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Abstract

This forum presents five critical analyses of Dr. Kais Firro’s influential work Druze in the
Time of Inattention, each offering a unique perspective on Druze identity, Zionist
historiography, and the politics of representation. The contributors examine Firro’s archival
methods, his portrayal of Druze resistance, and the broader effects of state-sponsored
narratives that aim to disconnect minority communities from their Arab and Palestinian roots.
From uncovering suppressed histories to challenging myths of assimilation, the essays explore
how colonial and postcolonial strategies have influenced perceptions of the Druze as
collaborators, outliers, or passive subjects. The forum also includes internal critiques of Firro’s
work, questioning its treatment of Druze leadership, its contextual gaps, and its reliance on
binary oppositions. Collectively, these contributions shed light on the complexity of Druze
political agency, the enduring influence of sectarian stereotypes, and the importance of
nuanced, historically grounded scholarship. In light of recent violence in Sweida and renewed
accusations against Druze communities, this forum is both timely and urgent, providing a
platform to rethink identity, resistance, and the ethics of historical writing within the contexts
of Palestine and the broader Arab world.

Keywords: Druze Identity, Zionist Historiography, Colonialism and Resistance, Sectarian
Politics, Historical Narrative Construction.
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DEBATE

“By the Plow of Archives and the Rifle of Critique: Kais Firro’s Final Stand against the Zionist
Project,” by Said Abou Zaki

Few books are comparable to Kais Firro’s Druge in the Time of Inattention: From the Palestinian Plow to the Israeli
Rifle in its intellectual richness and the diversity of its research domains.! Published in 2019 by the Institute for
Palestine Studies, the book weaves multiple research trajectories into a coherent constellation of meanings and
purposes. On the one hand, it offers a historical account of one of the Arab minorities in Palestine—the Druze
community—as it struggles to preserve its existence and identity amid profound transformations, beginning
with the British Mandate, which paved the way for the implementation of the Balfour Declaration, and
culminating in the establishment of the State of Israel, an entity that defines itself through an existential
antagonism toward the Arab Palestinians and the surrounding Arab world, including states that are home to
other Druze communities. On the other hand, the book provides an in-depth study of the structure of the
Zionist-Israeli mindset and its colonial practices. It also constitutes a rigorous critique of Orientalist scholarship
on the Druze of Palestine, particularly studies produced by Israeli researchers. Most importantly, given that it
was published shortly after his death, the book may be read as Kais Firro’s—the Palestinian Druze—final stand
in resisting a colonial entity that expropriated his land and the land of his community, and that has sought, and
continues to seek, to dispossess them of their consciousness and identity as well.

In his final book, Kais Firro examines the roots of the Druze—Zionist relationship and its evolution from
the period of the British Mandate through the 1970s. This was not his first engagement with the subject. In
1999, he published a book in English entitled The Druze in the Jewish State: A Brief History, which helped establish
him as one of the foremost contemporary historians of Druze affairs. Nor was Firro the first scholar to address
this topic, as it had been explored eatlier by other researchers, particularly Lebanese Druze scholars—most
notably Ghalib Abu Musleh in The Druzge under Israeli Occupation (1975) and Watiq Ghrayzi in The Suffering of the
Druze Unitarian Community in the Occupied Territories (1984).

Firro’s final work is distinguished from these two studies by its reliance on the Israeli archive as a primary
source for his research, alongside more conventional sources. This archive was not accessible to .Abx Musleh ot
Ghrayzi; consequently, their studies—despite their significance—were limited to published primary and
secondary sources as well as oral accounts. The significance of relying on Israeli archival materials and
examining them through a rigorous critical methodology lies in their ability to reveal the structural patterns of
colonial thought underlying the Zionist establishment, as well as the intentions and objectives of its leading
figures, articulated in their own voices and writings—that is, from original sources. As such, the accuracy and
reliability of these materials are difficult to contest, whether by Israelis themselves, by Arab collaborators, ot by
Arab opponents alike.

What distinguishes this book from Firro’s earlier work is, firstly, what Firro himself notes in the introduction,
where he states that the bulk of the Israeli archival materials on which he relies are new and that they “revealed
many aspects not addressed in my previous book” (1). He also notes that he “expanded the presentation and
analysis of the historical events that took place during the Mandate period (1920-1948)” (ibid.). Another feature,
which, in my view, is equally important to the foregoing, is that this time he wrote in Arabic. This choice
facilitates broader access to his ideas and the key findings of his research for the Arab reader in general, and for
the Arabs of the State of Israel in particular. Firro explains in the introduction that, due to the “absence of
Palestinian archival materials conveying the Palestinian narrative of events,” he sought “to examine Isracli

! While the standard transliteration is Qais, this text uses Kais to maintain consistency with the author’s own
publications and to facilitate accurate academic referencing.
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archival materials themselves for information pointing to this narrative, and to search for other primary sources
that might liberate the Palestinian narrative from the dominance of Zionist archives” (2). In this context, he
also drew on oral accounts (ibid.).

This remark of Firro’s is of considerable significance, as it accounts for what I noted in the introduction to
this review—namely, that this book represents his final station in resisting the projects of the Zionist
establishment toward the Arabs of the interior in general, and the Druze among them in particular. This is
because one of his principal aims is to enable Arab-Palestinians—especially members of his own Druze
community--to reclaim the historical narrative of their relationship first with the Zionists, and later with the
State of Israel, thereby contributing to the recovery and preservation of collective memory, as well as to the
affirmation and consolidation of identity and belonging.

Firro divides the book into seven chapters, arranged according to a progressive periodization that traces
significant transformations in the history of the Zionist project on the one hand, and its impact on the Druze
in Palestine on the other. The first three chapters cover the period of the British Mandate, extending through
the Second World War and its aftermath. Most notably, these chapters reveal that local Druze leaders chose a
position of neutrality toward the Palestinian—Zionist conflict in an effort to avoid becoming embroiled in a
struggle that could threaten their very existence (141).

Another important point is Firro’s deconstruction, through rigorous scholatly critique, of the claim advanced
by Israeli historians that the participation of Druze from Palestine, Syria, and Lebanon in the ranks of the
Palestinian resistance constituted an implementation of fagzyya—a practice these historians allege the Druze
have habitually practiced (11-17). Nevertheless, Firro did not see the motive of preserving communal survival
as a sufficient justification for the stance of neutrality adopted by the majority of the Druze of Palestine in the
Arab—Zionist conflict before 1948. He thus deemed it necessary to explain this decision with a historical
materialist analysis, attributing it to the fact that the Druze of Palestine remained at the stage of relatively simple
agrarian societies, where local identities rooted in social and religious loyalties predominated. As a result, no
educated elite emerged among them capable of internalizing concepts of national, patriotic, and Islamic
belonging, and consequently of grasping the true nature of the conflict and engaging more effectively in
resistance to Zionist colonial schemes.

