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Stories about the miraculous rescue of the infant Jesus are common
among folk narratives related to events in the gospels. In the rescue
stories, the Virgin Mary and her infant are pursued by hostile forces.
The Virgin Mary then asks a woman to throw her own child into the
stove, to take Christ into her arms and to pass him off as her own. The
child in the stove remains miraculously unharmed. In other versions it is
Jesus Christ himself who does the asking. Similar stories appear in
nineteenth-century manuscripts as well. One example is the following
from the Smolensk guberniia: [Dobrovol'skii 243-244]

[1] TacnoTs ar akasHHBIX XHIOY yCKadiy y TOPHUIYY, a TaM >K3HIIMHA KOPMUTb
IPyABIO JUTEHKA.
INacnoTh KpUKHYJ Ha KIHILUHY:
- Jlutenka Opoch y neub, a MsiHe Ba3bMu!
- Boxoka Moid, 1a 10H 3rapuTh!
- Hs6ocs! Huuora Ha0yaute TBaliMy OUTEHKY, Tosibka TOS Aenai, 1ITO s
CKaXxy.
Bbaba Opocuia cBaiiro TUTEHKY y 1ieub, a XpHcTa y3suia K cabe Ha pyKu. //
XKunsr Tos BuArOTH, mTO Oaba ykWHyNa TUTEHKA y B aroHb, a TOra Hs
BUIOTH, MTO XPHUCTOC HA pyKaX, a JUTEHBIK TOH Ha TyIO Mapy-ypeMuuka
OyTLa KPUKHYY Y Teun.
3a0uiu KUl y J1aJI0HU:
- Xpucra CHaIuiy, CaluiIy, Criaauim!
JIuTEHBIK MUPHUCTABIYCsl BECh y TBUTAX U CTall Y CBATHIX, @ XPUCTOC MAIIOY C
JIBHHALBITHIO aIlOCTaIAMH.

The Lord ran from the cursed Jews into a hut, and a woman is breastfeeding
her child in there.

The Lord yelled at the woman:

-Throw the child into the stove and take me!

-My God, but he will burn up!

-Do not fear! Nothing will happen to your child. Only do what I say.

The woman threw her own child into the stove and took Christ into her arms.
The Jews saw that the woman had thrown the child into the fire, but did not
see that

Christ is in her arms, but the other child at that moment was crying in the
stove.

The Jews began to clap their hands:

- Christ has been burned up, burned up, burned up!

FOLKLORICA 2007, Vol. XII



90

The child turned out to be covered in flowers and became a saint, and Christ
went with his twelve apostles.

We find the same plot in a story recorded a hundred years later in the
Gomel' oblast’. There the motif of the miraculous rescue from the stove
is conflated here with the motif of the miraculous growth of vegetation:
[Belova 2004: 316-317]

[2] Tlo ycum cenbcoBeTam IMpUKa3ald XJIOMUUKaM OTCEKaTh royioBbl. A Matepb
Boxes ¢ Uucycom y3Hama u yOexana oT BnacTed. [OnxHa >KEHIIMHA
OpUIoTHIA ee, copstana Mucyca B TeY4Ky U 3aKpbUla  3aCIIOHKY.
[IpecnenoBarenu ero He Hauuid. [Tonuta Mateps boxus ¢ Uucycom nanbiue.
Bunut — ceet My>KuK NIeHUILy. |
- Ceere nuiexuiy?

- Ceto.

- 3ayTpa xxatb Oyznere. /

ITo 3T0 Tam 3a Yyompocsl, 3ayTpa karh? [YIUBHWICS, MOIIEN AOMOH. A
Ha3aBTpa BBIXOJUT — IIIEHUIA Tocnena. EXyT cTpaXHUKHM, CTIPAIINBAIOT, HE
BUAJ JIA TYT MPOXOISIIYIO )KEHIIUHY ¢ peOeHKOM ManieHbkuM? OTBedaer —
BHJIA. |

- A xonl ona mna?

- Jla xa bl MIIAHAITY CestI.

[CrpaskHrkH TymaroT: 9, Kak AaBHO! — 1 moBepHyin o6partHo.] ETbiM cnidBam
WUX aTBEpHYIA.

[IpuxoauT sHA K peyke 3 XJOMYUKOM 3 €ThIM. [A Ha Oepery Urparor AeTH y
noaku. OHa NPOCUT HMX NEPeBEe3TH Ha TOT OEper, a OHU OTBEYaroT: «Y Hac
nopka moiomaHa». — «Hmdeo, Bce Oymer xopomo». UM BepHo, noxka
OKa3anach B MOPSAKE, M XJIOMIUKN OIaronoiyyHo nepesesnu boromareps c
MJIaJICHIIEM. |

In every village they ordered that every boy should be beheaded. And the
Mother of God discovered this and ran away from the authorities with her
son. [One woman sheltered her, and hid Christ in the stove and closed the
stove-door. The pursuers did not find him. The Mother of God and Jesus
went on farther. She sees that a peasant is sowing wheat.]

-Are you sowing wheat?

-l am.

- Tomorrow you will harvest it. //

What kind of questions are these, harvest tomorrow?

[He was amazed and went home. But in the morning he comes out and the
wheat had matured. Some constables are riding by and they ask, have you
seen a woman going by with a boy child? He answers, I have.]

-And how long ago did she pass by?

-When I was sowing wheat.

[The police think, “oh, that was so long ago!” and they turned back.] With
these words she turned them back.

