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Abstract:

The article deals with the ethnic specificity of biblical legends
about the flood and the Tower of Babel in the folklore of the Turkic
peoples of Southern Siberia (the Altai, Tuva, Khakassia and Shor).
These folk legends, rooted in early Christianity, confirm the cultural
and historical contacts between the peoples of Central Asia and
peoples holding Christian beliefs. The subjects of the legends,
associated with the biblical idea of the creation of the world and man
and the flood, found their way into Siberia even before the Russians
initiated the process of Christianization in the region from the
seventeenth to the nineteenth centuries. This assertion is confirmed
not only by the specific features of folk legends under discussion,
but also by historical data on the influence of Manichaeism and
Nestorianism on the culture of the Central Asian peoples, including
on the Turkic peoples of Siberia. The persistence of these legends
can be attributed to the fact that their plots are often adapted to local
realities, concepts, myths, and events. In the construction of these
narratives, use is made of national mythological terminology and
conceptual systems. The saturation of the folk legends with local
mythology and local beliefs in the Siberian context may be a
contributing factor to their ongoing existence as a part of the
folklore. The appropriation of the contents of biblical legends by the
peoples of Siberia also shows the seriousness of their adoption of
Christian ideas in the distant past.

Biblical legends about the flood are found in many nations,

including among the Turkic peoples of Siberia (the Altai, Tuva,
Khakassia, Shor), who, to a greater or lesser extent, have been
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influenced by Christianity. Legends connected with the Old and
New Testament are one of the most fruitful areas for exploration of
mutual influences in the folk cultures of various nations. For many
years, research on Christian folklore was rare in folkloristics, but at
this point, we have solid textual sources as well as significant
research on East Slavic folk material. For this study, we drew on the
works of O. V. Belova [2004, 2006, 2008], V. S. Kuznetsova [1997,
2008, 2009], and V. V. Napolskikh [1990].

The goal of our study is to identify the historical and
ethnographic context, as well as ethnographic features of folk
legends about the flood and the Tower of Babel in the folklore of
the Turkic peoples of Southern Siberia and to demonstrate that they
were adopted into local folklore much earlier than the 18" and 19"
centuries, when Russian missionaries came to these lands. This
analysis was based on texts from the Altai, Tuva, Khakass and Shor
in the works of N. F. Katanov [1907] and V. L. Verbitsky [1893] as
well as those in volumes “Tale Prose of the Altai” by N. Oinotkinova
et al. [2011], “Myths, Legends and Traditions of the Tuva” by N.
Alekseev et al. [2010], “Folklore of the Shor” by L. Arbachakova
[2010] in the series [lamamuuku Donvkiopa Hapooos Cubupu u
Hanvneco Bocmoka [Monuments of Folklore of the Peoples of
Siberia and the Far East] (4 plots with 9 variants of those plots). V.I.
Verbitsky [1893] published only Russian versions of the texts and
were provided as options in order to trace the development of certain
themes and motifs. (1) We do not have the originals of those texts.

Indigenous peoples of Siberia deep in the past were animists
and shamanists. Aboriginal myth-ritual folklore originated based on
animistic beliefs. Great sky (Teneri) was a deity of the ancient
Turks. Grandiose prayers to him were held in the days of the ancient
Turkic khanate. In medieval epitaphs carved on rocks, there are
direct references to the Sky: “Tengri!” They stated: “The sky is so
desired,” “The sky (Heaven) is my (god)—a roof to us!”, “The sky
bestows a divine state, the people—the Great Hagan, liberty and
destiny—to every person” [Malov 1951: 62, 66, 99]. Ancient Turkic
monuments also referred to Erlik, Lord of the Underworld. Erlik
Khan was one of the most powerful creator gods and was revered by
all Turkic peoples. He received sacrifices in the distant past and still
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does today today. For this purpose, Turkic peoples choose the best
horse, typically a pinto, from the herd and devoted it to Erlik; this
horse was called Yyyk (Yzyh).

Scholars of history and ethnography have suggested that
Christian 1ideas first penetrated Central Asia together with
Manichaeism [Sagalaev 1984: 4; Kyzlasov 1999, 2000]. (2) In later
centuries, Christianity arrived in Central Asia with a wave of
Nestorianism [Tokarev 1936: 134; Sagalaev 1984: 4]. (3) S. A.
Tokarev noted that Nestorianism in Central Asia was dominant in
the state of the Khereids and the Naimans; it was also strong among
the Genghisids and left its imprint on the religion of the Altaians.
The cosmogonic myths of the Altaians, recorded by V. I. Verbitsky,
show a close resemblance to biblical cosmogony and, in all
likelihood, have a Nestorian origin [Tokarev 1936: 134].

Central Asia, primarily the territories of present-day Mongolia,
was the object of direct missionary activities of the Nestorians from
the West, since Middle Asia, Iran, and the Middle East had trade
relations with Central Asia. It also might have experienced the
influence of Nestorians from China. Nestorianism did not achieve
complete success in Central Asia, but “by the middle of the ninth
century or somewhat earlier, the Nestorian type of Christianity came
into some degree of acceptance among the Kyrgyz aristocracy and,
subsequently, among the wider layers of population, yet it did not
drive out the local shamanic cults” [Kliashtorny 1959: 167].

The folklore of many of the present-day Central Asian peoples,
most of whom do not now follow Christianity, for example, the
Kazakhs, the Kirghiz, and the Bashkirs, also contains the legend
about the flood, God’s creation of the first people, the Tower of
Babel, the end of the world, etc. The legends containing biblical
stories penetrated into this vast territory at different times with
different peoples as a result of cultural contacts. Folklorization of
Christian ideas through oral narration of legends contributed to their
wide distribution among various cultures.

The subsequent wave of Christianization of Siberian ethnic
groups occurred during the Russian settlement of Siberia in the
eighteenth and nineteenth centuries. In that period, through the
efforts of the Altai Spiritual Mission that worked in the Altai and in
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Shoria, a significant portion of the Holy Scriptures, some Psalms,
the Commandments, and prayers were translated into the Altai
language.

It was not likely that the Siberian peoples adopted Russian
folklore in the eighteenth and nineteenth centuries, since at that time
there were almost no schools, and only a small percentage of the
population could learn a foreign language. The comprehensive
learning of the Russian language became only possible in the early
twentieth century after the October Socialist Revolution. The
appropriation of the contents of biblical legends by the peoples of
Siberia provides evidence for their adoption of Christian ideas in the
distant past.

The religious beliefs of the modern Altaians, Tuvinians,
Khakasses, and Yakuts demonstrate syncretic elements: most of the
population remains animist, while a small portion adhere to
Buddhism or Orthodox Christianity. Many scholars who have
studied the religion of the ethnic minorities in Siberia note that these
peoples were Christianized only formally. Currently, for example,
in the Altai Mountains only about 1-1.5% of the indigenous
population hold to the Orthodox religion; according to the 2010
Census, there were 81,096 Altaians, 72,959 Khakasses, 12.888
Shors, 263,934 Tuvinians, and 478,085 Yakuts in the population.
Orthodox traditions among Telengits of the Ulagan district of the
Altai Republic have been revived in the last 20 years. For the Turkic
peoples of Siberia, Orthodoxy remains a foreign culture. Very few
people go to Orthodox churches in spite of the fact that they exist in
many areas. Our field observations show that legends with Christian
themes are told not only by baptized indigenous people, but also by
animists. In their words, they heard these stories from their
ancestors. Altaic narratives relating biblical plots, such as the
recordings made in the end of nineteenth century, at the beginning
of the twentieth century, and in the 1980s-90s would likely be
classified as legends, because they retain at their core ancient
biblical stories. More contemporary texts composed in the late
twentieth century more resemble an abbreviated toponymic
tradition; they do not retell Bible stories in any detail, but include
references to biblical figures and locations, indicating a shift in the

FOLKLORICA 2016, Vol. XX



Biblical Legends in the Folklore of the Turkic Peoples 117
in Southern Siberia

oral tradition.

The folk legends of the Turkic people of Siberia about the flood
consist of the following essential elements: Noah’s preparations for
the flood and his construction of the ark; confrontation with the
devil, who aims to destroy the human race; the continuation of the
flood for 40 days (and the death of the mammoth); the termination
of the flood and the release of birds from the ark.