“what mattets ... is that you know that we (the Druze) are Arabs, and an Arab does not fight his
Arab brother” (287)

There may be some truth to this analysis; however, it overlooks an important reality—namely, that the
Druze ‘uqqal had articulated, centuries eatliet, a cleatly defined Arab-Islamic identity, which found eatly
expression in the exhortative and historical literature associated with the most prominent religious reformer
among the Druze of the Levant, Emir ‘“Abdallah al-Tanukhi (d. 1479). There is little doubt that the spiritual
leaders of the Druze of Palestine possessed sufficient awareness of this encompassing identity (260, 283, 287),
yet they nonetheless opted for neutrality. Viewed retrospectively from the present, it becomes clear that this
choice was a principal factor in their remaining on their land; it may therefore be regarded as another form of
pragmatic, nonviolent resistance, embodied in the preservation of presence, rootedness, and steadfastness on
the land.

“the creation of a conflict between the majority and minorities in the Arab countries” (194)

As for the leaders of the Zionist movement, these chapters show that they have engaged—since the outset
and continuing to this day—with the various components of Palestinian society based on a historical,
religious, and cultural understanding of the geographic, sectarian, and social milieus to which these
components belong (208). They identified the principal points of vulnerability among Sunni Arabs, who
constitute the largest and most powerful component in Palestine and its surroundings, viewing them as the
heirs to the history of Arab-Islamic conquests as well as to the Muslim empires that ruled the region for
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centuries, most recently the Ottoman Empire—periods all associated with recurrent episodes of persecution
of non-Muslim communities and non-Sunni Islamic sects in the region (195).

Accordingly, eatly Zionists devised the concept of the “alliance of minorities,” grounded in a notion of
shared victimhood, which setved the Zionist project in two principal ways. First, it enabled the
implementation of a “divide and rule” policy aimed at fragmenting Palestinian society and weakening its
capacity for resistance. Second, it sought to fragment the immediate regional environment of the anticipated
State of Israel by encouraging ethnic and sectarian minorities to establish separate entities that would protect
them from what was portrayed as the threat posed by Sunni Arabs (194). This, in turn, would provide a
justification for the existence of a Jewish national state in the region on the one hand, while simultaneously
weakening the Arab—Sunni state, which was regarded as the greatest threat to Israel and its continuity, on the
other (198).

From this perspective, a plan was advanced in the late 1930s to transfer the Druze of Palestine to Jabal
Hawran, ostensibly to protect them from Sunni Arabs who wete said to be repeatedly attacking their villages,
while simultaneously encouraging them to establish an independent state in Hawran that would maintain
friendly relations with the State of Israel (56). This plan, however, never came to fruition, as the Second
World War undermined its political and financial foundations (124). Here, Firro’s awareness of the
significance of his book for the Palestinian cause more broadly becomes evident. Just as the Zionists
benefited from identifying and exploiting the points of weakness of their adversaries in shaping the outcome
of the conflict, he argues that Arabs in general—and Sunni Palestinians in particular—must come to
understand their own vulnerabilities as reflected in the mirror of Zionist thought to regain the initiative and
the sources of strength.

Therefore, Firro’s book highlights the centrality of the problem of sectarian and ethnic minorities in this
context—an issue underscored by recent developments in the region with the rise of extremist jihadist
movements and their targeting of minorities through mass killing and religious and social persecution, in
addition to Israel’s exploitation of these events.2 An attentive reader may observe that Firro, driven by a
political desire to reduce divisions among Arab Palestinians, sought to downplay the assaults suffered by the
Druze of Palestine at the hands of their Sunni Arab neighbors before the establishment of the State of Israel.
He offers a convincing example of this approach in his discussion of the 1938 incident in ‘Isfiya (73-74),
demonstrating how the Zionists exaggerated such attacks to sow discord between the Druze and Sunni Arabs
in Palestine—an argument that is indeed valid.

However, Firro overlooks the fact that Druze collective memory in the Levant in general, and in Palestine
in particular, preserves numerous instances of severe sectarian persecution, many of which were associated
with Sunnis, whether Arab or Turkish. Accordingly, it might have been more appropriate in this context to
draw attention to the seriousness of this historical vulnerability in the relationship between Sunni Arabs and
local minorities, to sharpen awareness of the gravity of the problem highlighted by the book, rather than
attempting to downplay it by relying on specific incidents that Zionists operatives exaggerated; for the first
step toward treating any ailment is diagnosing it; as the old adage has it, “Were it not for the pores in the skin,
poison would not enter the body.”

The declaration of the State of Israel in 1948 constituted a pivotal turning point in the history of the

Zionist movement, and Firro’s book shows that it also marked a decisive shift in Zionist approaches to the

2 For more details, see: Said Abou Zaki and Rami Zeedan, “For Syrian Druze, latest violence is one more
chapter in a centuries-long struggle over autonomy,” The Conversation, 11 August 2025.
https://theconversation.com/ for-syrian-druze-latest-violence-is-one-more-chapter-in-a-centuries-long-

struggle-over-autonomy-261910
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question of the Druze of Palestine, in particular, and to the Arabs of the interior more broadly. The four
subsequent chapters demonstrate how the focus of the Zionist establishment shifted from the project of
transferring the Druze to Hawran to their incorporation within the state, and to their instrumentalization as a
means of achieving two principal objectives regarded in Zionist thought as strategic pillars for ensuring the
state’s continuity.

“a poisoned dagger in the back of Arab unity” (198).

The first objective was internal: to prevent the Arabs of Palestine from coalescing around a unifying
identity from which a unified nationalist movement might emerge that would pose a threat to Israel’s security
(198, 243244, 342). To this end, the Zionist establishment sought to foment discord among Arab
components. For example, permitting the Druze to harvest their crops while preventing Sunnis from doing
so (173-174) was intended to arouse Sunni suspicion toward the Druze and to widen the distance between
them.

Along the same lines, a special military unit for the Druze was established within the Israeli army. The
government subsequently imposed compulsory conscription on Druze youth—unlike other minorities—in
1956, claiming, contrary to reality, that this decision had been taken in response to a request by the
community’s notables (281, 287-288). Cleatrly, the aim of the Zionist establishment was to deepen suspicion
and division between the Druze and Sunni Arabs, both inside and outside Palestine (290), as the latter would
perceive Druze participation in the army as hostility toward them and as a betrayal of the Palestinian cause,
particulatly since these units were at times tasked with carrying out operations directed against surrounding
Arab communities (194).

In addition, the policy of compulsory conscription served another purpose that complemented the Israeli
government’s policy of expropriating the lands of Druze villages. Through this conjunction, the state sought
to push the Druze away from agriculture and toward integration into the Israeli economy, particularly the
military. The government viewed such integration as a means of strengthening Druze loyalty to the state by
tying their sources of livelihood to it.

This logic explains the second part of the book’s title, From the Palestinian Plow to the Israeli Rifle, which
points to a causal relationship between the Druze’s abandonment of agricultural labor—an activity that had
afforded them a wider margin of autonomy and a stronger spirit of resistance—and their shift toward military
service and employment in sectors of the Israeli economy in search of incomes exceeding those provided by
agriculture. This shift was especially pronounced after the confiscation of much of their land. This process
deprived them of a significant degree of freedom and capacity for resistance, placing them in a position of
direct dependency on state authority.?

The second objective, by contrast, was external and consisted of instrumentalizing the Druze within Israel
to influence members of their community in the surrounding Arab states (266). The relatively “preferential”
treatment accorded to the Druze in comparison with other Arab Palestinian communities was intended to
draw the Druze of Syria and Lebanon toward the Zionist project, particularly when framed within the
minority question discussed earlier (245). In this context, Israel presents itself as a patron of minorities and a
protector of their religious rights and social distinctiveness, while portraying Sunni Arabs as the party that
petrsecutes minorities, restricts their religious distinctiveness, and seeks to force their assimilation into the
surrounding environment.