She comes to a little river with the boy. [And on the shore children are
playing in a boat. She asks them to take them to the other shore, but they
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answer: “Our boat is broken.” -”Don’t worry, everything will be fine.” And
truly, the boat turned out to be fine, and the boys successfully took the Virgin
Mary and her child across.](1)

Similar stories are also common in Siberian Russian manuscripts.
We will examine two instances of this plot in publications dated to the
second half of the nineteenth century. One of them was collected on the
territory of western Siberia in Tomsk guberniia and the other in eastern

Siberia in Irkutsk guberniia, Tukin Valley: [Potanin 121]

(3]

Manenpkuii XpHcroc, mpecieayemMblii, pocui YJIUTY COpsATaTh €ro. YiuTa
CBOETO COOCTBEHHOTO CBHIHA OpocHiIa B TONHMBIIYIOCS I€4b MW XpucTa
MIOJIOKMJIA B 3BIOKY: IpecieloBaTeNl He HalUIM XPHCTa W TOJIBKO BBIIIIH
BOH, MaTh ITOJIOIILIA K IeUKe, a TaM Kupuk cTouT “HcTaBieHHBI (LeIbIi).

The Christ-child, who was being followed, asked Ulita to hide him. Ulita
threw her own son into the lit stove and put Christ into the cradle: the
pursuers did not find Christ and as soon as they had left, the mother went to
the stove, and there Kirik was standing “in one piece” (whole).(2)

. KaK TOJIBKO JKHABI y3HAIM O POXKACHHH XPHUCTa, TO OPOCHIHNCH €ro
HCKaTh, YTOOB! yOUTh, HO HMKaK He MO HalTh. Tornma crainm »edb BCeX
PpeOsIT; OHOrO MAPHMINKY OPOCHIIM B I1€4b, KOTAa MaTepH ero He ObUIO JoMa:
MaTh BepHYJIach, IOCMOTpEJa B He4yb, @ TaM B OTHE CHUJAUT NMApHUIIKA U
Wrpaet yroipkamu!

. as soon as the Jews found out about the birth of Christ, they set about
searching for him to kill him, but they couldn’t find him. Then they began to
burn all the children; they threw one little boy into the stove, when his mother
was not home; his mother returned, looked into the stove, and there in the fire
the little boy was sitting playing with the coals! [Astyrev 39]

Later manuscripts of such stories from the 1950s and 1970s also

exist, as in this text from the Tomsk oblast”:

(3]

... U, 3HAUUT, HallaJId Ha eBo [XpucTa] KuIbl U XOTEIH €BO CxKeub B orHe. OH
oT ux yOexan, BOeKal B M30YIICUKy, a TaM CHIUT JKCHIIUHA M KOPMHUT
miafgeHyrka. Ctapuuok oH ObUT U ToBOpHT: «JKeHiimHa, OpockTe CBaBO
MJIaJICHIIa B TIeYb, ITycKail OH croput». OHa CHavaia He XOTeNa, a OH CKasal,
yro eMy cmepTh. JKeHummHa Opocuia MilaieHIa B Iedb. MianeHer
MepeBepTHIBAIlA U HaYall TaM UrpaTh cBUTOYKaMu. OH roBopuT: «Bo3pmure
MeHsI Ha PyKH M IPHKMHTE MEHS K cBoed rpynm». OHa B3sia cTapuka Ha
pPyKd W IpHxKaiza ero K cBoed Ipyad. A OH U cAenaics MalleHbKUM
MallbYHKOM B ItejeHouYKax. JKupl 3a0exany, ero He HaIlId.

... and, that means, the Jews attacked him and wanted to burn him in the fire.
He ran away from them, ran into a little hut, and there a woman is sitting
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feeding her little child. He was in the form of a little old man and says:
“Woman, throw your child into the stove, let him burn.” At first she didn’t
want to, but he said that he would die otherwise. The woman threw the child
into the stove. The child turned around and began playing with the coals. He
says: “Take me into your arms and hold me to your breast.” She took the old
man into her arms and held him to her breast. And he turned himself into a
small boy in swaddling clothes. The Jews ran in, but didn’t find him. [FA
OmGPU 1951, No. 60] (3)

Uckamm Nmncyca Xpucra. Copsitana ero mpiranka y ceos B meuke. Korma
IIPUILIM B I0OM, OHA CTajla MOJKJIAAbIBATh MEJIKUE IENOYKH B MEUKy, JAesast
BUJI, YTO 3aXKHUTaeT, a camMa OToJBUrana ux gansuie. Tak u He Hanu Mucyca.
ITosToMy Henb3st BUHHUTH LBITAHKY, 4TO OHA KpecTuTcs: ona Mucyca cmacna,

They were searching for Jesus Christ. A gypsy woman hid him in her stove.
When they came into the home, she began to throw small threads into the
stove, giving the impression that she was burning them up, but actually she
was moving them farther away. So they didn’t find Jesus. Therefore, you
cannot blame the gypsy woman for taking the Lord’s name in vain; she saved
Jesus. [FA OmGPU 1973, No. 31] (4)

A similar narrative about the rescue of the infant Jesus also exists in

verse. The religious song about the almswife, Miloserdnaia (lit.
Merciful) was, according to G.P. Fedotov, widespread and known “under
the title of Allilueva’s wife.” [Fedotov 39]

We will examine a variant of this religious verse from the P.

Bessonov collection, No. 321, Vallaiskii uezd, village of Bor...recorded
from the blind peasant Larion: [Bezsonov 118-121]

MmoctuBas sxena MunocepaHast
Tomnuna Bo rpajie CBOO KeJblo,
Jleprkaina cBOero yaja Ha pydax.

K Munoctusoii k XKensl Munocepausis
Wne cama JleBa [Ipecsras,

Hece camoro Xpucra bora Ha pynax:
«MunocrtuBa xeHa MusnocepHas!
Bpocaii ThI cBOE Yag0 B OTOHB U IUIaMH,
ThI Oepu camoro Xpucra bora Ha pynu:
BeryT sxuIpI-cCynocTaThl

C OPYKbSIM U C BOCTPBIUM KOIIisIM,
xoTsT Xpucra bora youtm».
MunoctuBa XKena Munocepanast
Bpocuna cBoe gajgo B OTOHB U ITaMH,
Bpana camoro Xpucra bora Ha pynu.
JKunpl-cynocraTsl Habexann

C OpYXbsIMH, C BOCTPBIUMH KOTIiSIM,
Keny Munocepanyto XKuzel na ciporanu:
«Munocrtusa XXena Munocepanas!
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JaBHo 11 TEI Xpucra bora Bunana?»
Munoctusa XXeHa UM oTBeuana:

- Ot ke, XKunsi-cynocratst!

