression and aggression.

Moreover, the research demonstrates the firm religious foundations
underpinning the behavior of the ‘uqqal and its strong connection with their
spiritual realization and religious conduct. To the ‘uqqal, aggression corrupts the
rational nature of human beings, which is the core of worship. It obscures their
heart's insight from perceiving divine truths, preventing them from believing in
God's justice and the promise of Judgement Day. Thus, it deprives them of
salvation and the attainment of eternal happiness in the Hereafter. Therefore, a
believer must detest violence, stay away from aggression, and refine the spirited
part of his character. He must habituate his character to moral virtues such as
even-temperedness, patience, endurance, and forgiveness to be able to control the
feelings of anger that drive a person to commit violent acts and aggression against
others and to wrong them. A person characterized by violence, ferocity,
inclination to disputes, and trivializing aggression cannot, in their view, be among
the righteous believers, because a rational person by nature hates all these things,
strives to avoid them, and only resorts to violence unwillingly when forced to
defend himself, his land, and his honor.

Additionally, the research showed the possibility of tracing this behavior in
primary sources of modern Lebanese history, providing clear examples that prove
the existence of this behavior among the ‘Uqqal in particular and the Druze in
general since at least the 15™ century. It also showed that their stance on violence
and aggression is based on firm and explicit Quranic principles that prove their
religious authenticity. The research highlights the effectiveness of the spiritual
approach to worship, as in the Order of the ‘Uqqal, in keeping believers away
from violence compared to the ritualistic approach.

This topic has not been previously addressed as an independent academic
study within clear methodological frameworks. As a result, this research marks
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the first time that the distinctive behavior of the Druze ‘Uqqal toward violence,
killing, and aggression has been examined through historical accounts. These
accounts mostly relate to their daily lives, as well as their stances on significant
events such as wars and other major incidents. The findings of this research
provide clear and consistent ethical and behavioral standards that can help
historians specializing in Druze and Lebanese history to better understand the
behavior of the Druze ‘Uqqal during the wars and armed conflicts they
participated in throughout history. These standards also offer a means to evaluate
the correctness of primary historical sources regarding the Druze ‘Uqqal,
distinguishing between what is true and what is false. Given the scarcity of Druze
sources on modern Lebanese history, and thus the absence of their narrative in
historical accounts—often dominated by the narratives of others—the importance
of this knowledge becomes evident as it enables historians to provide a more
balanced portrayal of modern Lebanese history.

For example, Emir Haydar Ahmad al-Shihab1 mentioned, in his account of
the armed conflict between the Druze of Mount Lebanon led by Shaykh Bashir
Junblat and Shaykh “Al1 ‘Imad on one side and Emir Bashir al-Shihabi II on the
other, the presence of the spiritual leader of the Druze of Mount Lebanon. This
leader was the Grand Shaykh al-‘Aql of the time, Shaykh Aba ‘Alf Sharaf al-Din
Bii Zayn al-Din (d. 1826) from the village of al-Hilaliyya in the Matn. The account
also mentioned that several other prominent Shaykhs of the ‘Uqqal, such as

Shaykh Yusuf al-Halabi, were among the Druze gathered in al-Mukhtarah.””
These Shaykhs were reportedly urging the Druze to fight Emir Bashir al-Shihab1

i Despite the significance of this armed conflict and its role as a pivotal turning
point in the history of Mount Lebanon in the 19" century, it has yet to receive
adequate systematic study and in-depth scholarly research to uncover the true
reasons behind its outbreak. However, the findings of this research can alert
historians who seek to study this conflict to the importance of examining the
involvement of the Druze ‘Uqqal and understanding the reasons behind their
participation, based on the ethical and behavioral standards revealed in this
research. By this, I mean drawing attention to the necessity of investigating the
reasons that led these “Uqqal to consider Emir Bashir al-Shihabi II to be in a state
of aggression against them and uncovering the nature and dimensions of this
aggression—something that has yet to be done.

279
Al-Hilaliyyah is a village in the B abda District of Mount Lebanon Governorate. Al-Mukhtarah is
a village in the Shaf District.