This conception, when applied in practice, encountered an internal contradiction: for the Zionists
ultimately viewed the Druze as Arabs and non-Jews who, like other Palestinians, were to be dispossessed of

3 Ghalib Abu Musleh (1975, 131) offers a clearer account than Firro in explaining the causal relationship that
renders work on the land a foundation of freedom and national belonging,

-
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as much of their land as possible, while at the same time being denied full citizenship that would place them
on an equal footing with Jews (291). The imposition of compulsory conscription in 1956, together with the
confiscation of most of the lands of Druze villages—teaching in some cases nearly 80 percent of their pre-
1948 area—generated widespread frustration within the Druze community toward Israeli institutions and led
to the emergence of multiple protest movements rejecting conscription and resisting land expropriation (282,
287-288, 302, 315). This situation prompted the Israeli government to work to forge a “Druze
distinctiveness” in which loyalty to the State of Israel would constitute an organic component.

“deepening the divide between the Druze and Muslims in Israel and beyond its borders” (333).

“The truthful is deceived” (a/-Sddiq makhdi’) is a phrase repeated by senior Druze ‘#gqal to describe a
situation in which a person who adopts truthfulness as a fixed principle is exploited by another who takes
advantage of the former’s habitual truthfulness and belief that it is a universal human norm, turning it into a
means of deceiving him. The Druze sought autonomy within their confessional institutions to preserve their
religious and social distinctiveness—something they regarded as natural, stemming from differences among
Islamic legal schools, particularly in matters of personal status. From the Zionist perspective, however,
granting the Druze autonomy in their religious institutions functioned as a tool for constructing a
distinctiveness separate from that of other Islamic sects (242), and even antagonistic to them, thereby
distancing the Druze from the rest (333). This distinctiveness was intended both to provoke other groups
(259) and to instill in Druze consciousness the notion that Israel alone enables them to live their identity in its
entirety, while others harbor hostility toward them. Such a dynamic produces a twofold mechanism: it sets the
other sects against the Druze while making the Druze feel that Israel alone is the sole guarantor of their
freedom and security (333).

In this context came the final chapter of the Zionist policy of dispossessing the Druze of Palestine of what
is theirs: identity and national belonging. After granting them autonomy in their confessional affairs, the state
classified the Druze as a nationality or ethnicity separate from the Arabs—a classification concretized by
replacing “Arab” with “Druze” in the nationality field on identity documents (336). In the late 1970s, the
authorities also began developing a special educational curriculum for the Druze whose purpose, according to
Firro, was the “forcible conditioning of consciousness,”™ (kay al-wa ) (339) by entrenching the notion that
they are distinct from Islam and from Arabs (341, 345, 358), and that they constitute a minority group that
can enjoy freedom and security—conditions of human dignity—only through alliance with Israel and
integration into its institutions (346, 356). This constructed “distinctiveness” was also intended to make the
Druze forget that, even if they appeared to be in a relatively better position than some Druze communities in
Arab states, they nonetheless remained second-class citizens in Istael—or, as Firro describes them, “citizens
in obligations, Arabs in rights” (319).

“all the peasant farmers signed ... except for one—Shaykh Amin Tarif”’ (312).
As a researcher specializing in the organization of the Druze religious establishment, I cannot overlook a

subtle meaning that runs through the book's chapters—one I strongly suspect Fitro deliberately intended to
convey.5 It is difficult to move past his repeated emphasis on the figure of Shaykh Amin Tarif (1898-1993),

4 Kay al-wa'y (&= 3 S) is a metaphor in Arabic critical discourse referring to coercive ideological conditioning
and the forceful reshaping of consciousness, rather than literal cauterization.

5> See my work on the organization of the Druze religious establishment, in particular: Said Abou Zaki,
Mashyakbat ‘Agl al-Duruz, fi Lubnan: Bahthun fi Usuliba wa-Ma'‘naba wa-Tatawwnriba [The Office of Shaykh al-‘Agl

of the Druze in Lebanon: An Investigation into Its Origins, Meaning and Development]. (Beirut: Dar al-
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the spiritual leader of the Druze of Palestine, who emerges in the book as an exceptional personality standing
alone at a delicate intersection between fidelity to principles on the one hand and accommodation to the
demands of the historical moment on the other. He thus appears as a figure endowed with political wisdom
that led him to assess the policies of the Druze of Palestine in light of the unity of his community’s fate
across the region (269, 273, 274); as a practitioner of nonviolent resistance to the Zionist project by offering
his community a personal example of the necessity of not acquiescing to everything imposed upon them by
the state (274, 312); and as a spiritual leader who weighed two evils against one another, chose non-negotiable
priorities, and sought, insofar as possible, to preserve the core doctrinal foundations of Druze identity.

On the other hand, it is necessaty to register a critical observation, which, in my view, would have
enhanced the value of Firro’s work had he been attentive to it. He highlights the crucial roles played by
specific Druze figures in bringing the Druze closer to the Zionists before 1948, and subsequently in
integrating them into the State of Israel after its establishment—most notably Jabr Dahesh al-Mu‘addi (d.
2009), Salih Khunayfis (d. 2003), and Labib Abu Rukn (d. 1989). However, Firro confines himself to
presenting their political careers as they appear in Israeli archival materials, with the result that they
sometimes emerge as collaborators complicit with the Israelis, motivated by personal and utilitarian interests.
He could, however, have conducted oral interviews with them—especially given that he relied on this type of
source in other parts of the book—to record their perspectives on pivotal events and to incorporate these
accounts into his analysis of the relevant archival materials, thereby allowing for a more objective and
balanced portrayal of these figures. It is also worth noting that two of them were still alive when Firro was
preparing his first book on this subject, to which I referred earlier.

In conclusion, Kais Firro’s book constitutes a pioneering and distinguished contribution that enriches
Druze, Palestinian, and Zionist studies, while also opening broader horizons for understanding the history of
the region more generally, thus establishing itself as an indispensable reference for scholars working in these
fields. Its significance lies in the fact that it offers an account more closely grounded in historical realities,
drawing on archival documents and rare testimonies that have seldom been examined in previous scholarship.
Accordingly, a careful reading of the book is not merely an intellectual choice but an epistemic necessity for
every scholar and reader interested in the history of the region—particulatly Druze and Palestinians—given
the opportunity it provides to rethink their collective memory and their relationship with the Other. It is an
exceptional work that compels sustained engagement and rewards attentive reading, for the scholarly value

and intellectual pleasure it offers will endure for many years to come.

“Unmasking the Narrative: Dr. Kais Firro and the Druze Identity in the Shadow of Zionism,” by
Mireille Rebeiz

Author of two important books: Inventing Lebanon: Nationalisn and the State Under the Mandate (2002) and
Metamonphosis of the Nation (al-Umma): The Rise of Arabism and Minorities in Syria and Lebanon, 1850-1940 (2009),
Dr. Kais Firro was also a professor of Middle East History Studies at the University of Haifa.