A1 reneps Xpucta bora noiimaia,

51 B OroHb BO IJIAMEHb €0 BOTHAJIA.
JKuzpl K OTHEHHOM MeuH MPUXOIUIN:
Bo neun miagenen cTpenexHycs,
IMoka3an kugam OH Py U HOTH.
JKunpI-cymocTaTsl cpaioBaINCh:
«MBI Teneps Xpucra noiimany,

MBI B OTOHB BO IIaMsl €0 3arHaiH,
MeHBIM 3aCIOHSIM 3aCJIOHSIIH,
3ene3HbIMM HOATIOpaM MOAIUPAIn!»
JXKuzp! mpodb OT MEYH OTXOJHUIH.
Munoctusast XKena Munocepausis
He morna Xpucra bora cogépxars,
Ha ero Ha cBeTIOCTH HaTJIAIETHCS:
He crano Xpucra y eif Ha pydax.
MunocTuBa xxeHa MunocepHas

K ornenHoii ko neuu npuxoauna:

- Y0 JIb TaM Cropeno Moe 4afo?
3ene3HbIN TOANOPEI OTIHpAa,
MenHbIM 3aCIIOHU OTCIIOHSIIA:

Bo neun TpaBa BeipocTana,

Ha TpaBsI 11BeTHI pa3uBeTany,

Bo mBerax MmimazseHer urpaer,

Ha HeM pu3a conHueM Bo3cisieT,
EBaHrensckyro KHUTY caM YUTaET,
Hebecnyto cuny mpocnasinser,

U co anrenamu, ¢ XxepyBUMBI

U co Bcero ¢ HeEOECHOTO CHIION.
MunoctuBa XKena Munocepanast
Oma miepBast B paro IpeObIBaeT.
ANty s, aJuTiLysi, aJUTiILy s,

Msi cnaBum Tebe, Xpucra u bora!

The almswife Miloserdnaia

Was heating her cell in the city,

While holding her child in her arms.

To the Almswife Miloserdnaia

Came the Holy Virgin herself,

Carrying the God Christ himself in her arms:
“Almswife Miloserdnaia!

Throw your child into the fire and flame,
Take the God Christ himself into your arms:
The Jews, the foes are coming

with weapons and with sharp spears,

they want to kill the God Christ.”
Miloserdnaia the Almswife

Threw her child into the fire and flame,
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She took the God Christ into her arms.
The Jews, the foes came running in

With weapons, with sharp spears,

And the Jews asked Miloserdnaia the Almswife:
“Almswife Miloserdnaia!

Have you seen the God Christ recently?”
The Almswife answered them:

-Oh, the Jews, the foes!

have just caught the God Christ,

I drove him into the fire, into the flame.
The Jews came to the fiery stove:

The child was whimpering in the stove,
He showed the Jews his arms and legs.
The Jews, the foes were overjoyed:

“Now we have caught Christ,

We drove him into the fire, into the flame,
We have closed him in behind the bronze stove-door,
We have locked him in with iron bars!”
The Jews went away from the stove.
Miloserdnaia the Almswife

Could not hold the God Christ,

Could not bear to look upon his brightness;
Christ did not remain in her arms.
Miloserdnaia the Almswife

Went to the fiery stove;

-Has my child really been burned?

She slid back the iron bars,

She opened the bronze stove-door;

Grass was growing in the stove,

On the grass flowers had bloomed,

In the flowers the little child is playing,
Upon him a ray of sun is shining,

He is reading the Gospels by himself,

He is praising heaven’s power,

And with the angels, and the cherubim,
And with all of heaven’s forces.
Miloserdnaia the Almswife

She will be first in heaven.

Alleluia, alleluia, alleluia,

We give praise to you, Christ and God!

There are two versions of this religious song. In the first, the Virgin
Mary turns to the almswife with her request. This version is represented
in the variant translated above. We also find it in one of two variants of
the religious song about the Almswife Miloserdnaia found in the
Varentsov collection (Nos. 55-56, obtained “from the Sreznevskii
acathistus”). [Varentsov 177-178]
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According to the other version of this religious song, it is not the
Mother of God that makes a request of the wife, but the Savior himself:
[Bezsonov No. 323, p. 124]

W3 rpany MononeHel yTekaer,

Ha myTs Ha mopory Hamanaer.

Ha nytu 5iu Ha nopore

Kuna Kéna Munocépanas:

[Nepen HEero TOPHUT OrOHB-IUIAMEHb,

Ha pynax nepxana MianeHna;
Hctunnelii bor Bo3seniaer:

YKéna MunoctuBas MunocépaHast!
Bpock THI CBOIO Yamy B OTOHB-TIAMEHb,
ITpumu T Xpucra bora Ha py1ns

The boy escapes from the city,

He is attacked on the path, on the road.

On the path, on the road

Lived Miloserdnaia the Almswife:

Before her a fire, a flame is burning,

She was holding a child in her arms;

The True God proclaims:

Miloserdnaia the Almswife!

Throw your child into the fire, into the flame,
Take Christ the God into your arms. (5)

Christ himself reassures the almswife and prompts her to open the stove
to find her own son unharmed: [Bezsonov No. 325, pp. 129-130]

Hcrunnsiit Xpucroc, e boxwuit,
HesBenum npopéunn:

«Munoctusa XXena Munocepana!
TBo€ uazno He corperno,

TBOE MuI0€ HU B YEM HEBPEIUMO:
TBOE yazo 1Mo neuu ryser,

Castoe EBanrenbe unraer,
AHrensl MIaJeHIa yTEIA0T.
MustocTHBa KeHa He TIOBEpHJIa,

Bo ornenny neus 3arisHyna:

ITo boxbemy cyny-u3BOJIEHBIO,

Bo nuiame TpaBa BeIpocTana,
JIa30peBbI LIBETHI paclBETAIH.
MunoctuBa XKeHa nepexpecTuiiach:
- IIpemynp I'ocnoaw, Crine boxwuii,
Ipemynpa TBOs HeOecHas cual

The True Christ, God’s son,
Unharmed said:
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“Miloserdnaia the Almswife!