* Al-Shihabi, Lubnan fi ‘Ahd al-Umdra’ al-Shihabiyin, 3: 762, 766, and 768.
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This research also aids political and social studies examining the relationship
between religious sects in the Middle East, particularly the Druze, and military
institutions in their countries, such as the army and general security services. This
issue gained importance following the outbreak of the Syrian civil war in 2011,
when thousands of Druze refused to join the Syrian army and participate in the

internal conflict. The findings can also contribute to understanding the experience

. . L . 281
of the Druze of Palestine with compulsory service in the Israeli army.

Additionally, this research provides valuable material for historical studies on
Druze attitudes toward disarmament and compulsory military service.
Historically, Druze in Lebanon and Syria are noted for their resistance to
compulsory military service and disarmament during the Ottoman rule over the

282 . . . . . .
Levant.” = Moreover, their refusal to enlist and disarm was a significant factor in
the Druze revolt in Lebanon and Syria against the rule of Muhammad ‘Al

Pasha.””

Moreover, the results of this research will pave the way for a broader and
more comprehensive study of the principles and conduct of the Druze ‘Uqqal in
other areas of life, particularly their political conduct. This would contribute to
understanding the true features of their unique religious order and its distinctive
spiritual and social objectives. Such understanding helps explain the fabric and
foundations of their social structure, which has been among the most important
factors enabling this relatively small community to persist for ten centuries,
during which they maintained a considerable margin of autonomy in a region
continuously plagued by destructive wars and conflicts. On another level, the
findings can also be of benefit in broader social and political contexts, as they
offer a practical and realistic portrayal of a consistent moral approach that aligns

! Rami Zeedan provides a useful note on the context of the Druze compulsory military service in
the Israeli army in 1955. He pointed out that the Israeli archives do not contain any relevant letter
from the Druze spiritual leader Shaykh Amin TarTf, despite the requirement by then-Prime Minister
David Ben-Gurion to receive a written correspondence indicating his and other Druze leaders'
approval of the conscription decision. See Rami Zeedan, "The Role of Military Service in the
Integration/Segregation of Muslims, Christians, and Druze within Israel," Sociefies 9, no. 1 (2019):
9.

e See Abu Husayn, The View from Istanbul, 23, where the author mentions Emir Ahmad Ma‘an’s
refusal to go with Druze conscripts to fight alongside the Ottomans against the Austrian Empire in
the late 17™ century. On the Druze refusal to disarm, see Abdul Rahim Abu Husayn, Sina ‘at al-
Ustirah: Hikayat al-Tamarrud al-Tawil fi Jabal Lubnan (Beirut: Dar al-Saqi, 2019), 31-32.

283 . . .
On the Druze of Hawran’s refusal of conscription and disarmament, see for example Abu ‘Izz al-

Hawran min al-"Ahd al- ‘Uthmant ila Dawlat al-Istiglal 1850—1949 (Beirut: Dar al-Nahar in
collaboration with the German Oriental Institute in Beirut, 2004), 78.
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with fundamental principles of justice. This stands in stark contrast to many acts
of violence committed under various religious, political, and ideological banners,
spreading death and destruction across the globe. Additionally, the principles and
behavioral patterns identified in this study offer valuable insights that may foster
peaceful religious leadership beyond local and regional contexts, opening new
pathways for scholarly research on the ethics of nonviolence within religious
studies.

I conclude this research with an account that illustrates the steadfastness of
the current Druze religious authorities in maintaining this conduct. A Lebanese
high-ranking security official visited Shaykh Amin al-Sayigh, their current
spiritual leader, to become acquainted with him. During the conversation, the
official asked him about the Druze's secret in warfare. Shaykh al-Sayigh briefly
replied: "Others acquired weapons to protect their faith, but we, our faith protects

our weapons." * In light of what this research has demonstrated, Shaykh al-
Sayigh’s laconic message to the security official, and through him to the public at
large, shows that at a time when violence and bloodshed are being used more and
more each day at an alarming pace and in horrific ways, especially in the name of
religion, the Druze ‘Uqqal offer a valuable contribution to the heritage of
humanity: "A faith that protects weapons" from injustice and aggression.