Although E/ Durnz Fi Zaman El Ghaflah. Min El-Mebrath El-Falasteeni Ila El-Bundukiya El-Israeliya appeared
in 2019 with the Institute for Palestine Studies; it could not be timelier, considering the rise of violence in
Sweida governorate in Southern Syria, and the massacres of the Druze at the hands of Sunni jihadist groups
loyal to the transitional president, Ahmed al-Sharaa.

Machreq, 2021); and Said Abou Zaki, “The Religious Attitude of the Druze Toward Violence: A Study Based
on Oral Sources,” Druge Studies Jonrnal 1 (2024).
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In July 2025, the Druze of Sweida were falsely accused of attacking Bedouins, which sparked waves of
sectarian killing. Unfortunately, recent events brought back serious yet unfounded accusations: that the Druze
are not Arabs and Muslims, and that they do not support the Palestinian cause.

These accusations are not new, and Firro’s book is here to set the record straight and to counter this false
narrative, which was initially spread by pro-Zionist historians. In essence, Firro’s book combats the claim put
forward by early Israeli policymakers that the Druze and Zionists are alike, as they were both persecuted by
Arabs and Muslims.

According to Firro, this comparison is wrong but also problematic for several reasons:

First, academic research welcomes comparative studies of religion, provided they are conducted with
integrity and attention to historical truth. However, this is not the case. Pro-Zionist historians purposely
conflated Zionism and Judaism, and while there is no doubt that religious minorities suffered and continue to
do so in the Middle East at the hands of radical groups, it would be false to assert that the Arab and Muslim
opposition to Zionism was (and is) an opposition to a religious minority. Arabs and Muslims in the Middle
East — including the Druze - opposed the Zionist colonial project that called for the dispossession of the
Palestinian people and their ethnic cleansing since the eatly twentieth century.

Second, in asserting that Druze and Zionists are alike in their struggles in the Middle East, pro-Zionist
scholars placed the Druze of Palestine in opposition to their fellow Arabs and Muslims and therefore stripped
them of their Arab identity.

Lastly, pro-Zionist scholars misinterpreted the Druze faith and the principal of A/~ Tagiyyah, a practice that
allows the concealing of one’s religious beliefs under threat of persecution or fear of physical harm; they
interpreted this concept as assimilation or trickery to either compliment the Druze for their ability to
assimilate and live peacefully in Israel or to insult them by depicting them as scheming and dishonest.

In consulting Israeli archives, Firro shows how eatly Israeli policymakers misused historical documents to
cite snippets that suited their political agenda of an imagined strong Druze-Zionist relation. Firro corrects the
course by showing what was omitted; he includes and analyzes the full quotes, ones that reflect a strong
Druze opposition to the Zionist project and pride in one’s Arab and Druze identity. In referencing official
and personal accounts, he also shows the discrimination Palestinian Druze endured and how pro-Zionist
scholars often talked about them as greedy and immoral mercenaries.

Firro recognizes the limitation of his research method: the Israeli archive, like any archive, can be biased in
how materials are included, excluded, organized, and described, and this bias may alter historical facts and
silence specific communities. As such, he supplements his research by studying the work of Arab scholars.

In addition to the general Introduction and Conclusion, Firro writes six chapters that show the strong ties
between the Druze of Lebanon, Syria, and historical Palestine, and the challenges they faced. He traces the
Druze’s role in opposing the Ottoman Empire as well as colonial powers in the region. Chapters five and six
are important as they respond to today’s accusation of Druze’s betrayal of the Palestinian cause and address
the thorny question of Druze serving in the Israeli military.

In these chapters, Firro shows how the Druze in Palestine were punished for resisting Israeli occupation.
He carefully traces how early Israeli leaders alienated the Druze from the rest of the Arabs and Muslim
communities, starting with the amendment of their personal identification and the removal of the label
“Arab” to replace it with “Druze.” He shows how the Druze were deptived of their agricultural lands, and
how they were forced into working with the Israeli public sector, including military service, which offered

small financial compensation in exchange for their dispossession. And while Zionist leaders praised the

¢ See: Mireille Rebeiz & Said Abou Zaki, “The Druze are a tightly knit community — and the violence in Syria
is triggering fears in Lebanon,” The Conversation, August 6, 2025.
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Druze for their supposed assimilation, they treated them like they treated all Arabs and Muslims in Israel:
pootly and unfairly.

Firro’s meticulous research debunks several claims spread by pro-Zionist scholars, which — I would add —
are endorsed today by a few misguided conservative Muslim voices: the claim that Druze are not Arabs and
Muslims, the claim that they did not resist the colonial Zionist project in historical Palestine, the claim that
they have preferential treatment in Israel, and that they assimilated into the Israeli society.

E! Duruz Fi Zaman El Ghaflah shows the Druze’s great struggle to preserve their religious autonomy, the
false Zionist narrative of the Druze’s assimilation into Israel, and its failure in erasing the Druze Arab and
Muslim identity.

Perhaps the one criticism I have is the absence of a desctiption of the structure in the Introduction. A
detailed presentation of the different chapters would have helped the reader connect the central thesis with
the numerous arguments presented in the book.

The book is an essential research contribution to understanding the historical and social transformations
within the Palestinian Druze community. It goes beyond the false and predominant narrative that portrays the
Druze as a homogenous group loyal to the Zionist project. Instead, it offers a detailed analysis of the history
of this community before and after the rise of the state of Israel and the impact of the Arab-Israeli conflict on
their identity.

It is no coincidence that Firro titled his book E/ Duruz Fi Zaman El Ghaflah, which translates as "The
Druze in Times of Inattention." Between their dispossession, their well-orchestrated alienation from the Arab
and Muslim world, and the mandatory service imposed in 1956, Palestinian Druze were caught off guard, and
it took some time to get organized and to fight for their rights.

Firro’s work is brave for its criticism of Israel but also for depicting the wotld of a tight-knit community,
one that is very private and often misunderstood in the Arab and Muslim world. And while Firro’s work is
vital to understanding this community and its history, it does not necessarily shelter them from further
reproach: we know that the rise of the state of Israel forced many Palestinian Druze to collaborate. However,
this depiction of history — while not intended to be apologetic — does not make the relationships between
Palestinian Druze and other neighboring communities any easier. It will be very hard for a Lebanese, Syrian,
or Palestinian to see a fellow Arab carrying a gun and wearing the military uniform of the occupying force.

“Kais Firro and the Deconstruction of the Myth: The Druze Between Truth and Fabrication” by
Rabah Halabi

What Firro left in our hands, before he departed, in his book "Druze in the Time of Inattention: From
the Palestinian Plow to the Israeli Rifle," is a legacy binding upon us. This is a comprehensive and integrated
text on the journey of the Ma'roufiyyah (Druze) community in this land, making it an essential reference for
anyone seeking to understand the truth.

In this text, Firro completed his journey, or his battle, of rectification through which he confronted the
Zionist discourse since its inception. This is a battle no less significant than those on the field. As the great
thinker Edward Said (2014) said: "The battle is usually over the land and the occupation of the land, but it is
completed by the battle of discourses, where the powerful legitimizes his occupation of the land through his
discourse, which he dictates to the weak." He adds that liberation is only possible if the oppressed confront
the discourse first. This is precisely what Firro did over the years, culminating in this book that he left for us
to continue the journey.