Your child did not burn,

Your dear one has not been harmed:
Your child is walking around in the stove,
He is reading the Holy Gospels,

The angels are comforting the child.”
The almswife did not believe him,

She glanced into the fiery stove;

In accord with God’s will and judgement,
Grass had grown up in the flame,

Azure flowers had bloomed,

The almswife crossed herself;

Oh, most wise Lord, Son of God,

Your heavenly forces are the most wise!

We also find this version in a Siberian Russian text recorded by P A.
Gordnov on the 15th of June 1907 in the Tobol guberniia from the
peasant Dmitrii Nikiforovich Plekhanov: [RGALI, file 1366, list 1,
unified collection 177, sheets 5-6, no. 3]

Eme XXunst Xpucra norepsiim,

U Xpucroc bor u3 rpana yoeraer,

OH Ha IyTh Ha JJIOPOXKKY MIOCTYIAaeT

U no cena o nepeBHu noderaer.

N npuxogut Xpucroc bor Bo ceneHbe

K Xene Munoctusoit MusocepHoii.
JKena Munocruas Musnocepanas,

OHa fepKUT MIIaJeHIIa Ha pyLax

Ei1 Xpuctoc bor Bo3pemaer:

- XKena MunoctuBast Munocepanas.
Bpocs ThI cBOE MUIIOE YaJl0 B OTOHb-ILIaMEHb,
Bosbmu T Xpucra bora Ha pyuu!

XKena Munoctusas Munocepanas
Bbpocuna Munoe 4ago B OTOHb-TIAMs

U B3sina Xpucta bora Ha pynu.
Habexanu JKuns! JKunoBuHb

K ’Kene Munocrusoit Munocepanoii:

- XKena MunoctuBast Munocepanasi,

Tst kyna Xpucra bora cnoaesana?

- 51 6pocuna Xpucra bora B orous-ruams.
W B orue-miame MiajieHel| CTperecKancs.
U oxasan XXunoBuHaM pyIy-HO3MU.
Wmrmo B TOMOPEI KUBI 3paoBaNIUCS,
3ackakanu JKubl, 3a1UIsicalm,

B memaku XKunosoé 3amenkanm.//

JKena Munoctuas MusocepHasi.

Ona mrager 06 4aje MHJIOM.

Eit Xpuctoc bor Bo3pemaer:
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- XKena Munocruas Munocepanas!

ToI He TUTaYB, HE TYKH 00 Yage 00 MUIOM
TBoe MHJI0€ 4al0 HE CTOPEINO.

He cropeno 4ago Muioe, He U30TIIENO.
OH BO LIEPKBH IO Teuke [?] rynset

W eBaHTrenIbCKYIO KHUTY YHTAET,

OH cam cebe NMs HapeKaerT.

OH HapekaeT cebe uMs: AJutnityida,
Anmunyiia, cnasa boxe, Amunyifa.

The Jews had lost Christ,

And the God Christ is running from the city,

And sets out on the way, on the road

And he runs to a town, to a village,

And the God Christ comes into the village

To the Miloserdnaia the Almswife.

Miloserdnaia the Almswife,

She is holding a child in her arms

The God Christ exclaims to her:

- Miloserdnaia the Almswife,

Throw your dear child into the fire, into the flame,
Take the God Christ into your arms!

Miloserdnaia the Almswife

Threw her dear child into the fire, into the flames,
And took the God Christ into her arms.

The Jewish Jews came running

To Miloserdnaia the Almswife:

- Miloserdnaia the Almswife,

What have you done with the God Christ?

- I threw the God Christ into the fire, into the flames.
And in the fire, in the flames a boy was whimpering
And he showed the Jews his hands and legs.

The Jews already at that time began to rejoice,
The Jews began to jump, to dance,

The Jews began to snap their fingers.//
Miloserdnaia the Almswife,

She is crying about her dear child.

The God Christ exclaims to her:

- Miloserdnaia the Almswife!

Do not cry, do not grieve for your dear child

Your dear child has not been burned.

The dear child has not been burned, has not been turned to ash.
He is walked around the stove in the church

And reading the Gospels,

He himself is speaking a word to himself.

He is saying to himself the word: Alleluia,
Alleluia, Glory to God, Alleluia.
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The content of the Verse about Miloserdnaia the Almswife indicates
that folkloric legends about the rescue of the child in the stove represent
essentially a prose retelling of the plot of this religious song. It appears
that a religious song was the direct source for the folk legends examined
here. Furthermore, the distinction between the two versions of the
legends corresponds directly to the two versions of this verse that we
have cited. Thus we find the first version, in which the Virgin Mary asks
for help, is the antecedent of one of the legends (see 2 above); while the
others are associated with the second version, in which Christ himself
asks for help. It is noteworthy that the variants of the second version of
the song are also more numerous.

It should be noted that another motif, namely the miraculous growth
of vegetation, also exists in one variant (see 2 above) of the legend and
may also be inspired by a religious song, specifically a song about the
flight to Egypt: [Bezsonov No. 319, pp. 116-117]

[Ina Boxist Mateppb nosieM U BCTpETHIa CEITHUHA, -
ceeT MILEHHUITY; cKa3ana eMy [Ipeuncras:

[Tomoraii bur, yooriii cennsuky!

Bynyte Ty utu Xunet i Xunusku,

Kuner it XKugusku i JKuaguBchbKkH THBKH, -

IloBenaii »xe ThI, K€ S TaIabl MIIIA,

Ko Te1 TY OpaB, nieHUYEHKy cesBy.
Tonpko uro ynua Csstas [esa 3a ropy, Habexamu Kunel, u XKunosku, u
KunoBcku neBKU, U BUIAT — CEISTHUH KHET miueHuly. CrpaiuBaoT OHH O
TOM (6€IOroNoBoi ) JKEHIIMHE, HE IIIa JIX MEMO ero?