Adaptation within borrowed biblical legends often occurs at the
level of vocabulary (e.g., character names, names of flora, place
names, etc.) as wells as insertion of plot details. For example, the
text “Shayyk [The Flood]” (see appendix sections 1-4), composed
by the Kumandins, a northern ethnic group in the Altai, and its
variants present the image of a mythical blue goat [kok teke] with
iron horns, who, sensing the approaching catastrophe, ran around
the earth seven times [Oinotkinova et al. 2011: 116-117, 428]. The
epithet kok 'blue', may indicate the goat’s origin in the element of
water, thus logically associating this animal with the flood. The
legend says that this creature appeared before the flood:

[aiibik mpIrapaa, Tedup MyycTUr KOK TeKe YeTH KyH, YeTH
KaTar 4ep aillaHabIpa, Mapaal 4aT 4yrypaypaup. Yetu kyH
4yep CWITMHEH. YeTu KyH KbIpiiap KyHUIreH, 4eTU KyH
HbaHMBIp 4artelp. Uep yapbuirad. YapeIKTapblH capbl CyTr
TOJTOH. YeTH KYH TOON KUpreH, MyHAyp Oapran. Yetn kyH
Kap TYIIKEeH. AH COOHJI0O COOK OOJITOH. ..

[When the flood occurred, a blue goat with iron horns,
bleating, in seven days ran seven times around the earth. For
seven days, the earth trembled. For seven days, the mountain
burned, for seven days, there was a downpour. The earth
split. Cracks were filled with water. For seven days they
were filled, and hail fell. For seven days, snow fell. Then it
was cold...]. [Oinotkinova et al. 2011: 116]

In this text, it is clear that the appearance of the blue goat portends

disaster associated with the element of water. The goat’s role as a
harbinger of water-related disaster is consistent with the content of
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another legend, in which people saw the goat for the second time
before the ice age began.

Mythical images related to this element are comparable to the
image of the red bull, a harbinger of disaster associated with the
element of fire.

Altai legends about the Flood as well as the legends about the
creation of the world and humans clearly manifest the idea of the
dualism of light and dark principles typical for Manichaeism. The
text, “Shayyk [The Flood]” says that instead of Noah and his family,
seven brothers were saved in the ark; the eldest of them was Erlik
(the Devil), and the youngest was Ulgen (the God). In the Old
Testament the Devil is not mentioned as a character. The narrator of
this text indicates the precise number of the survivors, i.e., a total of
eight people. In the Bible the number of Noah’s family is not
written: “And Noah went in, and his sons, and his wife, and his sons'
wives with him, into the ark, because of the waters of the flood”
[King James Bible, Genesis 7: 7].

In the Altaic “Legend of Noah” Ulgen, or Kudai (this word has
Persian (Indo-Iranian) origin), says to a righteous man named Noah
that the Flood will come soon. Erlik, having learned that Noah wants
to be saved from the flood and is building an Ark, tries to prevent
Noah from doing this.

In this variant the devil comes to Noah’s wife in the form of a
man in a yellow felt coat, (Erlik’s traditional way in Altaic folklore),
and thus he was “imported” into the biblical story intact. The name
of Noah has also been replaced by 6bégén [husband], kizhi [man],
and ayyldyn eezi [the owner of the yurt] [Oinotkinova et al. 2011:
126-131]. In addition, another Altai legend, “Kovcheg [Ark]”
precisely specifies the number of Noah’s family that boarded the
ark, namely eight people: Noah, his sons, their three sons, and their
wives.

Adaptation of the plots borrowed from biblical legends among
the Turkic peoples of Siberia often included the introduction of
myths that explain the creation of cultural artifacts or that explain
the division of society into different tribal groups, clans or the
system of various types of individual character. For example, when
Noah’s wife helped to raise the oars, she tore the clothes on her back.
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Ripping her clothes is a reference to a slit in the fabric on the
chegedek, the traditional coat worn by women in the Altai. This
element is derived an etiological myth explaining the appearance of
some Altaic peoples:

030-030, 030r5I OO, AnTaiina Hooit nen kuxku jaTkaH. Jep
ycrunae arani-ram 6ap 00, oy TyIITa YalblK YbIKKaH
smtup. Hooit Gana-6apka3sbiiia KOXKO jaaH cail, KalbIK ITKEH.
Jaan Taiirara, Cebu Oa>xbIHa, Maj-all YbITapblil, aHAWBIT
THIHBIH anrannaap. [Long ago, in ancient times in the Altai
there was a man named Noah. When on earth has already
been created by nature, it is the flood, then came the flood, it
turns out. ]

Hoolinop — o 10 apragansii, aptkas yiyc. On yiaycran
HOOM-MaiiMaH, HOOM-KbIITYaK, HOOM-TOAOLI — KOIT apTKaH
ynyctel Hooit ymy3sr nesxep. [Noah and his children made a
large raft with oars. On the big mountain, at the top of
[Mount] Sebi, they raised cattle fodder, so they were saved.
Noahns are the people who escaped the flood and remained
there. From those people came many believed to be the
people of Noah: Noah-Maiman, Noah-Kipchak, Noah-
Todosh]. [Oinotkinova et al. 2011: 130]

That man gave his children’s children their names. Children were
named for the body parts of animals. One who ate giblets (was
called) Chapty, one who ate the internal fat (was) Kipchak.

In one Altaic legend Erlik sends his wife, in the guise of a
mouse, to visit Noah’s wife to learn what Noah has been doing. This
well-known episode from biblical legend lore includes, in this case,
an etiological myth that explains how the Altaic peoples learned to
make arak [milk vodka] from sour milk [kefir]. The mouse teaches
his wife to make arak for Noah and to give him this drink to learn
Noah’s secrets. Noah’s wife got onto the ark only when her husband
got angry and said, “Devil’s wife, come into the ark!” The mouse
was then able to go with her onto the ark and gnawed a hole in the
bottom of the ship. A cat caught and ate the mouse [Oinotkinova et
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al. 2011: 430—431]. This episode is almost identical to an episode of
the legend recorded among the Shor people (see Appendix, text
“Shaiyk [The Flood]”). In addition, a similar plot occurs in East
Slavic texts about the Flood, where an animal also performs the role
of savior, e.g., a cat, lion, or frog [Belova 2004: 267-273].

Fragments of the confrontation with the devil are also present
in the Russian translation of the legend recorded by N. F. Katanov
in Kachin Khakas [1907: 417-418]. (4) According to this story,
Noah’s wife conspires not with the devil’s wife, but with the devil
himself, called Aina, an evil spirit in local folklore. However, in this
case, the event is treated somewhat differently: the devil persuades
Noah’s husband to give Noah wine before he gets on the ark, so that
the devil could sneak on as well:

Karter e6inai oapip-uaTca, Kipik aHblH €0iHd AiHa. “Epig
kainap mapgan?” tigip. [lild-1oRbu10bIH, epim kainap-kainap
napgan!” Aina “4d”, Tiaip, “TaHaa ceHi epiH napaH, TeikTaH!
Tip, piHabaccay!” T1-xaip”. “Cen 4OkTip3aH apa: e0iMHI
TacTan, MeH kainap mapaHMbIH? Til, Map9aHMbIH? TiIl,
piHabacca!” TI-1ip, “opa-na ThIH KyCTamn-napiza, yokTip3an
apa: mapap moj3aH, nap mo3siH! MeH nmapoacnsia! enl Ti3éH,
ceHi kpIpbI3ap: 4d, uopT, TIp! exl Tipd, anax napa3zay!” Eni-14
yrpéain, Aina ceik-udpi0-icyix .

[The devil says to Noah’s wife, “You do not get on until the
water reaches your knee. Then the water will rise to the top
edge of your underclothes. You do get on even then. Then it
will reach your chest. Then your husband will say to you,
‘Get on, damn it [lit. devil]!” Having said this this, he will
call me also. Then we all get on the raft together!” When
Noah’s wife was in no hurry join her husband in the ark, he
said in a heartfelt way, “Get on, damn it [lit. devil]!” It
turned out that he had called the devil also]. [Katanov 1907:
303]

In a Khakassian legend about the Flood episode, the plot
surrounds the death of the mammoth. V. S. Kuznetsova [2008: 5—
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13] argues that the myth about the disappearance of the mammoth
is one limited to local, Siberian plots in particular. In the folklore of
other Siberian peoples, as this researcher has shown, this motif is
presented in texts unrelated to the Flood. The texts, recorded in the
Khakass and Altai regions, the mammoth’s pride led to his death. In
Khakass legends the cause of death of the mammoth were birds that
landed on his head while he was swimming in the flood waters:

[...] Onap xeljn, kipujkTédp kepanka. [Ieipai kyc, an T03a
KipraH apa. MambIT TaH aH Kjpard siHaban. On ay uokrar-
wapip: “Keipbik 4bu1abl MeH uy3yn-T1a ceiaipObin!” [Taza
kyckyn prHabGaupik kjpapré: “Kbipeik ubliabl MeH y4yRyI-T1a
ceiaipObia!” T1-mip. Kaman ceikkanna, To3anaper ak-ceikkan.
“Ud, uoprt!” Tan-14, Aina kepanki'x kjpmapgan kama. Onap
el mial yop-yanap. Ent uép-uatkanna, kepantipina cyy Kip-
ya. Kockauak oinan-udpjn kyckd tab-amysik anna, Tyayo-
amgeik. AiHa, KYcKka KyOymyr, KepanTj Te34 KepTKAH MOITHIP.
AHaH cpigapa kockanbiq akcel meiprak mon-yaH. Keipeik
YpUTRA YeTTipd yOpranuip. Uopim, njp-14 kyH YeTniH, MaMbIT
aHHbIH TerdjjHa pi3bipac kyckadak onpippan. O MaMBITTHI
Cygha Kipi ma3pio-pickan. AH anja OlrdH, o 03bIHAHITY
yepad 4opbul o aH. Cyg cenrdn; yeprd ceikkan keipeik
YBUIABIH Ta3bIHaa.”