284
Mu ‘In al-Sayigh.

90



THE RELIGIOUS ATTITUDE OF THE DRUZE TOWARDS VIOLENCE

References

Sources in Arabic Language:

Abou Zaki, Issam. 2018. Mahattat fi Dhakirat Watan: Mudhakkarat al- ‘Amid
‘Isam Abu Zaki. Beirut: Arab Scientific Publishers.

Abou Zaki, Said. 2021. Mashyakhat ‘Aql al-Duriiz fi Lubnan: Bahthun fi
Usuliha wa-Ma ‘naha wa-Tatawwurihd. Beirut: Dar El Machreq.

Abi Hilal, Muhammad (al-Shaykh al-Fadil). Unpublished manuscript. Arba ‘
wa-Thamanin Khaslah. Author’s private archives.

Abu Husayn, Abdul Rahim. 2019. Sina ‘at al-Ustirah: Hikayat al-Tamarrud
al-Tawil fi Jabal Lubnan. Beirut: Dar al-Saqi.

Abi ‘Izz al-Din, Sulayman. 1929. Ibrahim Basha fi Suriya. Beirut: al-
Matba‘ah al-‘Ilmiyah li-Yasuf Sadir.

. 2002. Masadir al-Tartkh al-Lubnani, part 3: Watha'iq Siyasivah wa-
Ijtima 1yah. Edited by Najla’ Abil ‘Izz al-Din. Beirut: Dar Amwa,;.

Abii Shaqra, Yasuf. [1952]. Al-Harakat fi Lubnan ila ‘Ahd al-Mutsarrifiyah.
Edited and published by ‘Arif Abii Shaqra. Beirut: No Publisher.

Al Anwar Newspaper (Beirut), August 28, 2018.

Al Hayat Newspaper (London), May 14, 2018.

Al-Aswad, Ibrahim. 1896. Kitab Dhakha ir Lubnan. B abda: al-Matba‘ah al-
‘Uthmaniyah.

Al-Halabi, Shaykh ‘Abd al-Malik b. al-Hajj Yusuf. Manuscript. Adab al-
Shaykh al-Fadil. Author’s private archives.

Al-Hallaq, Ahmad al-Badiri. 2008. Hawadith Dimashq al-Yawmiyah 1154-
1175 H—1741-1762 M. 3" ed. Damascus: Dar Sa‘d al-Din lil-Tiba‘ah wa-1-
Nashr wa-1-Tawzi'.

Al-Hayik, Munthir, editor. 2018. Waga i  al-Duriiz ma * Ahmad Basha al-
Jazzar 1697-1809: Hawliyat Majhiilah. Damascus: Safhat lil-Dirasat wa-1-
Nashr wa-1-Tawzi".

Al-Qur’an.

Al-Shihabi, Haydar Ahmad. 1969. Lubnan fi ‘Ahd al-Umara’ al-Shihabiyin:
wa-Huwa al-Juz’ al-Thant wa-I-Thalith min Kitab al-Ghurrar al-Hisan fi
Akhbar Abna’ al-Zaman. Part 3, edited by Assad Rustum and Fuad Efram
al-Bustany. Beirut: Lebanese University Publications.

Al-Tanniikhi, al-Amir Jamal al-Din ‘Abd Allah b. Sulayman (al-Amir al-
Sayyid). Manuscript. Kitab ila Jama ‘at al-Buldan. Author’s private
archives.

An-Nahar Newspaper (Beirut), November 28, 2003.

91



ABOU ZAKI DRUZE STUDIES JOURNAL 1, 2024

Churchill, Colonel Charles. 1986. Al-Duriiz wa-I-Mawarina min Sanat 1840
ila 1860. Usil wa-Maraji‘ Tartkhiyah 5. Beirut: Dar Lahd Khatir.

Gospel of Luke.

Ibn Sbat, Hamzah. 1999. Kitab Sidg al-Akhbar. Edited and published by
Na’ilah Taqi al-Din Qaydbay under the title Tarikh al-Duriiz fi Akhir ‘Ahd
al-Mamalik. Beirut: al-Majlis al-Durzi li-1-Buhtith wa-1-Inma’ and Dar al-
Awda.