[lna, - TOBOPHUT CeNsSHUH, - TOTJa LA,

Kounu s Ty opas, niueHn4eiiky cess:

A Temepp yxe NIICHHYEeHKy 3aXKaB.

T'oBopsat Xuner:

- Komnu 5k T0 Oy110, KOJIM BHH Ty OpaB,

A Tenepb BUH IIIIEHUYEHKY 3a:KaB!

The Mother of God was going along the fields and she met a peasant,-
He is sowing wheat; And the Most Pure said to him:

God help you, poor peasant!

Jews and Jewesses will come to you,

Jews and Jewesses and Jewish girls,-

You tell them that I have gone that way,

When you had ploughed and were sowing the wheat.
As soon as the Holy Virgin had disappeared behind the mountain, the Jews
and Jewesses and Jewish girls ran up and they see that the farmer is
harvesting wheat. They ask him about this (blonde) woman, Has she come
by, by any chance?

She came by, -the peasant says, and then went,

When I had ploughed and was sowing the wheat:
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And now I have already harvested the wheat.
The Jews say:
-It was then when he had ploughed,
And now he has harvested the wheat!

It is significant that the text cited here has a note: “In Christmas
songs of the Carpathian mountain dwellers; compare Kostomarov “On
the historical meaning of Russian folk poetry,” pp. 18-19”. This would
indicate that the motif of the miraculous growth of vegetation presented
in the song and in the legend (2 above) stems from a single locale. [cited
in Bezsonov 117]

In prose folk narratives the so-called merciful woman (see 1, 2, 5
above) is not the Christ child’s only savior. In some texts of this song we
also find a gypsy woman (see 6 above) or Saint Ulita and her child Kirik.

The motif associated with the gypsy who, as a reward for her
actions, can deceive people and take God’s name in vain is well attested
in folklore. See, for example, SUS 790*—~AA *847-K 790 (The Golden
Stirrup). Here Saint George teaches a poor man (Nesterka, Savvochka, a
Gypsy), how to live if he wants to get rich, to steal and lie. The poor
man steals a golden stirrup (a golden saddle, a golden goblet) from the
saint and denies it. There is another explanation for the fact that the
Gypsy (man or woman) can deceive others and take the Lord’s name in
vain without punishment. This is found in folk narratives associated with
events in the Gospels, such as the crucifixion of Christ. Here a Gypsy
man (or woman) was not afraid to lie to save Christ. When his torturers
wanted to kill the Savior with a nail to his forehead or his heart, the
Gypsy passes off a fly (or a bee) as a nail and saves Christ. (7)

How then did the plot about the rescue in the stove come to be
associated with the names of Kirik and Ulita? In the canonical version,
the life and martyrdom of these saints has never been associated with the
stove or fire. In the version of the life of these saints presented in
religious song, however, we do find such a motif. (8) It is associated
with that episode when the pagan emperor Maximilian orders that his
wife Ulita and the child Kirik be thrown into a cauldron burning with fire
and flame because they ‘believed in the faith of the Lord’ and refused to
pray to false idols. (9) In the intital portion of the song we also find the
motif of the flight of the Chrisitan Ulita from the city, where the pagan
emperor rules: [Varentsov 77-86]

Bo cnaBHOM 65110 B ropoze B Jlomocrees,

YKun-0b11 HeBepHBIH maph MakcuMuaH;
V mero OblIa YecTHAs ’KeHA YIIHUTa,
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Ona Bepy Beposana ko ['ocriony;

N3z6exana uz-noxg ropoxay u3 JJomocreepa

Bo ot Bo EBCees ropo.

HesepHnblil naps Makcumuan

OH IMOCTaHHKUKOB 3a Heto nocblnbiBaer,

3a 4eCTHOIO KEHOI YIIMTOIO,

B tot Bo EBcceB ropoz.

Eme B3sutn — BozBpatuiu B Jlomocees ropon /
Ko neBepHoMy napro Makcumuany.
HesepHnblil naps Makcumuan

OH yecTHOM xeHe oOpanoBaics; <...>

- «YecrtHas xeHa Yiura,

Bynerms nu TBI MOIO Bepy BepoBaTh?

Bynemp 11 MouM uonaM MOJIUTHUCA?»
[YnuTa u cbin ee — magenen Kupuk - 0TBe4aroT 0TKa30M, TOTIA ]
Hesepusblit naps Makcumuan

Ha cBsitoro mitagenua na Kupuka

OH my1e Ha Hero 03J100mIICH,

IMpukasan oH ero Ha My4eHbE B3SITh,

Ha myuenbe B34Tb Ha Belaukoe. <...>

IIpukazan oH HAHOCUTB B KOTEI

CBHHILY, CMOJIBI B OJIOBA,

Pazxurars >xapoM-OrHEM-IIAMEHEM.

Hanocunu B KOTeN CBHHITY, CMOJIBL, OJIOBA,
Pazxurany xapoM-orHeM-IIaMeHeM,
3apeBern-3akuIieN KoTell, POBHO IPOM 3arpeMer,
CpInHo ObUIO HA TPUALATH BEPCT.

VYerpamminacek ero poauMasi MaTu,

YecTHas sxeHa Yiura:

OHa 37y10 IyMy 3aayMaia,

Ortcraer oHa ot Crnaca ot Ilpeuncraro,

Ot Marepu Ilpecsrteis boropoauust.

Omna xo4eT HeBepHOMY Hapio MakcuMuaHy MPUIICCTHTHUCS;
OHa X04eT ero Bepy BepoBaTh,

Ona X04eT ero u107aM MOJHUTHCS.