Firro dismantles the Zionist discourse that was constructed by Jewish researchers and historians who
poutred their efforts into legitimizing and institutionalizing everything they did over the years to build the
Jewish state. Firro demonstrated how the process of interpreting and creating imaginary narratives took place.
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How researchers presented the parts of the document texts that suited them, while ignoring and neglecting
those that did not align with their narrative, and how they sometimes adopted a discourse based on a marginal
citation of marginalized, or even unknown, people.

One of the most important issues Firro confronted was the discourse claiming that the Druze's behavior
here was natural, based on Taqiyya (dissimulation), which the Druze adopt as a religious-political doctrine.
Over 12 pages in the book's introduction, he demolishes this argument, refuting all the claims made by Jewish
researchers. It is sufficient here to refer to some of the examples he presented in his proofs, such as the
Druze's confrontation of Ottoman rule, the leadership of the Druze and Sultan al-Atrash in the revolt against
the French, and the refusal of the Golan Druze to accept Israeli citizenship.

In the book, Firro returned to all the evidence from the archives to confront the Zionist discoutse that
the conscription law imposed on the Druze in 1956 was in response to our request and desire. Firro was the
first to expose this lie at the time, but in this book, as I said eatlier, he left no stone unturned, bringing
everything to the surface to set the record straight and to build a counter-discourse to the one that had
become a reality over the years. If we talk about the lies on which the discourse towards the Druze was built,
the issue of conscription is the biggest lie. To understand the facts and their significance, let's start at the
beginning.

At the end of 1955, the army command, with Ben-Gurion's blessing, began considering this decision.
They instructed their clients from the community leadership, as mentioned in the book, to start a propaganda
campaign to prepare the atmosphere for accepting compulsory conscription. For those who still have doubts,
Firro brought all the irrefutable documents from the archives to prove that the law mandating conscription of
the Druze and Circassians was a purely governmental-military decision. The Druze leadership loyal to the
government played a carefully crafted, orchestrated role, being asked to send letters requesting compulsory
conscription. Firro proved that officials in the names of these leaders even wrote some of these letters. The
powerful opposition to this law is the best proof.

Leading the opposition to the law's imposition was Sheikh Farhoud Farhoud of Rameh, one of the most
prominent Druze sheikhs at the time and the head of the Daliyat al-Karmel council. Sheikh Qa'ftan Halabi
also opposed and confronted the law, but the opposition mainly came from the youth themselves, who were
subject to conscription. In this context, page 284 of the book states: "As a result of the growing movement of
refusal among the Druze youth, the military governor in the North resorted to the method followed by
Amnon Yanay in 1953, by enlisting the help of community elders to distribute the conscription orders in the
villages. But most of those required for compulsory military service refused to receive the conscription
orders."

According to the information presented by the conscription office, which Firro brought up on the same
page, only 28% of those required to serve in compulsory service agreed to receive the conscription orders! In
numbers, 291 of 374 young men refused to receive these orders. Following this opposition, it was decided to
deal with the opponents with an iron fist. Many of the refusers were arrested, and criminal files were opened
against them. That was not enough, and the numbers remained the same.

This did not deter the Deputy Chief of Staff from his intention to implement the decision by force. From
the beginning of April 1956, he escalated these harsh measures and brought every refuser to trial. This raised
the percentage of those complying at the consctiption offices to 45% by the middle of that month, or 154
young men out of 342.

However, following the imprisonment of many opponents, the percentage of those registered at the
registration offices subsequently rose to 75%, allowing the military authorities to form the first regiment of
soldiers serving under compulsory conscription. The rest of the story is known.
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Here, we must emphasize what Firro confirmed in his book. The plan by the Zionist Movement, and
subsequently the state apparatus, towards the Druze was meticulous and precisely pre-programmed.
However, to implement the plan, they sought the assistance of intermediaries and agents within the
community. And each of these had its own reasons and goals.

Despite the deployment of numerous resources to implement the aforementioned plans —primarily the
implementation of the compulsory conscription law—and despite the moral and financial support for
intermediaries and agents, as well as the persecution of opponents, the opposition front never disappeared.
Sheikh Farhoud Farhoud formed the Druze Initiative Committee in the early 1970s to organize and
institutionalize this opposition.

In reaction, the Israeli establishment separated the Druze education system from the Arab one in 1975. It
utilized the education system in the Druze villages to produce an Israeli-Druze identity, and a submissive and
contented Druze, a willing and obedient soldier, who aligns with the regime's aims and interests.

My sole criticism of the book, which has become an essential reference on the Druze in Israel, is that
while Firro made the Zionist Movement, and later Israel, clear regarding their role in targeting the Druze and
detaching them from their identity, and he also pointed the finger of accusation at the Druze leaders who
participated and contributed to this, he almost entirely absolved the Palestinians and the rest of the Arabs
from what the situation devolved into for the Druze. In my belief, and as I indicated in my recent book, "The
Mutilated Druze Identity," the behavior of the Palestinians and Arabs in general towards the Druze
contributed to the shaping of the mutilated Druze identity. They attached the accusation of betrayal to the
Druze because of the imposition of the conscription law, even though the majority of them opposed it, as we
have seen. This is in comparison to the acceptance by all Palestinian Arabs of conscription when the intention
was to enlist them only two years before the conscription law was imposed on the Druze, as 90% of
Palestinians registered in the conscription offices willingly and even enthusiastically, as detailed in my
aforementioned book (Halabi, 2025). Hence, the accusation of betrayal was malicious and unjust, and it
alienated the Druze from their Arab identity and contributed to the shaping of the Israeli-Druze identity that
the Israeli authorities planned and designed. And as we see these days, the accusation of betrayal has returned
to target the Druze in Syria, and it was a primary cause of the massacre in Sweida. Therefore, I believe that a
deeper study of this phenomenon is warranted to understand it thoroughly, because it governs the
relationship between Sunni Islam, primarily, and the Druze, regardless of the latter’s actions, and seemingly
for religious reasons.

“Beyond the Uniform: Druze Resistance and the Colonial Politics of Division” by Nadia Naser-
Najjab

When I lived in the West Bank, I frequently experienced the harsh treatment of Druze soldiers at
checkpoints. I also used to hear people remark that “the soldier was mean and spiteful, a Druze.” Released
Palestinian prisoners also continue to speak about the brutality of Druze guards in Israeli prisons. There is
also a generalized misconception of Druze as a monolithic sect that chose to resort to taqiyya, dissimulation,
as a survival strategy in the face of persecution—even positive exceptions, such as Samih Al Qasem, the
(Druze) Palestinian poet of resistance.

There are others, writers like Salman Natour; and members of the Druze Initiative Committee,
established in 1972, including former member of Israel’s parliament Said Nafa‘a and Druze leaders from
Lebanon and Syria such as Kamal and his son Walid Jumblatt, both Lebanese Druze national leaders and
Sultan al-Atrash, who led the 1925 revolt against French colonial rule and resisted the British and Zionists,

who offer a powerful counter-narrative. None of these has challenged, much less altered, such attitudes.
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While the perception of Druze reflects real experiences, it lacks the colonial context that purposefully
shaped this stereotype that presents Druze as a monolithic group, ignoring internal dissent and political
divides.