[[...] They came onto the ship. All the birds and beasts came.
A beast called Mammoth did not want to get into the ship. It
said: “I can swim forty days, can float, and not be on the
ship!” Raven also did not want to enter into the ark: “Forty
days I can fly!” - he said. When the deluge came, everything
swam. When [husband] said, “Well, hell,” then the devil
came onto the ship with them. They sail this way and that.
When they therefore were sailing, the ship began to leak. A
pussy cat, who was running around, found a mouse and
caught it. It turned out that the devil had turned into a mouse
and gnawed through the ship. So, the cat’s mouth is
considered to be unclean. Been there are 40 days of age.
While they were swimming, just one day into the flood, a

FOLKLORICA 2016, Vol. XX



122

bird, a titmouse, landed on top of the mammoth’s head, and
the mammoth drowned immediately. The beast died there,
and since then it does not exist on this earth. The water
subsided, and after 40 days they went to the ground].
[Katanov 1907: 303-304]

In this text narrator mistakenly used the 40 years instead of 40 days.
The number of the texts about a mammoth differs. The modern
text only touches on the story of the Flood and the mammoth:

[lypyHnna ump ycTyHAe yraa yjayF noTon noiasinTelp. O cyF
HUHYE I1ap YUp YCTYH TOO3a YaWbUITHIP. XBIPBIX KYH
KOaipinren on yorap. Yo kopabib uttip. On Kopabiibra
HUHYE Map Ki3i, aH-XyC chIBINTHIP. O KopabibFa MaMHH Till
aH Ha oAbIpOuHAbIp. O aH: “CyF yCTYHE MO3bIM ChIFaM,” —
TinTip. [ou chixyarxanga, HUHYE Map Xyc Myy3iHe
OJIBIPBIOBICTHIP. AHBIH aapbIHa ChIJAI MOJIOMH, OJ1 aH CYF
aJIThIHA Kip MApTHIP. AMFBI TaFyap, KOJIep, CyFiap o MOTOIl
COOHaH NoJBINTHIP. Tafnap XyMHaH MoJFaH, UMic. MaMuH
aH yFaa YJIyF aH IOJTHIp. AM J1aa THIIpIep: o Xaiiiar-1a
kOHIH TYOiHMe yaneip. On ay Xaigar, XuiHai 0a, 4ox mna
MIOJIFaH, MiTOMHYAABIPOBIH.

[For a long time on the ground was huge flood, it turns out.
This water covered the entire earth. Forty days later, it [the
ark] climbed to the top. People built the ship. On this ship as
there are people, animals, birds, [all] fit, it appears. Only the
animal called Mammoth did not get on the ship. This beast
said he would get out of the water himself. When he so
chose, all the birds took turns sitting on his horns. Unable to
bear this weight, this beast sank into the water, it turns out.
Today's mountains, lakes, rivers came about after that flood,
it turns out. The mountains were as if made of sand. The
mammoth beast was a huge beast, it turns out. And now,
they say, he's lying at the bottom of some lake. What kind of
beast it was, predatory or not, I don't know. [Mindibekova et.
al. 2016: 80]
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However, the Altaic text contains another reason for the death of the
mammoth: It sinks in water, because he hoped to rely on his
strength:

KoOn yakTap MbIHaH 030, JepIUH YCTUHAE YaWbIK YbIKKAH
smtup. O Ty>KyHJa KI)KU KOPKYILTY jaaH Cajl 3TKEH.
Jepnum ycTuHaern 6acThipa THIHAYIAPAbI OUp KEpICH
aJIbIII, CaJIbIHA OTYPry3blll ajlaja, Tajlaiia KalKala bl
jypren. On oHOII0 GacThIpa THIHIYIAPAbl OTYMHEH
aprajiaraH. Je o1 aHJapsIH 9H jaaH KaaHbl, jaaH JeTeH aH,
canra orypbarad, MOiHOM aifTKaH: “MeH ceH jJOKTOH 10
00IBIM UBIIAXKBIN j¥pepuM. MeH 6acTbipa aHAapIbIH
kaaHb». O TOPTOH KYHTe Tanaiiia »KuHUIl jypred. OHOH
gpIalnan, TanaiaooH uOrd 6epren”.

[Many centuries ago, there was a flood on the earth. At that
time one man made a very big raft. And he took one pair of
all the animals of the earth and put them on his raft and
began to sail the sea. He saved all the animals from death.
But the biggest Khan these beasts, the beast called d’aan, did
not get on the raft. He refused and said, “I am without you he
will survive. I am Khan all the animals”. He sailed for forty
days by the sea. Then, unable to bear it, he sank into the sea].
[Oinotkinova et al. 2011: 118]

In some Siberian texts, the Flood story has been contaminated
with legends about the creation of the Earth. O. V. Belova believes
that this practice is characteristic of several “Bible” legends [Belova
2006: 273]. The creation of the world and the Flood share the
common concept that the world after the flood was created nearly
from scratch:

In that day will I raise up the tabernacle of David that is
fallen, and close up the breaches thereof; and I will raise up
his ruins, and I will build it as in the days of old:

That they may possess the remnant of Edom, and of all the
heathen, which are called by my name, saith the LORD that
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doeth this. [King James Bible, Amos 9:11-12]
This idea, for example, occurs at the end of a Shor legend:

AHaH caJl IanTeIpIapThIp 3HHE MO3YK Tara Apapar Ter,
Tara. AHaH aH-KyIITap Mo Yepre Kaaak yaitanranHap...[Then
the raft washed up on the highest mountain Ararat, Ararat
Mountain. Then the beasts and the birds began to be created
again on this land...]. [Arbachakova 2010: 332]

In the Altaic text “The Flood” the story of the flood combines
with legends borrowed from Buddhist folkloric tradition that feature
a competition for supremacy in the government of the world
between its creators. According to this legend, humans were created
after the flood. The text notes seven brothers knew it would flood;
the older brother was named Erlik, and the youngest was Ulgen:

Vnren nese kwxku waitan srTup. On aese, KOK YakaiakThl
aJIaJIbII, AJITHIH allaKKa CaJIajiblll, KM>KY Yanuar uuaup. Yiyr
KapAalbl, DpJMK, aHbI apTHIK KOPUII, YapbIM YaKailaHbl
oOpJIam aIThIp, YIreH IbLIan, KKK daifan uitmup....[Ulgen
also created man. Then he took the blue flower, putting it in
a golden cup, and created a person. The elder brother, Erlik,
envied him, robbed him of half of the flower and like Ulgen,
made a person]. [Oinotkinova et al. 2011: 116]

This legend also describes in detail the episode in which birds were
released from the ark in order to learn about the lowering of the
water level:

Kapramrap kepe6 yazan anteipiap. On kepedre yepaun
CBIPTBIHJA YYTHI 0ap, Meec-KyIll, KypTaH, anaapaaH — Iup
TOWJIEH KOO aJlaHap. Viren ne3e, MIaibIK H0KO0ABI 0a, el
TaakaHbl KepeOTeH moxoT uiianp. Taka ne3ze, COOKKa TOTHITT
KaJraH. AX COHAAa KaCTbI 60)KOTTI>Ip Kac nese cyrune birbiim,
O¥i/10 HHAHMBIHCAH. YuyHue KaTam YJIreH KyCKYHIBI HiIup.
Kyckyn 6a3a oiiio kenbeeH, OIYMHUH 3IUHU OUUI YyPAMD.
[[Before the flood] the brothers built the ark. This ark held
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everything on earth: birds, insects, animals, they took one
pair of each. To check whether the flood was over, Ulgan
released a chicken from the ark. The chicken froze in the
cold. After this (Ulgen) released a goose. The goose just
floated on the water and did not return. The third time Ulgen
sent a raven. The raven also did not return, but flew off to
hunt meat... ]. [Oinotkinova et al. 2011: 116-117]

The text omits the episode of the dove that flew back into the ark
with an olive branch in its beak. This text hints, in addition, to a
secondary plot connected to the main plot about the creation of the
first humans and the dog, which God created so that it could guard
the humans while he was in search of a soul for them. Erlik,
supplanting the god Ulgen, breathes his soul into the prone bodies
of the humans. The emergence of this myth about the first man and
the dog in this story, a motif widespread in the world’s folklore,
supports our claim that these legends had existed among the peoples
of Siberia for a prolonged period.