Cssroii mianesen Kupuk,

Tpex ner Ge3 Tpex MecsIeB

Xanxo Bonurolie rIacuT

Ko Hapro ko Hebecromy:

«["ocnopu, Oren, CoiH, Cesaroit yx!

YcnplbTe MOJMTBY cBsATaro miazenna Kupuxka, -
He otnaiite Ha Benukoe MydeHue

Co poIMMOIO CO MaTepbio

Ko napro ko HeBepHoMmy,

VYiiMuTe MO0 poAUMYIO MaTeph!

OHa 371y10 AyMy 3aayMaia:

Ortcraer oHa ot Crnaca ot Ilpeuncraro,

Ot Marepu [Ipecsteis boropoaumsy.

VYeapiman [N'ocnionu MoTuBY cBsitaro Mmiagenna Kupuka. <...>
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Orpazani [ocronu KOTeN )XUBOTBOPSIIINM KPECTOM,
Beipocna B k0TI TpaBa-Mypasa,

Po3uBenu 1BeTHI 1a30peBLIE,

Cssroii mitanesen Kupuk

JXanxo Bonuromie riaaroaet

Ko napro ko HeBepHOMY:

«Hesepnsrit mapp Makcumuan!

IMorasiau-xo y Hac B KOTIIEe TpaBa-Mypasa,

U po3nseny BeTHI 1a30peBHIE.

Benuka Hamra Bepa kpemieHast,//

Benuk Ham xpuctuanckuii bor!»

Eme cnasen bor mpocnasucs,

[Ipocnasuics cBaToit Mianener Kupuk,

Tpex et 6e3 Tpex MecsLes,

Co poauMor0 o MaTepblo,

C decTHOII K€HOI O YIIUTOIO,

ITommna sTa ciaBa o Bcel 3eMiie,

ITo Bceii 3emite, o cBaTOIl Pyce.

OT HBIHEIIHSTO KUThS-OBITHS U 10 BeKy. AMUHB.

It was in the glorious, in the city in Domosteev,
There lived, there was a pagan emperor Maximilian;
He had an honorable wife Ulita;
She believed in the faith of the Lord;
She ran way from the city, from Domosteev
Into that, into Evseev city.
The pagan emperor Maximilian
He sends pursuers after her,
After his honorable wife Ulita,
Into that, into Evseev city.
They have caught her and returned to Domosteev city//
To the pagan emperor Maximilian.
The pagan emperor Maximilian
He rejoiced to his honorable wife; <...>
- “Honorable wife Ulita,
Are you going to believe in my faith?
Are you going to pray to my idols?”
[Ulita and her son, the child Kirik, refuse, then]
The pagan emperor Maximilian
At the holy child, at Kirik
He got most angry at him,
He ordered him to undergo torture,
To undergo great torture. <...>

He ordered that they carry in a cauldron

With lead, tar and tin,

Light it with heat, fire and flame.

They carried in a cauldron with lead, tar, tin,
And they lit it with heat, fire and flame,

The cauldron roared and boiled, just like thunder,
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You could hear it for thirty versts.

His dear mother was frightened,

The honorable wife Ulita;

She began to think evil thoughts,

Would she remain apart from the Most Holy Savior,
Apart from the Most Holy Mother, Mother of God.
She wants to submit to the pagan emperor Maximilian;
She wants to accept his faith,

She wants to pray to his idols.

The holy child Kirik,

Three years old less three months

Pitifully cries out

To the Heavenly Ruler:

“Lord, Father, Son, Holy Spirit!

Hear the prayer of the holy child Kirik, -

Do not allow him to be subject to great suffering

With his dear mother

To the pagan emperor,

Take my dear mother!

She has begun to think evil thoughts:

Would she remain apart from the Most Holy Savior,
Apart from the Most Holy Mother, the Mother of God.”
The Lord heard the prayer of the holy child Kirik. <...>

The Lord protected the cauldron with a life-giving cross,
Grass grew in the cauldron,

Azure flowers bloomed,

The holy child Kirik

Cries out piteously

To the pagan one, to the emperor:

“Pagan emperor Maximilian!

See, we have grass in the cauldron,

And azure flowers have bloomed.

Great is our Christian faith,//

Great is our Christian God!”

God has become even more glorious,

The holy child Kirik gave glory

Three years old less three months

With his dear mother,

With the honorable wife, with Ulita,

That glory went around the whole world,
Around the whole world, around holy Rus'.
From nowadays and for all time. Amen.

It is entirely possible that the occurrence of this version of the life of
these holy martyrs in the folk tradition served as the basis for the
convergence of the motif about the rescue of the Christ child by a woman
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who throws her own child into a stove with the name of the Christian
martyrs Ulita and her child Kirik.

Several facts about the folk calendar support the claim that these
saints were associated with fire in the folk imagination. The day of Kirik
and Ulita —July 28 (July 15 old style) — is a holiday related to
thunderstorms. It is possible that this conception about the day of Kirik
and Ulita as a thunder holiday in the folk calendar is supported by its
proximity in time to the other traditional holiday associated with thunder
and storms, namely St. Elijah, August 2 (July 20 old style).

Even though classical collections of information on the folk
calendar by V. I. Dal', I. P. Kalinsky, A. A. Makarenko do not contain
similar data, we can support the belief that Kirik and Ulita’s day was a
holiday associated with thunderstorms. Take, for example, the following
narratives: [Shidlovskii 1890: No. 3, p. 235]