In this book, Firro shows how Zionist misinformation and propaganda have contributed to several
misconceptions about the Druze. To demonstrate this, he critically analyzes Israeli archives and uses oral
history, which Zionist historians invariably dismiss as false, distorted, and misleading.

He shows how selective scholarship and deliberate misinformation overlapped with the use of Zionist
archives to omit, add, and distort, contributing to inaccurate analysis (157). He also adds that the lack of a
Palestinian archive created a series of misconceptions among anti-Zionist and even Palestinian historians and,
crucially, overlooks Druze resistance to the Zionist colonization project.

Firro uses the testimony of his father and aunt to downsize the importance of the Palestinian fighters'
attacks on the Druze village of Isfiya in 1938 (72) and also disassembles Zionist claims about the Druze
leader Sultan al-Atrash’s position on the 30s transfer plan outlined by Zionists to move Druze to Syria and
settle their land (130). By drawing on his positionality, he can offer insights into Druze resistance to the
Zionist project during the 1930s and the 1948 war, including their participation in the battles of Hosheh and
Kasayer near Haifa, where they fought alongside the Arab rescue army and showed remarkable bravery
(159).

After the establishment of Israel, divisions between Druze leaders were institutionalized as part of a
‘minorities’ policy that closely resembled, and in many respects directly imitated, the Mandate predecessor
policy. However, Druze were ‘Palestinians’ when it served Zionist interests, as when their land was
confiscated. This broader ‘logic of elimination’ continues to manifest in Israel’s land expropriation and
transfer policy (290) and the 2018 ‘nation-state’ law.8

Israeli land expropriation robbed all Palestinians, including Druze, of the ability to sustain themselves
with farming. The Israeli government could then use “carrot and stick” tactics to exploit divisions among the
Druze leadership, an ability further enhanced by compulsory conscription. Including ‘from the plows to the guns”
in his title, Firro reflects how these colonial policies forced Druze to trade plows for guns.

Despite this, Druze resisted conscription, and in villages such as Isfiya and Daliyat al-Carmel, only 200
individuals registered on June 17, 1953 (268). However, the fact that conscription was essentially imposed on
the Druze is frequently overlooked. Instead, the enthusiastic support of a few leaders, including letters, which
Firro contested, that called for conscription to be introduced, is overstated, at the expense of an
acknowledgement of Druze opposition, which accumulated to the extent that the Israeli government was
obliged to suppress all voices of opposition after the 26 January 1956 ‘compulsory conscription’ order (282).
Indeed, conscription only increased (to 75 percent of all eligible conscripts) at the end of the following April,
after the Isracli government used force and criminal prosecutions (285).

Resistance against conscription continued, however, including in the aftermath of the 1956 Suez Canal
crisis, when Druze leaders from Shefa Amer and neighboring villages informed leading figures in the Israeli
government (on 8 February 1957) that they were not willing to fight their Arab ‘brothers’. This followed an
appeal by Sultan al-Atrash, broadcast over Damascus radio on 28 August 1956, in which he, echoing other
Druze leaders in Lebanon and Syria, warned that Israel sought to divide Arabs by separating Druze from the
Arab community, while denouncing the “collaborating” leaders for their support of conscription. (280).

7 For more details on the Druze resistance, see: Eduardo Wassim Aboultaif, "Druze politics in Israel:
Challenging the myth of 'Druze-Zionist covenant," Journal of Muslim Minority Affairs 35, no. 4 (2015): 533-555.
8 For more details on the Nation State Basic Law, see: Rami Zeedan, "Reconsidering the Druze narrative in
the wake of the basic law: Israel as the nation-state of the Jewish people," Lsrael Studies 25, no. 3 (2020): 153-
166.
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Serving in the army did not grant Druze equal rights nor shield them from land expropriation. So, they
continued to resist, including in Kisra village, in the Galilee, where Druze resistance against land confiscation
and compulsory conscription in 1975 extended to other villages before peaking on 30 March 1976 in Sakhnin,
when police killed six Palestinians, an event now commemorated on “Land Day”. Kisra and three other
Druze villages continued to resist until the early 1990s, even under a Likud-led far-right government, resulting
in less land loss for Druze than other Palestinian citizens (317). Druze resistance to compulsory conscription
-- including the “Refuse, your people will protect you” campaign launched in March 2013 -- continues in the
face of Israeli efforts (most notably through education, including curriculum design) to separate Druze
identity from Palestinian and Arab identity.

Activists within the movement remain deeply engaged in Arab communities, organizing seminars and
workshops to raise awareness and offering legal guidance to those refusing military service.

Young Druze resisters explicitly link their stance to the broader Palestinian struggle against
institutionalized discrimination and inequality. For example, Baladna — Association for Arab Youth, founded
in 2001 to combat systemic marginalization and affirm both individual and collective rights, established a
Druze youth section to address issues surrounding conscription, among others. In doing so, Druze activists
insist on framing their resistance within the collective Arab-Palestinian struggle, asserting their identity as
inseparable from it.

Written in Arabic for Palestinians and Arabs, Firro’s book traces not only conscription but also
resistance. By challenging Zionist distortions and misrepresentations, he reframes the Druze within the
broader narrative of dispossession and decolonization.? This book, therefore, is not about the Druze defeat; it
is about their ongoing resistance. The book contributes to the ongoing historiographical debate alongside the
works of Rashid Khalidi, Areej Sabagh-Khoury, Bishara Dounami, and Nur Masalha, which seek to challenge
and dismantle the distorted Zionist narrative surrounding Palestine, its people, and their resistance.

Although this book centers on the Druze, it offers critical insight into broader colonial tactics of divide-
and-rule deployed against other communities. In Palestine, for example, the introduction of the so-called
“Christian bill” in February 2014 sought to isolate Palestinian Christian citizens of Israel by portraying them
as “non-Arabs, a deliberate attempt to break shared identity and solidarity. The book also deepens our
understanding of how colonial regimes in the Middle East have manipulated religion to undermine Arab
identity and isolate minorities, reinforcing fragmentation as a tool of control. 1°It is vital reading for those
studying Palestine and the Middle East, especially amid the genocide in Gaza and renewed Israeli efforts to
divide Syrians through religious manipulation.

The book draws on primary sources and offers essential historical context. While its structure lacks
fluidity, the depth of research and the author’s perseverance, despite health challenges, make it a valuable
contribution.

Firro’s work deepens our understanding of decolonizing methodology, offering a critical lens for
engaging with archives with caution to avoid reproducing colonial misinformation intended to divide and
displace natives and seize their land. This book deserves translation and wider circulation, both to advance
scholarship and to help correct misconceptions about Druze.

“Druze Between State Strategy and Sectarian Blame: A Contextual Critique” by Yusri Hazran

? For more details, see: Ilan Pappé, Tariq Dana, and Nadia Naser—Najjab. "Palestine studies, knowledge
production, and the struggle for decolonisation." Middle East Critigue 33, no. 2 (2024): 173-193.