This myth exists in Eurasia and North America. Since this myth
is also found in American Indians, it suggests that it existed in
Eurasia prior to the Indian migration to America. Iu. E. Berezkin
thinks that the myth of Siberian plunger existed since the Paleolithic
era. Otherwise he would not have been brought to North America
[Berezkin 2012: 151].

Iu. E. Berezkin concludes that there are several basic variants
about the creation of humans in world folklore. According to the
myth about the creation of humans recorded from the peoples of
Eastern Europe and Siberia, the Creator set a dog to guard the inert
human figures he had made. However, God’s antagonist outwitted
the watchman and enlivened them himself. In variants from Eastern
Europe and Siberia, the dog did not cope with the task God had set,
while, in southern of Eurasia, it was able to defend their inert bodies
[Berezkin 2012: 147]. In the myths recorded in India, namely from
the Munda peoples, Darada of Hindu Kush and Abkhazians, the dog
defended a man from a horse that had tried to kill him. In the myth
written down in India, God makes male and female figures of clay
and leaves them to dry. One or two, often winged, horses break the
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figures. The Creator creates a dog or two dogs that banish the
attacking horses. The horse was punished: it was deprived of wings,
and the Creator gives it away to serve man [Berezkin 2012: 146]. In
the Mongolian (Oirot) version, a cow, not a horse, attempts to
destroy the figures [Berezkin 2012: 144].

The biblical legend of the deluge, published in V. I. Verbitsky’s
book Altai Foreigners [1893], has undergone significant changes
due to the peculiar interpretation of important plot episodes on the
basis of various facts from the history of Altai, in particular when
they were under the influence of the Oyrot culture and Lamaism
(Buddhism). In this legend the main character's name is not Noah,
but Nam (Lama ‘a Buddhist priest’). The names of his three sons are
Soozun-Uul, Sar-Uul (lit. ‘Yellow-son’) Balyksa (lit. ‘Fisherman’).
The etymology of the name Soozun-Uul is unknown; we can only
posit that it is possibly arose from two Altaic words: suu [water,
river] with the possessive affix nun and uul/ [fellow, son]. It might
also be related to the Mongol word susug [respected, honored,
religious] [Cheremishov 1937: 309]. One consistent element of this
biblical legend is narration about the origin of various ethnicities on
the Earth. According to the Altaic legend, the peoples who practice
paganism and shamanism emerged from Nam’s son Balyksa [the
biblical Ham — author’s note]. His father cursed him because, when
he (Nam) fell ill, Balyksa called on the services of a shaman. Nam’s
two other sons, Soozun-Uul and Sar Uul, were blessed by God, so
that wiser peoples came from them [Verbitsky 1893: 127]. The text
details episodes on Noah’s preparation for the flood, the
construction of the ark, and the end of flood. Ulgen tells Nam to
build a raft of sandalwood. To check whether the flood had ended,
Nama releases a crow, crow and magpie and finally a dove. The
dove came back with a birch branch [Verbitsky 1893: 125-126]. In
the Bible, the dove brought an olive leaf:

And it came to pass at the end of forty days, that Noah
opened the window of the ark which he had made: And he
sent forth a raven, which went forth to and fro, until the
waters were dried up from off the earth. Also he sent forth a
dove from him, to see if the waters were abated from off the
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face of the ground; But the dove found no rest for the sole of
her foot, and she returned unto him into the ark, for the
waters were on the face of the whole earth: then he put forth
his hand, and took her, and pulled her in unto him into the
ark. And he stayed yet other seven days; and again he sent
forth the dove out of the ark; And the dove came in to him in
the evening; and, lo, in her mouth was an olive leaf pluckt
off: so Noah knew that the waters were abated from off the
earth. [King James Bible, Genesis 8: 6—11]

The Altaic and Tuvan versions relate that shamans came from
the accursed son of Nama (Noah), Balyksa (Ham). Nama’s son
Balyksa does not receive a blessing from his father for turning to the
services of a shaman:

[Tocne morona banbikca 3aXBOpanb U MPU3BATb Kb ceOe
4esloBeKa, 110 uMeHU TsHrapy, 3acTaBUBb €10 KaMilaTh.
O60ouxb UXb DPIUKD HAYYWTh: OJHOTO IPU3BAThH Kama, a
JIpyroro — kamiath. Torna Yiasranb ckazanb banbikce: “Thbl
Oyab ciryra DpiuKy, HOTOMY YTO Thl HE MHE IPUHOCHILb
KEPTBY, U IIOCIIE CMEPTHU ThI O IENIb Kb DpiauKy.” TsaHrapa
CKa3aJlb Bb OTBETH YJIBIIHIO: “TIOKATYH, 1 U TeOC TAKUMb-
xe 00pa3oMb Oyly MPUHOCHUTH KEPTBY, KaKb DPIUKY.”
VYIbraHb cKazan emy: “oTHbIHE OyzaeTh ums TBoe Kam. Kto
OyzeT moapaxarp Tede, TOTh He OyIeTh UMETh OOTaTCTBA Ha
3emiie.” Ipyrux aByxs ceiHoBeit Hambl, Coo3yH-yyna u
Cap-yyna, Yo 01arocioBiIb U cKa3alb: «OTh Bach
IIPOU30MAETh HApOAb OJlaropa3yMHbIN, KHUKHUKHU U
NIPOPOKH, apH U XaHbl, 1 Co3yH-yyJa s BO3bMY Kb ceOe Ha
HeOo!”

[After the flood Balyksa fell ill and summoned a man named
Tyangar and asked him to sing and perform shamanic rituals.
Both had been taught by Erlik: one to call a shaman, and the
other to sing and perform shamanic rituals. Then Ulgen said
to Balyksa, “Be thou Erlik’s servant because you do not offer
sacrifices to me, and after death you will go to Erlik.”
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Tyangara said in response to Ulgen, “I think, that I will make
the same sacrifices to you as to Erlik”. Ulgen said to him:
“From now on your name will be Kam. He who will imitate
you will not have the wealth on earth”. ...Nama’s two other
sons, Soozun-Uul and Saruula, Ulgen blessed and said to
them, ‘You become wise people, scribes and prophets, kings
and khans, and Soozun-Uul I’ll take up to me in the sky’.
[Verbitsky 1893: 126—-127]

This negative character expressed the idea of condemning the
shamans, the worshippers of the pagan deities. This erroneous
interpretation appeared on the basis of homonymy of two words: the
Hebrew name ‘Ham’ means ‘hot’ (according to the Haggadah, the
rabbinic literature concerning the Talmud, the sons of Ham inhabit
tropical countries and have a passionate character) [King James
Bible, Genesis 9: 20-27], while the Turkic word kham/kam means
shaman. The name Tyangar recalls the name of the legendary hero
Djangar from the epic Oirot. In this story, he appears to the readers
as a shaman, a person without credibility. According to the biblical
story, Noah cursed his son Ham because he ridiculed him when he
was drinking wine and lying naked, while the two other sons of
Noah turned away without looking at the nakedness of his father and
respectfully covered him:

And Noah began fo be an husbandman, and he planted a
vineyard: And he drank of the wine, and was drunken; and
he was uncovered within his tent. And Ham, the father of
Canaan, saw the nakedness of his father, and told his two
brethren without. And Shem and Japheth took a garment, and
laid it upon both their shoulders, and went backward, and
covered the nakedness of their father; and their faces were
backward, and they saw not their father's nakedness. And
Noah awoke from his wine, and knew what his younger son
had done unto him. And he said, Cursed be Canaan; a
servant of servants shall he be unto his brethren. And he said,
Blessed be the LORD God of Shem; and Canaan shall be his
servant. God shall enlarge Japheth, and he shall dwell in the
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tents of Shem; and Canaan shall be his servant.” [King James
Bible, Genesis 9: 20-27]

In both cases, the sons defy social prescriptions appropriate to their
respective cultures about respect for the father. The legend idealizes
the image of Kaldan Khan:

O6paruBmmcs kb Capyyiy, YIbI9Hb NPOJOIDKATD: «
MOLIUTIO BaMb Laps ¢b Heba. OHb OyAeTh Haph Lapei, cuia
ero OyZeTh BeIMKa, HUKAKOW OOTaThIPh €r0 HE 0/I0JICETD,
ums emy Oynets Kannan-kaan. Oub He OyeTh BOCBATh
npoTHB Lapei. Bce Hapoab! 0e3b BOWHBI eMy TTOKOPSTCS.