VY kpectesn Kypckoit ry6. Tumckoro yes. 3a Bce JIETO 4yTh JIU HE CaMblil
CTpAIIHBIA U CaMBIi YTHMBIA NIeHb — 3T0 15 mrons, mamsate mMud. Kupuka,
WNynutel 1 ABynuTa U CB. PaBHOANOCTOJIBHOIO KHsA31 Brnagumupa. Mywu.
ABynuTa u cB. BraguMupa kpecTbsiHe He 3HAIOT, - 3HAIOT U OOSATCS TOJIBKO
«Kupuxus u Yiukus»; 9To, 10 UX CIOBaM, «B3JOPHBIE CBSTBIE», KOTOPLIC
CTPOTO CJIeAsT, 4TOOBI B MX Npa3iHUKH He pabotamu. Bor HemaBHO He
MOCJTYIIANNCh CTApUKOB — MOLUIM Ha paboTy, - U 4To k? Y OJHOro IBYX
CBIHOBEH 'POMOM XBaTHIJIO, HACUITY OTOIIIH, Y APYTrOro KOpoBa Mana, TpeTHit
BUJIaMH TiporiopoJics. HeT, 370 B30pHBIE CBATHIE, CTPOTO CIEAAT U JOJITO HE
TeprsAT. XoTe Ha Ilacxy roroBel paboraTh, a Ha Kupukus u Yiaukus Her.
Taxolf OTBEeT JaaM KpecThSHE HAa IPEMIOKEHHE 3aHATHCA B OTOT JICHBb
paboToii x0Tk mocie obena.

Among peasants of the Kursk guberniia, Timsk uezd almost the most
frightening and most commemorated day is the 15 of June, which
commemorates the martyrs Kirik, Iulita and Avudit and Holy Prince
Vladimir, who is ranked with the apostles. The peasants do not know the
Martyr Avudit and Saint Vladimir and fear only “Kirik and Ulikia.” In their
words, these are “quarrelsome saints”, who assiduously watch people to
make sure that they do not work on their holiday. Recently, an old couple did
not obey; they went to work, and then what? One of their two sons was taken
by thunder, he lost his strength, a cow gored the other, the third was stabbed
by a pitchfork. No, they are quarrelsome saints, they watch closely and are
not very patient. Even though they (the peasants) may be willing to work on
Easter, they won’t on Kirik and Ulikia. The peasants reacted this way to a
suggestion to work on that day even if only after dinner.

We find similar evidence in Siberian Russian materials:

Wionb, 15. Kupuka u Uynuttel. B oTOT IeHb KpecThsiHe He yOMparoT CeHa,
TaK KaK JI€Hb 3TOT HA3BIBAIOT TPO3HBIM; €CIIH B 3TOT I€Hb yOHPAIOT CEHO, TO
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OHO HENPEMEHHO CrOpUT OrHeM, IoToMy uTo Kupmka camoro Ha Orme
Myumnn. (19)

July 15. Kirik and Iulita. On this day peasants do not gather hay, because the
day is called a thunderstorm day; if they gather hay on this day, then it is will
soon be burned by fire, because Kirik himself was tormented by fire.
[Skalozubov 1901: No, 19, p. 117] (10)

28 urona — npaspHuk Kupuxu-Yiutel. D10 crpamHslii npa3gHuk. Jlenats
HHUYETro HeNb3sl, a TO BCE 3aropurcsa. BoT s momHIo, paboTana Ha TpakTope,
KakK pa3 B €HTOT JieHb. Iloexanu Mbl Ha 3akpyT. A TyT BApYT IOLLIA Ty4yKa
YepHasi, U TOJILKO MBI yeXalli ¢ 3TOT0 MeCTa, Ipo3a Kak gact! M 3amonsixano
BCE MUIaMEHEM

The 28th of July is the holiday of Kirik and Ulita. This is a terrifying holiday.
You can do nothing or everything will burn up. I remember, I was working
on a tractor, on that very day. We had gone to the lumber camp. And
suddenly a black cloud came along and as soon as we had driven away from
there, there was a terrible thunderstorm! And everything was burned up in a
fire. [GANO 173] (11)

Kupukn—Y nutsl — npa3gHUKA CepOUThL, OH, cepauThl. TyT BOT My>K4HMHa ObLI
korpa-to. Tyun cobupaioTcsi, a Hero He JOoMETaHbl KOMHBI. OH M TOBOPHUT
kene: “Tloiném, momeuem”. Bor oHH, ga emé OauMH COCEn HX, IOEXaH,
cMerany (TOraa eAWHONMYHO emé kuiaw). EnyT momoi, a Tyuw... yepHO —
YepHO, NpAMO Ipo3a. Jlernu oTHoXHYTh. A TyT yAapuia rposa. 3aropeiaoch
4yTo-T0 B nojsix. Iloexanu Tyna, a TaM KOIIHA 3TOr0 MY’>KYMHBI FOpuUT. TyT
BETPOM CHOII BBIPBAJIO U3 ITOH KOIHBI U 4epe3 Apyrue KomHa Opocuiio B
KonHy cocena. Jlroackoe ceHo cTrout, a psaaoM roput. JlagHo, mpuexanu
nomoi. TyT rpo3a xon — 1 Ha Kpbllly, a Kpbllia coloMeHHas. IIyk conombl
OTOpBAJO fAa XJIOH — K APYrOMy Ha TECOBYIO KpHIIy. Temepb, KOHEWHO,
KOJIX03, HE CKaKCIIb )K€ TaM, 4TO B Mpa3fHHUK paboTaTh HEmb3s, HO JAOMA
HUYEro He JIeNalo.

Kirik-Ulita are angry holidays, oh angry. There was this man once. The
clouds are gathering together, but he had not yet stacked his hay. And he says
to his wife: “Let’s go and stack the hay.” And they and one of their
neighbors went and stacked hay (then they still lived as single families). They
are going home and clouds, black, black, there is a thunderstorm ahead. They
laid down to rest. And then the thunderstorm hit. Something in the fields
caught on fire. They went over there and this man’s haystacks are burning.
Just then the wind tore a sheaf out of the haystack and threw it through the
other haystacks into the neighbor’s haystack. Other people’s hay is not
burning, but those nearby are burning. Okay, so they came home. Then pow,
there is a thunderstorm and on the roof, the roof is straw. A piece of straw
was torn off and zap, was over onto the plank roof. Now of course there is a
collective farm and you don’t say that you can’t work on a holiday, but I
don’t do anything at home.