10 For more details on history of sectarianism in the case of Lebanon see Ussama Makdisi, The culture of
sectarianism: community, history, and violence in nineteenth-century Ottoman Lebanon (University of California Press,

2000).
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Six years ago, the book "The Druze in the Time of Inattention: From the Palestinian Plow to the Israeli
Rifle" was published, authored by the late Professor Kais Firro. The book addresses several topics, including
Druze-Jewish relations during the British Mandate period, leading up to the 1948 war. Then it discusses the
state's policy towatd the Druze up to the present day. The Author believes that since the founding of the
State of Israel, the Israeli establishment has systematically worked to dismantle the Arab affiliation of the
Druze by applying a methodical policy to separate the Druze from their Arab surroundings. This was
achieved by exploiting or recruiting the traditional Druze religious and socio-political leaders as collaborators
or agents, turning the Druze community and its leaders into a tool for the aforementioned purpose.

The research is considered a translation and expansion of the book that the author published in English in
1999, titled "The Druze in the Jewish State." Some material from recent publications was incorporated into
this latest edition. The book is organized chronologically into six chapters, with the first two covering the
Druze during the Mandate period. The third chapter discusses the Druze role in the 1948 war, followed by
the fourth chapter, which addresses the state's policy in the first decade and the imposition of compulsory
conscription on the Druze. The fifth chapter addresses what the author calls "the art of domestication,"
referring to the state's policy towards traditional leadership. The author concludes the book with two chapters
that address the state's policy toward the Druze, aimed at confiscating their lands and creating economic and
identity dependence through army service and the "Druze-ization" of educational curricula.

The book provides the researcher with a deep and documented historical account of the state's policy
toward the Druze in Israel and, before that, the Zionist Movement. The author demonstrates that the state,
since its founding, has adopted a systematic policy tending toward separating the Druze from their Arab and
Islamic environment. The state based its policy on harnessing the minority tendency and harnessed its entire
system — its branches and components — for this purpose. The state relied on three main pillars in doing
so. First: building "clientelist" relations, as the author calls them, with the traditional leadership. Second:
imposing compulsory conscription on Druze males and making it a fundamental life-economic pillar. Third:
establishing a special education system for the Druze, whose primary function is to foster a Druze-Israeli
personality through a blend of the two components. The final result of this policy is clear today in the reality
of the Druze, confirming its success in achieving its goals and aligning the author's analysis with reality,
thereby linking the past to the present.

In a deep reading of the historical writing presented by Fitro, it seems that the author tends toward an "in
absentia" trial of the traditional leadership without taking into account the historical contexts specific to the
Mandate period or the phase after the 1948 war and the repercussions resulting from the collapse of
Palestinian civil society. Furthermore, the author completely ignores the Palestinian historical context, where
Palestine slipped into a state of crisis after the Great Palestine Revolt, specifically since the beginning of
armed action, which introduced Palestinian society into a state of internal conflict and chaos that led to
fragmentation and horizontal division that affected all segments of Palestinian society. In this context, the
author clearly tends toward a discourse of victimhood and betrayal, both of which are intertwined to justify
their actions to the outside and to incriminate the traditional leadership within.

The author's historical reading surprisingly overlooks the balance of power between state and local
leadership, especially after the end of the First Arab-Isracli War and the atmosphere of defeat and hostility
that pervaded. The author does not show any attempt to infer the motives for the local leaders' behaviors
except by placing them in the category of betrayal and collaboration and other such degenerated academic
discourse that adopted and demanded idealism while completely ignoring the facts of historical reality,
immediate interests, and human fears, especially among small groups that were constantly obsessed with
survival and preserving their existence. This evaluative writing by the author is reflected in the conclusion he
provides on page 366:
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"In the chapters of this book, we focused on the changes that led to the transition of the Druze
community from the Palestinian plow to the Israeli rifle, and on attempts to 'invent a heritage' that is
compatible with these changes. Although the Israeli rifle relatively succeeded in domesticating and hybridizing
the Druze leaderships and segments of the community, it could not prevent the continuation of rebellion by
other segments against carrying the Israeli rifle and against the hybridization of identity."

In the same context, the author overlooks that these leaders addressed reality within the framework of
"saving what can be saved," and this approach was not necessatily driven by collaboration or unconditional
submission to the state's dictates. The premise of "saving what can be saved" was the prevailing one
throughout the entire Palestinian situation. Was it not the Jericho Conference that started the process of
canceling Palestinian affiliation in favor of joining the Hashemite Kingdom of Jordan? Historical writing must
be based on the analysis of historical dynamics, processes, and transformations, not projecting the past with
the constants of the present or holding the makers of the event accountable without analyzing their behavior.

The historian completely ignores local conflicts and family feuds as a fundamental factor in explaining the
relations that crystallized between the Zionist Movement and local leaders and figures during the Mandate
period, when some rightly viewed Zionism as a successful modernity project that could be used to confront
internal adversaries at the familial or local level. Consequently, the superior, condescending historical
theorizing in the name of nationalist and patriotic discourse, as well as abstract idealism, confines historical
developments to the temporal contexts of today's reality rather than to the historical truth of the past.
Furthermore, such a generalizing reading overlooks the historical details and facts that cannot be ignored for
understanding the historical process behind the communication and the subsequent alliance with the Zionist
Movement. This superior-generalizing proposition ignores facts from one side and curtails analysis based on
the primary and fundamental criteria of historical writing, meaning striving for accuracy, adopting integrity,
and rising above dressing matters in ideologized discourses that reflect the present and do not read the past.

In this context, the author tends to focus on state policy, neglecting the internal interests and
considerations specific to the Druze. On page 263, the author attributes the success of the state's policy in
separating the Druze from their Arab environment to the lack of educated people and intellectuals. Yet, the
reality of detachment from the Arab environment has not changed with the steady increase in the number of
educated people and intellectuals in recent decades. In this regard, the author writes on page 263:

"The weak political role of the educated during the first decade of the Zionist state's establishment and the
control of Labor Party patrons over the movements of Druze leaders' intermediaties eased the Israeli
government's continuation of its policy aimed at separating the Druze community from the rest of the Arab
communities. After the success in establishing the Minorities Unit in 1948, which was the first step of the
Israeli government towards this separation, it began in 1953 to take successive steps, the most important of
which were two: imposing compulsory conscription in 1956, and enacting the Druze Community
Organization Law in the Knesset in 1957. These two intertwined steps had the greatest impact on the course
of the political, economic, and cultural development of the Druze in the Zionist state until the present day."

The author employs a language of justification and defense for the Druze in his writing, situating them
within an accountability framework. The author writes about the Druze's patticipation in the 1948 war,
ignoring that, according to in-depth research by historian Leila Parsons (2000), the Druze in the country did
not participate and preferred to remain neutral. Out of justification, the author ignores the historical truth
that the majority of Druze in Palestine did not participate in the war, even if there were unique cases, thus
confusing the neutrality of the Druze of Palestine with the actual participation of the Druze of Syria and
Lebanon.!! The author says on page 172:

WYusti Hazran, The Druze commmunity and the Lebanese state: between confrontation and reconciliation (Routledge, 2014).
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"The Druze wanted to protect themselves from all parties: the Jews, the Arab Salvation Army, and the
governments of Lebanon and Syria. Their heavy sacrifices and the defeats of the Arab Salvation Army in
April and May 1948, and especially the [Israeli Army's| repulsion of the invasion of the Arab armies, all
reinforced the position of those [Druze] who preferred to associate with the Jews."

The statement above does not fully reflect historical reality because the Druze in the country did not
actually participate in the war; instead, participation was from Druze from Syria and Lebanon within the Arab
Salvation Army.