Ibn Yahya, Salih. 1969. Tarikh Bayriit: wa-Huwa Akhbar al-Salaf min
Dhurriyyat Buhtur b. ‘Alt Amir al-Gharb bi-Bayrat. Edited by Jesuit Father
Francis Hours and Kamal S. Salibi, and others. Beirut: Dar El Machreq.

Freyha, Anis. 1996. A Dictionary of the Names of Towns and Villages in
Lebanon. Beirut: Librairie du Liban,

Karamah, Ruafa’il. n.d. Hawadith Lubnan wa-Siriya: min Sanat 1745 ila Sanat
1800. Edited by Archbishop Basiltis Quttan. Masadir al-Tarikh al-Lubnani
2. Tripoli: Jarriis Press.

Khalifah, ‘Isam. 2004. Nawahi Lubnan fi al-Qarn al-Sadis ‘Ashar: al-Taqsimat
al-Idariyah, al-Dimughrafiya, al-Adyan wa-I-Madhahib. Beirut: No
Publisher mentioned.

Khazin, Philipe, and Farid. Editors and translators. 1983. Majmii ‘at al-
Muharrarat al-Siyasiyah wa-I-Mufawadat al-Dawliyah ‘an Siriya wa-
Lubnan. 2™ ed. Vol. 3. Hazmieh: Dar al-Ra@’id al-Lubnani.

Majma‘ al-Lughah al-‘Arabiyah. 1989. A/-Mu jam al-Wajiz. Egypt: Dar al-
Tahrir 1i-1-Tiba ‘ah wa-1-Nashr.

Makariyis, Shahin. 2014. Hasr al-Litham ‘an Nakabat al-Sham. Paris:
Manshiirat Asmar.

Schibler, Brigit. 2004. Intifadat Jabal al-Duriiz — Hawran min al- ‘Ahd al-

‘Uthmani ila Dawlat al-Istiqlal 1850—1949. Beirut: Dar al-an-Nahar in
collaboration with the German Oriental Institute in Beirut.

Sabra, Samir and Zahir Shahada. “Shaykh ‘Aql al-Ta’ifa al-Durziyya
Muhammad Abt Shaqra li-«al-Shira“»: Innahum yadfa‘@ina li-1-tariq al-
sa‘ba wa-sa-nuwajih al-intihar bi-‘amal intihar1”. Interview with Shaykh al-
‘Aql of the Druze Muhammad Abu Shaqra. al-Shira ', no. 49 (February 21,
1983): 14— 19.

Oral Sources:
Abi Dargham, Hatim. Interview by author. Personal Interview. B aqlin, 20 April
2019.

92



THE RELIGIOUS ATTITUDE OF THE DRUZE TOWARDS VIOLENCE

Al-Balani, Amin. Interview by author. Personal Interview. B‘aqlin, 31 March
2019.

Al-Btaddini, Hamzah. Interview by author. Personal Interview. B aqlin, 22 April
2019.

Al-Fata’irT, Shaykh Abt Faris Hasan. Interview by author. Personal Interview.
Jdaydat al-Shaf, January 2002.

Al-Halabi, Shaykh Abt Sulayman Hasib. Interview by author. Personal
Interview. Butmah, 13 October 2004.

Al-Sayigh, Shaykh Aba ‘Arif Nasif. Interview by author. Personal Interview.
Shariin, 25 May 2017.

Al-Sayigh, Mu‘n. Interview by the author. Personal Interview. Shariin, 25 May
2017.

‘Amir, Shaykh Abii Salman Amin. Interview by author, Personal Interview.
B aqlin, 1 July 2012.

Bii Dihn, ‘Imad. Interview by author. Personal Interview. B‘aqlin, 31 March 2019.

Dhubyan, Muntr. Interview by author. Personal Interview. B‘aqlin, 28 May 2017.

Hamzah, 'Amjad. Interview by author. Telephone Interview. B aqlin, 15 April
2024.