[Turning to Saruulu, Ulgen continued, ‘I will send to you the
king of the sky. He is the king of kings, the force of his will
be great, no hero will be able to overcome him, his name will
Kaldan Khan. He will not fight against emperors. All nations
will bow to him without war.’]. [Verbitsky 1893: 127]

In fact, Galdan (Kaldan), who took the title of Khan in 1677,
became the absolute ruler of all Oirats Dzhungaria.

This text notes that after the flood Namu (Noah), out of
gratitude and respect, was called Yayachi (lit. Creator). V. L
Verbitsky remarks that:

to this day Biisk and Kuznetsk foreigners annually, primarily
in the spring, sacrifice a white sheep on a high mountain to
Nama, under the name of Yaik Khan, (lit. ‘Khan of the
Flood’). They also call on Yaik Khan if the livestock are not
thriving, because foreigners believe that their deceased
relatives lead the cattle away with them to the house of the
dead, from whence Yaik Khan, upon sacrificing to him,
takes and forces them [the livestock] out with a flood.
[Verbitsky, 1893: 126]

This text thus also explains the practice of ritual sacrifice by
shamans.
According to the Altaic version, the mountains were created out
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of the people’s fear that there would be another Flood:

I[To otmectBin Sa4i Ha HEOO, BEIPOCH JIECHh HA OOPAIIEHHBIXb
Kb CEBEpY CKaTaxb ropb — apra; HapoJ pa3MHOXKHUIICS U
HaTOJHWTb 3€MITI0; BCE TOBOPUIIU, BIIPOYEMb, OJTHUMb
A3BIKOMB. JI1011, 60SICH TTOTOIIA, B3yMalli CIIENIaTh ropy.
Bory ato 6610 HemnpisiTHO. OHB MOCHUTAETh CHIIBHBISA OypH,
TaKb YTO U JIIOJIH U KaMHH cOPAchIBaIO CBEPXY T'OPHIL.

[Upon the departure of Yayachi [‘Creator god’ — author’s
note] to the sky, a forest grew up on the north-facing slopes
of the mountains [arga]; people multiplied and filled the
earth; everyone spoke, by the way, one language. People,
fearing a flood, built a mountain (not a tower!). God was
displeased. He sent a furious storm, so that the people and
the stones were flung from the top of the mountain].
[Verbitsky 1893: 127]

In this case, the events take place in the forested mountains, while
the biblical events took place in a sandy valley. The narrator, instead
of the word “tower”, used the word “mountain”; apparently he either
did not have a lexeme to match the former or the highest items in his
environment were the mountains, so that they became part of the
legend. This episode contrasts to the episode in the Bible. The
descendants of Noah (the tribe of Ham) constructed the tower out of
fear of displacement and subjugation to slavery. They began to build
a big city along with a high tower, which could serve as the center
of all the tribes, and, at the same time, a sign of their equality [King
James Bible, Genesis 11: 1-9].

Interestingly, the shamanic character named Tyanar
(Dzhangar/Junggar), who serves as an anti-hero in this text, is the
mediator between God and the people. He asks them to stop
construction of the mountain. The people do not listen to him, so
that Tyanar left them. Then God commanded them, saying, “You
did not listen to me and Tyanar, whom I sent to you, so that you
would speak different languages” [Verbitsky 1893: 127]. The
appearance of the name of Tyanar to some extent demonstrates
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respect for the ruler who abandoned his subjects. The recording and
publication of the legend undoubtedly had the purpose of passing on
the didactic lesson of obedience to the ministers of the Church as
well as to condemn shamans.

In the Altaic and Tuvan versions of the biblical legend of the
Flood, the events take place in the Sayano-Altai range, up in the
mountains “In a particular Altai valley there lived a husband and
wife with their children. The husband was hardworking, intelligent,
and wise, he could do anything” [Oinotkinova et al. 2011: 126—-127].
Other texts are also bound to a particular site, in particular to a
certain mountain, “The remains of the raft-ark are on Mount T’al
Menku, so older people said” [Oinotkinova et al. 2011: 430—431];
“At the top of the mountain Manchurek at the very high top, in a
place called Erinnig-Oi, young people who lived there, a man and a
woman, built an iron raft” [Alekseev et al. 2010: 47].

The motif of the flood served as the theme for the generation of
various toponymic legends. Many such texts have been recorded in
several arcas of the Altai Mountains, which mention mountains
where people allegedly were saved from the flood and, on the tops
of some of these mountains, people still find remnants of the ark
[Shinzhin & lamaeva 1994: 367]. Thus, in the Ulagansky District of
the Altai Republic, where the traditions of Orthodoxy have been
revived in recent decades, we recorded legends about the flood and
the Mount of D’eti-Kyol’. Here is one variant told by the Christian
believer Telengit T. I. Tokoekov:

Yaiiprik 60onTOHBIH OmnreH Ha. Can 3 TkeH IuiT. bacTeipa
THIHAP THIHAYJAH SKUACH jyyraH, KyIITaH-3IITeH, THIHILY
HEeMeJleH, OMp MpKeK, Oup THXH, jyyilsia, cajira cajnana
6apran. Jeru-Konro jenene, oHmo O0axXbIHIA KapaHTHIK jepre
apraganraH Ha. Jeru-Koun 6a3a na Jasynyna. OiiHn0 aHaw
Oaifa yalibIk TOKTOOP/10, KaHBIN KyIlI uifeepeH 31u? Jep Oap
6a gen 6ap kOp3uH nen. O Kyl janOblpaK TULITEHENE
KEJIreH.

[[Noah] knew that there would be a flood. He made a raft,
people say. He gathered two of each kind of animal, one
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female and one male of all birds and the rest of the animals,
and having placed them on the raft, he launched it. They
saved themselves on dry land climbing the D’eti-Kyol’ to
their peaks. The area called D’eti-Kyol’ is also on the high
ground of Yazula. When the flood ended, what was the bird
that was released? In order to fly and see whether there was
land. That bird came back with a leaf in its beak].
[Oinotkinova et al. 2011: 132]

As we see, transformation of the legends occurs not only in
terms of the time of the events, but also in terms of space,
incorporating local historical events and geographical sites.

Adaptation of the legend plot to local folklore, myths, images
and concepts promoted the assimilation of foreign culture, but
nevertheless highlight local elements. Thus we conclude only those
with a knowledge of archaic local myth would have adopted this
material, a fact suggestive of the contention that these legends came
to the Siberian peoples in the distant past. We hypothesize that
biblical legends about the Flood and the Tower of Babel entered the
folk tradition of Turkic peoples of Siberia as a result of their
adaptation to local cultural and historical, ethnographic,
mythological details and concepts. In constructing a story, narrators
rely on national mythological terminology and figurative conceptual
systems, e.g., as is clear from the example of the element of water
symbolically embodied in the form of blue goat, a being associated
with water in native mythology. Some texts do not even preserve the
names of the main characters (Noah and his sons), but use instead
nick-names or the names of historical figures known to listeners. As
a result of to their prolonged existence in the oral tradition, these
legends have undergone some transformations in the Siberian
environment, as we have seen.

On the basis of these data, it appears that Old Testament legends
about the creation of the world and man and about the flood, which
consolidate Christian values designed to deter people from sin and
warn them about the Last Judgment, entered the culture of the
peoples of Siberia as a result of centuries of contact with the peoples
who came to Central Asia spreading the ideas of Manichaeism and
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Nestorianism. We therefore can conclude that certain Christian
concepts had entered the culture of the Central Asian peoples long
before the process of Christianization by the Russian settlers began
in the region.
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NOTES

1 Verbitsky [1893: 127] cites in Russian another biblical
legend, “On the Tower of Babel” that is related to the Flood cycle
we have been examining. V. I. Verbitsky was a missionary, his role
in spreading the ideas of Christianity, and there is the legend itself.