The author overlooks that the discourse of excommunication and betrayal (takfir wa takhween) that the
Druze encountered in the Arab and Islamic environment contributed significantly to the success of the state's
fragmentation projects against the Druze, and that sectarian tendencies often accompanied this discourse.
Furthermore, the Arab nationalist discourse considered any reference to local identities to be an absolute
contradiction to encompassing nationalism, ignoring that pluralism was never a contradiction to the
encompassing identity.

Focusing on the state's policy without referring to the behaviors of the Palestinian and Arab-Islamic
environment is in itself a bias and an underestimation of historical truth, and an ovetlooking of the historical
dynamics that shaped the history of the Druze. The Druze reality, if it is in crisis, reflects the surrounding
crisis-ridden reality. The Druze were not the only ones who abandoned their plows or their hoes; instead, this
transformation extended to the entire Arab minority, and this was not a result of the land confiscation policy
brought by the military rule, but rather due to the collapse of traditional agriculture in the face of the
advanced agriculture brought by the Zionist settlement project.

The book lacks a summary or conclusion and does not present this important section at the end, as is
customary for a research paper. Perhaps the reason for this is that the author deliberately intended from the
beginning to present a book that prosecutes the state's policy and the traditional leadership for ideological
motives, without a deep look at the crisis-ridden historical reality and without taking into account all the
components of the historical process of the Druze in Israel, foremost among them the legacy of betrayal and
excommunication and the minority status.

Editorial note by Rami Zeedan
Since this book forum was initiated and published after the passing of the late Dr. Firro, our usual
“authort’s response” section is not possible. We had wished that Dr. Firro would be with us to see the growth
of scholarship on the Druze and, especially, to be honored by reading this critical review of his final work.
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(Routledge, 2014).

37



ABOU ZAKI ET AL. DRUZE STUDIES JOURNAL 2, 2026

(5 ATy A ol ol adl ool B2 Calalial) g 4 gall Al 48 aSlay QUS wpa Aglad) die dad (il
3y sl ClisSe I8 e Y1 Gans 32N (50 a s olall Al a8l gl ) dsieall 5 el ¢ 50
A1) A gll g udSHll g g A0 &) Lgl ) (e g ) pu) (B 553 204 A

Ol () eﬁg Juaal) ddaadia

izl "Calgall o " and L8 ¢ 958 Gl Jal ) Y 3l g aey iy allatl 38 gaiall 138 o L
Al Ol dsn oalall il i Line 2gdil Lina 5758 M) (56 o i US (Sen pe Ll
'6),)3‘).” AJ\AS;‘)I a;us.d\ :\Ju\‘)d\ 534 3;\)5.1 (—;35;3

38



ABOU ZAKI ET AL. DRUZE STUDIES JOURNAL 2, 2026

el

Wiy Wity Wlina g gl gual (B Gy (Uil (B 59,0 Jie Adpdia 2021 e S
é)ﬁm“ J\J

1975 oliall A | Ll pu) JBEaY) 35 A o e rlias sl
il Jaa el L) ) Gilladl) Lt 4 glaa 13 ) ghal) 45,00 dysgd) AL el

2025
delidall o padl Sl rcg yn Adiaal) (udal Y1 (A 59 Al Gda gall Blilea | (3ad 5 o5 8
1984 « il

R o 5 g Al pua) ATl ) (baadlil) 5 el Cpa AL (a3 (B S0 o ¢ 56
2019 el Sill yal)

Abou Zaki, Said. "The Religious Attitude of the Druze Towards Violence: A Study Based on Oral
Soutces" Druze Studies Jonrnal 1 (2024). https://doi.org/10.17161/druze.1.22358

Abou Zaki, Said, and Rami Zeedan. “For Syrian Druze, latest violence is one more chapter in a
centuries-long struggle over autonomy.” The Conversation, 11 August 2025.

https://theconversation.com/for-syrian-druze-latest-violence-is-one-more-chapter-in-a-

centuries-long-struggle-over-autonomy-261910

Aboultaif, Eduardo Wassim. "Druze politics in Israel: Challenging the myth of “Druze-Zionist
covenant™." Journal of Muslim Minority Affairs 35, no. 4 (2015): 533-555.
https://doi.org/10.1080/13602004.2015.1039810

Firro, Kais M. Inventing Lebanon: Nationalism and the state under the mandate. Bloomsbury Publishing,
2002.

Firro, Kais. Metamorphosis of the Nation (al-Umma): the rise of Arabism and minorities in Syria and 1ebanon,
1850-1940. Sussex Academic Press, 2009.

Firro, Kais. The Druzes in the Jewish state: A brief history. Vol. 64. Brill, 1999.

Hazran, Yusti. The Druge community and the Lebanese state: between confrontation and reconciliation.

Routledge, 2014.

Makdisi, Ussama. The culture of sectarianism: community, history, and violence in nineteenth-century Ottoman
Lebanon. University of California Press, 2000.

Rebeiz Mireille, and Said Abou Zaki, “The Druze are a tightly knit community — and the violence in
Syria is triggering fears in Lebanon,” The Conversation, August 6, 2025.

https://theconversation.com/the-druze-are-a-tightly-knit-community-and-the-violence-in-syria-
is-triggering-fears-in-lebanon-261931

39


https://doi.org/10.17161/druze.1.22358
https://theconversation.com/for-syrian-druze-latest-violence-is-one-more-chapter-in-a-centuries-long-struggle-over-autonomy-261910
https://theconversation.com/for-syrian-druze-latest-violence-is-one-more-chapter-in-a-centuries-long-struggle-over-autonomy-261910
https://doi.org/10.1080/13602004.2015.1039810
https://theconversation.com/the-druze-are-a-tightly-knit-community-and-the-violence-in-syria-is-triggering-fears-in-lebanon-261931
https://theconversation.com/the-druze-are-a-tightly-knit-community-and-the-violence-in-syria-is-triggering-fears-in-lebanon-261931

ABOU ZAKI ET AL. DRUZE STUDIES JOURNAL 2, 2026

Pappé, Ilan, Tariq Dana, and Nadia Naser—Najjab. "Palestine studies, knowledge production, and
the struggle for decolonisation." Middle East Critigue 33, no. 2 (2024): 173-193.
https://doi.org/10.1080/19436149.2024.2342189

Parsons, Laila. The Druge Between Palestine and Israel, 1947-49. Stuttgart, Germany: Macmillan, 2000.
Said, Edward W. Culture and Imperialism. Random House, 2014.

Zeedan, Rami. "Reconsidering the Druze narrative in the wake of the basic law: Israel as the nation-
state of the Jewish people." Israel Studies 25, no. 3 (2020): 153-166.
https://doi.org/10.2979 /israelstudies.25.3.14

40


https://doi.org/10.1080/19436149.2024.2342189
https://doi.org/10.2979/israelstudies.25.3.14

	2025_Forum_intro
	Book+Forum+Firro+2019+-+English+and+Arabic_final
	"كشف السردية: قيس فرّو وهوية الدروز في ظل الصهيونية"، بقلم ميراي ربيز
	"قيس فرّو وتفكيك الأسطورة: الدروز بين الحقيقة والتزييف"، بقلم رباح حلبي