[FA OmGPU EK-3/1975, No. 12 (v)] (12)



Narratives on the Rescue of the Infant Jesus 105

W Kupuxu-ynuTel, Ipa3gHUKA cepauTsl. Jla, HeBKH, OBUI Takoil Ipa3IHHK.
Orto nerom ObIBaeT. M BOT paccka3bIBalOT, YTO €CIIU HOPOOHUTH HA 3TOT ACHb,
Tak Bor-to oGs3arensHo HakaxeT. BoT ObUIO Kak-TO: MOpaboTamM MyIKUKH,
CEHO MeETalu, MOKOC B€Ab KakK a3, BOT TOJbKO KOHYHMIHM, & CEHO-TO U
3aropenock. [la ¥ 3aueM B Pa3HUKHU-TO paboTaTh, Koraa OyJeH XBaTaeT

And Kirik and Ulita are angry holidays. Yes, girls, there was such a holiday.
It happens in the summer. And they say that if you work on that day, then
God will surely punish you. And it has happened: some men were out
working, they were stacking hay, the haycutting had just ended, and the hay
burned up. And why should you work on holidays anyway, when there are
enough work days anyway.” [FA OMGPU EK-5/1975, No. 13(b)] (13)

Kupuk - Manpuuk, Ynuta - MaTh ero, oHU cTpajganu. OTer ¢ CBIHOM (IIpOCTO
JereHna mmia, 9To He y Hac Obwio) CeiHY Hajo Obulo MeTaTth ceHo. OTten
roBoput: «Jla ceromust Kupuku». Cei: “A, Kupuku,- mponoper asipuku!”
Oter; HaBepxy CTOSII, CEHO NPHHUMAaI. BOT CBIH Kak-TO  HEOIBITHO
IPOIIOPOJI €My BWJIAaMH, TKHyJ ero. Bor orerm m roBoput: «ThI e Tak
ckazan: “Kupuku - npomnoper npipuku!”». Tak u Gosuncs Kupuku: ecnu B
nybpoBe [necocTenb, re Kocwin ceHo|: “O, 3aBtpa Kupukwu, naBaiite XoTh
1o obena He paboTaTh, MOKA HIET CIIyko0a.”

Kirik is a boy, Ulita is his mother, they suffered. A father and son (a legend
was going around, it wasn’t here), the son had to stack hay. The father says:
“But today is Kirik’s Day.” The son: “Oh, Kirik-Schmirik (lit. is nothing but
ripping holes-trans.note)!” The father was standing up above, taking the hay.
Then the son somehow carelessly stabbed him with the pitchfork, poked him.
And the father says: “Just as you said: “Kirik is nothing but (a joke)!” ” So
they were scared of Kirik’s Day; if they were in the dubrova [the forest
steppe, where they cut hay]: “O, tomorrow is Kirik’s Day, at least let’s not
work before dinner, while mass is going on.” [FA OmGPU EK-15/1975, No.
511(14)

It is important that one of the legend variants we presented was
recorded by the collector G. N. Potanin specifically as an example
clarifiying and illustrating beliefs about the folk calendar. (15)

It appears then that the folk ‘biblical’ legends about the miraculous
rescue of Christ and the child in the stove resulted from shared
components in their history. Both are prose parallels to the religious
song about the Almswife, Miloserdnaia. In two of its attestations the
folk version of the life of Kirik and Ulita mixed with folk conceptions
about the holiday of Saints Kirik and Ulita as a ‘thunderstorm day’ and
served as the stimulus for associating this plot with the names of the
martyred Saints Kirik and Ulita also.
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Drawing from a Siberian illuminated manuscript. The Burning of
Kyrik and Ulita. Second half of the 19th century.
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NOTES
1 Recorded by E.V Trosnikov from E.F Belaia, d.o.b. 1908,
Zolotukha Kalinkovichskii region, Gomel' oblast', 1983.
2 The story occurs in the section on the folk calendar “15 June.
Kirik and Ulita. It is a sin to work,” the text given here follows.
3 Recorded by Ovsiannikova, Nazarova in the village Pospelovo
of the Bol'shekovskii region of the Omsk oblast' from A. S. Karshina.
4 Recorded by T. G. Leonova, V. Evsiukova, N. Matveeva in the

village Taiga of the Znamenskii region of the Omsk oblast' from E. K.
Shalunina.

5 This text has the note “Orlov guberniia, Volhovskii uezd, village
Rudnevo...from the blindman Aleksei Platonovich Telenko
6 Fedotov notes that in one variant, where the Mother of God is

absent, she herself is called Maria [Bezsonov 4, 137], and in another lona
[139]. See G. Fedotov, Religious Songs, p. 40.

7 For similar folk texts see: Belova 2003: 172-186; Belova 2004:
numbers 130-132; Kuznetsova 2006.

8 See The Lives of the Saints for Saint Dimitrii of Rostov.
Fifteenth Day (28 July).

9 See Varentsov 1860: 77-86: “On the holy child Kirik, about his
torment, how the tsar tortures him, his former father, on the basis of their
Mohammedan law,” with the note: “Recorded in Nolinsk, Viatsk
guberniia.” The text given here is that version.

10 Told by M.M. Sadovnikov, Bol'shaia Tava, Slovodchikovsk
oblast', Tarsk uezd.

11 Recorded by N. Iu. Golubkova in 1984 in the village Kadnikovo
of the Mamontov region of the Altai Region from R. M. Potapova, d.o.b.
1937 (parents from the Voronezh guberniia).

12 Recorded by N. Brazhenko, N. Tkachenko in the village
Chernozer'e of the Sargat region of the Omsk oblast' from O. 1. Fediaeva.
13 Recorded by G. Izvekova, L Shevchenko in the village Ivanovka
of the Sargat region of the Omsk oblast' from D. M. Kabakov and M.G.
Kabakova.

14 Recorded by L. V. Novoselova in the village Kachesovo of the
Muromtsev region of the Omsk oblast' from A. S. Kutuzova.

15 See note 2.
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