Jammil, Yahya. Interview by author. Personal Interview. B‘aqlin, 12 June 2017.

Halwani Khalid. Interview by author. Personal Interview. Mristi, 9 April 2019.

Mahir, Salman. Interview by author. Personal Interview. Mristi, 9 April 2019.

Mula‘ib, Nabil Anis. Interview by author. Telephone Interview. Baysiir, 15 April
2024.

Sa‘d al-Din, ‘Al Interview by author. Personal Interview. B aqlin, 7 March 2019.

Safa, Muhammad. Interview by author. Personal Interview. B‘aqlin, 6 March
2019.

Wali 1-Din, Shaykh Abt Muhammad Jawad. Interview by author. Personal
Interview. B aqlin, 10 August 2003.

Interview by author. Personal Interview. B aqlin, 22 February 2010.

. Interview by author, Personal Interview. B aqlin, 5 April 2010.

Sources in English Language:

Abu Husayn, Abdul Rahim. 2002. The View from Istanbul: Ottoman Lebanon and
the Druze Emirate. London: The Centre of Lebanese Studies with the
association of I.B. Tauris.

Adler, Marcus Nathan. 1907. The itinerary of Benjamin of Tudela: Critical text,
translation and commentary. Vol. 1. New York: Philipp Feldheim
Incorporated.

93



ABOU ZAKI DRUZE STUDIES JOURNAL 1, 2024

Benton, L. Goulding, & William A. Benton. 1900. The Diaries, Reminiscences
and Letters of Loanza Goulding Benton (Mrs. William Austin Benton) and
William Austin Benton, D.D., missionaries to Syria 1847-1869. St Reynolds
SWC.

Chasseaud, George Washington. 1855.The Druses of the Lebanon: their Manners,
Customs and History with a Translation of Their Religious Code. London: R.
Bentley.

Churchill, Charles Henry. 1853. Mount Lebanon: a Ten Years' Residence from
1842 to 1852. Vol. 2. London: Saunders and Otley.

Harris, William W. 2012. Lebanon: A History 600 — 2011. New York. Oxford
University Press.

Henige, David. 1982. Oral Historiography. London: Longman.

Farah, Caesar E. 2000. The Politics of Interventionism in Ottoman Lebanon 1830
— 1861. London: Centre for Lebanese Studies in association with I1.B. Tauris.

Pagés, Monsieur De. 1791. Travels round the World in the years 1767, 1768,
1770, 1771. Vol. 2. London: J. Murray.

Paradis, Michel de Venture de. 1820. “4 Historical Memoir concerning the
Druses, A People Inhabiting Mount Lebanon,” in Travels in Various
Countries of the East. ed. by Rev. Robert Walpole. London: G. G. J. and J.
Robinsons, 1786, Longman, Hurst, Rees, Orme, and Brown.

Plato. Gorgias. 1998. Transl. by James H. Nichols Jr. Ithaca: Cornell University
Press.

Plato and Aristophanes. 1984. Four Texts on Socrates. Transl. by Thomas G. West
and Grace Starry West. Ithaca: Cornell University Press.

Saint Pierre, Puget de. 1763. Histoire des Druses, Peuple du Liban. Paris:
Cailleau.

Sommer, Barbara W., and Mary Kay Quinlan. 2009. The Oral History Manual.
2" ed. Lanham, MD: Altamira Press, Rowman & Littlefield Publishers.
Thucydides. 1972. History of the Peloponnesian War. Transl. by Rex Warner.

London: Penguin Books.

Vansina, Jan. 1985. Oral Tradition as History. Wisconsin: The University Press
of Wisconsin.

Volney, Constantin-Francois. 1787. Travel Through Syria and Egypt, in the years
1783, 1784, and 1785. Vol. 2. London: G. G. J. and J. Robinson, Pater-
Noster-Row.

Zeedan, Rami. 2019. "The Role of Military Service in the Integration/Segregation
of Muslims, Christians, and Druze within Israel." Societies 9, no. 1.

94



	Front_correced
	Article

	3 DSJ1_2024_ Abou Zaki_corrected