2 Manichaeism was a religious and philosophical doctrine
originating in the third century A.D. in the Middle East. From the
third to the eleventh centuries it spread from Northern Africa to
China. Manichaeism found a fertile ground in Middle and Central
Asia and in the eighth-ninth centuries became the state religion of
the Uighurs. The founder of Manichaeism, the Persian Mani (216—
between 274 and 277), a native of Babylon, considered Zoroaster,
Buddha, and Christ to be his forerunners. Manichaeism arose among
the followers of Zoroastrianism and adopted the doctrine of the good
and evil principles underlying the world from Zoroastrianism. On
the basis of the Iranian Zoroastrianism, Mani combined some
elements of Christianity, Buddhism, and the ancient Babylonian
religion [Toporov 1988: 103-105]. Since the Iranians were the
disseminators of Manichaeism, they carried the ideas of
Zoroastrianism along with the ideas of Christianity, Buddhism, and
the ancient Babylonian religion, As is well known, Zoroastrians
were fire worshippers. The cult of worshipping fire is particularly
clearly expressed in the folklore and rituals of the Altaians.

3 “Nestorianism, religious movement in Christianity, which
arose in the Byzantine Empire in the 5th century. Founder of

FOLKLORICA 2016, Vol. XX



134

Nestorius, Patriarch of Constantinople in 428-31 [before a priest in
Antioch (Syria). The Nestorians, retains elements of antique
rationalism, the subject of criticism was the Christian mystical
concept of ‘man-god’)” [Kazhdan 1974: 522-523].

[HECTOPUAHCTBO — penuruo3Hoe T€4eHUE B XPUCTUAHCTBE,
BO3HUKIIee B Buzantuu B 5 Beke. OcHoBarens Hectopuii, natpuapx
Koncrantunononst B 428-31 [10 3TOro OBLI CBSIICHHHUKOM B
Antnoxun (Cupus). B HectopuancTBe, coXpaHsBIIEM 3JIEMEHTHI
aHTUYHOTO palMOHAIN3Ma, MPEAMETOM KPUTUKH  SIBISUIOCH
MHUCTHYECKOE XPHCTUAHCKOE TIOHATHE «00rouesioBeKay )]

4 Kachin Khakases are one of the Turkic dialect groups in the
part of Khakasia.
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APPENDIX

Shayyk [ The Flood]. Published: Oinotkinova, et. al. 2011: 116—
119. Recorded by F.A. Satlaev in 1984, at p. Top-Pyankova Choya
District of Republic Altai, F.A. Popyeva 1916 born, to a Kuzen
tribe. Translation F.A. Satlaev, and refined by N.R. Oinotkinova.
Text in Kumandin’s dialect.

1 [aiibik meirapaa, Te0up MyyCTUT KOK TeKe YeTH KYH, YeTH
KaTam 4yep auinaHiplpa, Mapaan 4aTr uyrypuypaup. Uetu kyH yep
CWITHHEH. YeTH KyH KbIpjap KyWIeH, 4YeTH KyH HbaHMBIP 4arThIp.
UYep yappuiran. YapsIKTapblHCapel Cyr TOJIOH. UeTH KyH TOOI
KUpreH, MyHayp Oapran. Yetu KyH Kap TYIIKEH. AH COOHAO COOK
6onron. Iaiiblk mplrap aem, YeTTH KapblHOAIl yHHaHap. AHap
apeil’  KWKwiep OonraHap. YIyr KapbIHAAUIBIHBIH aJbl 3PIHK
GONTHIP, aH KWYMHMHMHE ajgbl YIreH OGONTHIp, Kydai COOKTHT,
HoMubl Kmku. Kapramrap kepe® uazanm anteipiap. On kepebre
YepAUH CBIPTHIH/AA YYTHI Oap, meec-Kyul, KypTaH, aHAapAaH — I1p
TOWJIEH KOXO ajaHap. Viren Iese, IIAMBIK IOKOOBI 0Oa, el
TaakaHbl KEPEOTEH MOXKOT HHIHUP.

[When the flood occurred, a bleating blue goat with iron horns ran
seven times around the Earth for seven days. For seven days the
earth shook. For seven days the mountain burned, for seven days
there was a downpour. The earth split open. Cracks were filled with
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water. For seven days they filled up, and hail fell. For seven days
snow fell. Then it was cold. Only seven brothers knew fact that there
would be a flood. They were pure people. The eldest brother was
called Erlik, and younger was called Ulgen, [he had] come from the
gods, a scribe. The brothers built an ark. This ark all was everything
that exists on Earth, — birds, insects, animals — they took one pair
with them. Ulgen, to check whether the flood was over, released the
chicken from the ark.]

2 Taka pne3e, COOKKa TOIBIN KaiaraH. AH COHJA KacCThl
60xk0TTEIp. Kac 1ese cyrie bIrbil, OMI0 HbaHMBIHCAH. YuyHUE
kaTan YnreH Kyckymasl uiigup. Kyckyn 6asa oifno kenOeeH,
OMYMHME 5IMHH OYMI 4ypaup. YTpele YeTTH IIbIH KaphbIHAALIl
KepeOTeH IMIBIKNApThIpIap. YIreH Ae3e KikH uaiianm strup. O
Jie3e, KOK YaKaaKThl ajajibll, alThIH allakKa callajiblll, KHKH Yaian
uiaup. YIyr Kapalbl, OpJIMK, aHbl apThIK KOPHUI, YapbIM
yakaifaHbl OOpJIAM aNnThIp, YJIreH MbLIamN, KWK Yaifan uiigup. Ara
KaHbl Kypran YJreH IIOTBIPCANTHIp aH uYaiiaH KWKU3UHM, MHiiie
aiinpin: — Kapa kam Kypily Kapa Kajiblk OOJN3bIH, CeeH uailaH
anbareir! MeeH HbOHBIM KYH IIBITAp HbaHCA, OAapChiH, CEH Kapa
ayI0aThIH KYH MaJbIll HbaHca Oap3bIH!

[The chicken froze in the cold. After this [Ulgen] released a goose.
The goose, after it swam away on the water, did not return. The third
time Ulgen sent a raven. The raven also did not come back, it flew
off to hunt. Then the seven righteous brothers left the ark [onto dry
land]. Ulgen made a human. Then he took a blue flower, put it in a
golden cup, and made a human. The elder brother, Erlik, envious,
robbed him of half a flower and, like Ulgen, created a human.
Enraged at him, Ulgen cursed the human he had created, saying,
‘Black people with black leather belts will be the people you have
created! May my people go toward the rising sun, while your black
people go in the direction of the sunset!’]

3 Ilup xaTan 3pnuk Hbaa Oprod kOopun anteip. OyaaH Kejele,

KOp3€ — aH MYMH/JIE YbliIad KIKUJIEP YaTyblH. YJII€H Ae3€ Iy DpIIuK
YyTbl-4yTbl JTHE3UH eI, STepAu KUK aJAblHAa apThICCAITBIP,

FOLKLORICA 2016, Vol. XX



Biblical Legends in the Folklore of the Turkic Peoples 139
in Southern Siberia

OpnukTH 00KaTHa JeM, IPIUK J€3€ STepAn alNIbIHIBIPHII, aUTTHIP:
— Illma nmem, MeH caa YbUIBIT HEKEeW OEpHH, COKKa TOTPACCHIH. Al
OepeM, aHbl YMMMII aj3adH, MUp ail amrabaceblH. OJrep nes3e ar
ypOeruHe myTKem, SPIAUKTH OproH MYMHCA MOXKOT HHIUP. SPIUK
kupene, auaslp: «lly MpIHap meec MEH KajbIlbIM IIOJIOP» — JAEI
aiinana, OOWBIHBIH KyABIHBI YaTyblH KWDKWJIEepe yOype mepTup.
Kwxunep tupunnanap, yiryaas Typras Iibuiai.

[Once Erlik saw the new palace. He approached it and looks in, there
are naked people inside. So that Erlik could not do interfere in any
way, Ulgen had placed a dog at the door, ordering him not to allow
Erlik in. Erlik, who drove the dog into a frenzy, said: ‘Wait, I'll give
you a warm coat in the cold so you do not freeze. I will give you
food, if you eat it, you will be full for a month.” The dog believed
him and let Erlik into the palace. When he entered, Erlik said, ‘These
birds will be my people.” Having said this, he breathed his soul-kut
in the people lying there. People came to life as if awakened from
sleep.]

Kovcheg [Ark]. Published: Oinotkinova, et. al. 2011, p. 126-131.
Rec. by K.E. Ukachina in 1974, at vill. Bol’shoy Yaloman of
Ongudai district of Republic Altai from A.T. Agadina, 78 years
old, a tribe Maiman. Trans. I.B. Shinzhin, E.E. Yamaeva, N.R.
Oynotkinova.

4 By 40p4yOk 03010 jaaH Yalblk OONTOHBUIA KOJIOYIY.
AnTaiina, kaHaplii ga 6up KoObiga, Oana-6apkamy 3MereH-600roH
jypranteip. Oronu umreHkeit ae, caHaany-ykaany 1a, HEHHU JIe 31Tl
6unep kwku 60arod. O KIKM jypTamn jaTKaH 3KuHEe Oup Jie Heme
aiftniait, jype je 6epun Typap. Oa TyXbIHIA Yii KHKH 3P KIDKUHEH':
«Kaiina 6onapiar? Here Oap jagela?» — nen, cypak OepOeiiTeH.
Ownppiit jarr 60ar0H. OHOMBIT, OJI KYHYH Jie jype Oep Typap, YHUpIe
apbirat, joOOTOH, cyy3araH Keinep. OMereHu yH Jie uslrap0Oaii, kapa
CYyHaH ypyn Jia 6epep. bailarsl Kv>kMHUH apbiraHbsl joroyio oepep.
OmHolibIn y3ak 0is10p OTKOH. SMEreHH Kapa cyyJia a3blparl ja Konop,
YbUIaraH KWKUHUH apbIraHbl-jOOOTOHBI JhUIBIHBII KaJlaT.
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[This fairy tale is connected with a great flood that was earlier. In
the Altai in some valley a husband and wife lived with their children.
Her husband was also a hard-working and wise, he knew how to do
everything. This man left, saying nothing his wife, with whom he
lived. At that time a woman didn’t ask a man, ‘“Where have you
been? Where do you go?’ Such was the custom. So every day he
goes somewhere and comes back tired, worn out, and hungry in the
evening. His wife, without saying a word, just poured out some
black water for him. And this person’s tiredness disappeared. It
continued this way for a long time. The wife shall give [her husband]
black water, and his tiredness, fatigue fades away.]

5 bup xyH yH KKK allbIHIA jJaHBICKaH OTypapAaa, jep
aJIJIbIHAH KYPYMOKbI TOHY OUp KIKU KenreH. Kup kenreH KiKuHHA
sMereH antail jamny kynaynereH. Henn Oepren nesze? baiiarsr kup
KeJIreH KWKUTe Kapa CyyHaH ypyn Oepan. AMbUTYBl KWXKH UYele,
aiitkan: — By kawapii taty, jakmsl am! KwkUHUH apblraHbIH-
YbUTaraHbIH JOroJITop!

— CyTTen TaMras cyy sMell — Jeau. DHUp KUpHI, KyH axap/a,
aiibuT 9331 9p KWkM 0asa ja TepJereH, Kapa cyyra akkaH, apblraH-
JOOOTOH jaHBIN KeNau. DM KWXKHU Oaifarsl ja jeUTbIM3Y aXKblia
a3plparad. ApbIraH KK ¥4 aifak jbUTBIM3Y KYpPCaKTaH HYHUI, KHKH
33Upepie, IMETEH Cyparal: — JaaH yJIyCTBIH jaHbLIa, SMETEH KIKU
albUIABIH 933U HEHU SAMII TypraHblH cypabaiiTaH, je aHIbId Ja
601130, cypaiiblH ereH KyyHuM Oap. CeH KYHYH Jie Kaiiga Oonym
Typran? DHup/e apeiraHubliarat janasin? Kapy a’kuHe aiitnacra,
KEeMre aiiapbia?

[Once, when a woman was sitting in an ail (yurt), a man in a felt
coat appeared out of the ground. According to Altai custom woman
offered him hospitality. What did she give him? She poured a black
water for the man. The guest drunk it and said ‘What a delicious,
good drink! It removes a man’s fatigue!” ‘It's water obtained from
milk,” she said. When evening came, the sun went down, and the
man who owned the ail returned all sweaty, covered in black sweat
then, tired and warn out. The homemaker gave him the same warm

FOLKLORICA 2016, Vol. XX



Biblical Legends in the Folklore of the Turkic Peoples 141
in Southern Siberia

drink to drink. When the tired man had drunk three cups of the warm
drink and got drunk, his wife asked, ‘According to custom of the
elders, a woman should not ask the master what he was doing, but
still I want to ask about this. Where did you go every day? [Why]
do you come back in the evening tired and worn out? If you don’t
tell your dear wife, then whom can you tell?’]

6 AWBUIIBIH 933M 3p KW)KM Kajan KalraH, THIM jbIMKall,
alTTEI: — MeH — dp KWXH, KaHIbld Na 00530, ceckup Oomop
yuypiny. Cen Heme cecriedl TypyH 0a? Ynpabac na jaaH 4YalbIK
YpIraTaH 3MTHUP, jep SMEIITEH KBIHMBIKTAN TypraHblH Ounleit
TypyH 0a? MeHHUH 31un-ja3arn Typrai HemMe jaxXbITTy sMeid. OHbI He
japmaap? bByryH osaereH, ja3aliTaH HEMEHHM OYAYpOUM. SMIU
KOPKBIBIP-YPKYp HeME fie joK. O KYHHEH ajia OyTyHIU KyHre jeTHpe
KaIybIK (cai) jasamn Typrat 3auM. bana-6apkaMsl, ceHu, 60MBIMIbI
aprafaap kxepek. Ockd 10 O30KTMH yay3bl KaIlublK jasam Typra
6omop. Kaxbl na TBIHAY HEMe THIHBIH ajapra TypraH 0o0j0oil.
OMereH-000rOHHUH ~ MBIHAMBII ~ 9PMEKTEXKHI, KYYUbIHJAXKbIIT
TypraHbIH Oaifarsl capbl KypyM>Kbl KHHMMIY, je€p alIbIHAH YbIKKAH
KIKH jaXKbIHAJa, YTyl jaTKaH. Jajana caHaHTraH: «AKbIp, Oy yirycka
SMell KapuiyyM jetuperem». TyHae Oapania, KamdbIKTHIH TYOWUH
OWBIIN KOUTOH, CYy KHpee, Oy yiIyc YOHHUI KaI3bIH Jen. AWBUIABIH
993H OuJiene, KamubIKTHIH TYOUH OWTO ja3anm KOWTOH.

[Drink had loosened the master of the house, the man’s tongue, and
he said, ‘I am a man, and no matter what, I have to be cautious. Do
you sense nothing? Soon there will be a big flood, it turns out, do
not you feel that the earth is shaking a bit? What I do, it's secret after
all. Why announce it? Today, what I did, I was building, I finished.
Now we will not be afraid of anything. From that day until today I
built an ark (raft). I need to save my children, my heirs, you, and
myself. In other valleys people are probably also building arks.
Every living being, of course, wants to save its life.” She told what
her husband had said to the man in the yellow felt clothes that had
appeared out of the ground, who had been hiding, and
eavesdropping. Laying down he thought, ‘Let me do a little harm
these people.” At night he goes out there, he had drilled a hole in the
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bottom of the ark so it would flood, so that these people would
drown. The master of the house found out and repaired the bottom
of the ark again.]

7 OHo#BIN TypraHya, cyy KOAYpWIreH, 4alblK OalTairas.
Bangapsel, 0oiibl, ceruc KWKHM Kam4bIKKa OTBIPTHUIATaH, KaXKbl Jia
araliThlH YpeHUHEH, ToOpakTaH anblm, Opd jy3epre je Typapna,
SMETeHH Kaublll JYTYpreH. JYrypum oThIpraH SMEreHAn KalbIrblia
KMMHUHEH apbl OpO KOAypelse, KamdblKKa OTYPIBI3BII AJITaH.
KenuHHUH KUiUN anrad KWWMY KUHUHUHEH bIpblia 6epreH. OHOH
JI0 yJaM 3MIH Y# YIyCTBIH YeTeIerMHUH KMUWHH JBIPBIKTY 00Ty
Kaira. Je o 0 6onron. Oyop KamyublKKa OTHIPHIN anaja, THIHBIH
ayiapra jy3y1i je jypreH. 4ailblk TOpTOH KYHHUH TYPKYHBIHA OOJITOH.
TOpTOH KYHHUH TYypKyHBIHA Cyy KOnypuired. O jeMUpUIIHIL, Taj-
TaOBIII KOPKBIIITY Ja O0JroH, Ky3ypT IMeC KY3ypT TypraH.

[Meanwhile, the water rose, the flood began. The children, he
himself, eight people had boarded the ark, taking along seeds from
every tree, some earth, and as soon as they started to go up [river],
the wife began to run away. [ The husband] picked up the paddle and
pulled his runaway wife back onto the ark., The clothes she was
wearing got torn in the back. That’s why, since that day, a woman’s
chegedek [robe] back has a cut in the. And so it was. All those who
boarded the ark to save themselves kept on sailing. The flood
continued for forty days. For forty days the water rose. Everything
was destroyed, there was a terrible noise, like thunder, like it was
thundering.]

8 KamuplkTa OTBIpHII alraH yjayc Cyy YCTHHIAE KaiKajamn
JYpreH THIHAYYHBI jyyKTaJa TapThINl ajiblll, OHbUIA JIa a)KaHTaH,
aprananrad. OHOH 4aibIK jaObI3am, cyy TOMOHIOTOH KUHHHUHIE,
KOObLIap, JUKTEp, Kamyaugap OYTKEH. SMIUTH TapKarl OapraH yiyc
OJ1 JIO KamyblKJIa aprajaHrad OajjapladH Tapkan OapraH. Ararr
OJIOPABIH KaXKbl JIa araliTaH ajraH YpeHHEeH O3y1 japaHras,
Anraiigsl 6ypkereH. On 3p Kmxku OangapblHBIH OangapbliHa aT
ajgaradH. bangapelHbIH aJbl MaJIBIH KaXbl Jla yiHe-cOOTuiie
aJlaliTanl. YaHblp JUT€HN — YanThl, KapTa3blH jureHn — KpImyak.
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OHOH apbITbI3bIH YH/BIIT KOHIOH.

[The people on the ark caught nearby animals floating on the water
and ate them, so they survived. Then, after the flood began to break,
the water began to decline, gorges, meadows, and valleys appeared.
Then children were born to the people who had survived on the ark.
Trees have grown from those seeds taken from each tree, that have
covered all of Altai. That man named his children’s children. The
children were given names according to the body parts of animals.
One who ate tripe, [named] Chapty, one who ate fat - Kipchak. What
happened next I have forgotten.]

Shaiyk [The Flood]. Published: [Arbachakova 2010, c. 328-333].
Rec. L.N. Arbachakova in 2000 in the village Usinsk
Mezhdurechenskiy district of L.N. Akushakova.

9 Ilup 3p KKK KaTbIHMA UITENIE Majia YOK YaTThIpyiap. DpTeH
Typa Jla, KaTblHFa mupAa HeOe ailTmaH, 337e Jie Malita ambioan,
napbIObICYaTThIp. AHAH MHPAE MATTap KKy LIBIKNAP, KETUNTKAH
nontyp. Kyn-caita asae umren, udpuatrsip. KaTel aay cyparanza,
nupaa Hebe alTImaH4YaTThIp.

— Kauen umrebuccem, aHaH aiiiapeim! — Ter.

[One man alone lived with his wife with no children. [The husband]
gets up in the morning and always leaves her without saying
anything. He took an ax along. He came home very tired. And so
every day he goes to work. When the wife asked where he go, he
would not say a word to anyone.

— When I’'m done, then I’ll say!]

10 AHaH mUp KyH 3pW HWIIKE MapbIOBICKAHIA, ON KaTKa TpHU
KIKH KeNTHP. AHAH KATblH CypaIThIp:

— CeeH spuH Kaiia yopya, HOO HIITenya? — TeIl.

Kar aiiTTsIp:
— D3e, cypamyam-HO, TUp/a Hebe aifTnanya.
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A3bI T€3e alTThIp:
— Ue, cen yakibiba cypasaH!
AaH cooHJia KaThl KaJlaK CypanThIp, a3pl nupaa aiitnada. O Kuxu
Te3€ KyH caia Kejl, CypanThIp:
— OnuHabanaplg Ma? — Tell.
Kar aifrua:
— Ilupna aiitnanyva, Ter.
AHaH 0J1 KWUKU alUTThIP:
— Dps/e noaFaHaa, CeH SpUHE apara UIITEeNNep3eH.

On temzae aiiHa oy MO3y, KW)KHM IOJYOPYUTKAH TMOITYP.
AHaH 1Mo KaT auTThIp:
— Kaitua apara umrepre, MeH nupaa OHHaOaHYaM.
AliHa alTTHIp:
— Men cara anpanepem Kaipe umrepre: Ilosa ypcan, — rer,
anutTelp. — Ilo3a TypcaisaH, ymI-TOPT KYyH TypFaH COOHBIH aHAaH
turubanap3plH, — Tem alTTelp. — Kaiflua THKYEHWH MeEH
IIOJIYKapbIM, — TEIl AUTTHIP.

[One day, when her husband left for work, a man came to his wife,
then he asked the woman, ‘Where does your husband go, what is he
doing?’

The woman said, ‘Hey, I ask him, he doesn’t not say anything.’
And the man says, ‘Hey, ask about it in a better way!’

After that, his wife asked again, he did not say anything. And the
same person comes each day and asks, ‘Did you learn anything?
She replied:

— He does not say anything.

Then the man said:

— If so, make your husband some araga.

At that time Aina [the devil] was in human form. Then the woman
said:

— I don’t know how to make araga.

Aina said:

— I'll tell you how to do it. You put on a dish, — he said. And after
three or four days, distill the araga,” he said. “I will help you to distill
the araga,” so he said.]
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11 Aman ym-tOpT KyH cooba, moO aifHaba KaT apara
Turnbanteipaap. Aparara Turu0anrania, aifHa auTThIp:

— AM 5pUH KeJHII, KyKY IIBIKNap3a, opTa cTakaH ypyoan, — Ter,
alTTeIp. DpuH cypap “HOO Hebe, KaiinaH anraH?” — Tem, CeH
aninap3siH: «CeH kaiia aiTnaH yOpya3blH, MEH cara 33/J10K alTraH
qOpepuM”, — TeIl.

AHaH aifHa 103y YallIBIHIAPBINI YKYATTBIp, 3p 33HUpIap3a, HOO
alTKaHbIH. AM KaTbIH 3pHU KEJI€H JIe, 110 KYyXY WIBIKIAp KEITHP.
AHaH KaTbl ara opTa CTaKaH apara ypIepTHp, aHaH YMMILI YUHUPIe
oJlypraHzia. JpH CyparThIp:

— ITo HOO HEGE? — Ter.

Katb! aiTThIp:

— Ye nmcen, cara yakua rnosimnapap!

Ye kaThl Hall KWYSTTYUH]IE, 1103y WKHUOUCTHUD, aHAH aUTTHIP:

— Kaiigpir Ka3elp, aublF HeOe Ter, 1Mo HOO HeOe MITUM? — Ter,
KATbIH CypaITHIp.

Katb! aiTThIp:

— Ye umcen, cara yakia nosimnapap!

[Then after three or four days Aina and woman had distilled araga.
Once they had distilled the araga, Aina said:

— Now when your husband arriveds tired after work, you pour him
half a glass [of araga]. When your husband asks: “Noo, what’s that,
where did you get it,” you say, “Just as you say nothing, I will not
tell you anything either.”

Then Aina hid to overhear what her husband would say when he was
drunk. Her husband came back very tired. When he sat down to eat,
his wife poured him (half a cup) of araga. Her husband asked her:
— What is that?

My wife said:

— Well, have a drink, you’ll feel good!]

12 Ye xaThl Hall KWYCTTYHH]E, 1103y WKUOUCTUD, aHAH aUTTHIp:

— Kaiigeir ka3slp, aublf HEOE Tem, Mo HOO HeOe UITHUM? — Tel
KATBIH CYypaITHIp.
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Katb! aliTThIp:

— CeH kaiia Mara aifTad 4Op4aHHOO UIITEMUYUTKAHBIH, MEH Cara
370K aTIacChIM.

Ue, anay uyde ogypy1, auTThIp:

— ITap non3a, elie nep3eH, yakuia Moimnapabl.

AHaH KaThl elle yprepTap. AHaH Ma30K MKUOMCKEH/Ie, ara 4aKiia
MOJIIAPTHIP. AHAH aUTTHIp:

— Bce paBHO am cara aifTriacceiM, aMm KOT TeM Kaja0a bl 07 MKHMHH
nmrebuzepre. Kawan wumreOucceM, aHaH MHpre mnapapbiObIC
KOpepre.

[When my wife insisted that her husband drink, he says:

— What a strong, bitter drink, what did I drink? — He asked his
wife.

His wife said:

— Just as you go and say nothing to me, I won’t tell you anything.
Well, after sitting a little bit, [the husband] says:

— I feel good, if there is more, give me some (more).

Then my wife poured (some more). When he had drank it up again,
he felt good, he said:

— I (still) won’t tell you. Now there’s not much time left. I’ll do my
job, then we’ll go together to see.]

13 AHaH 1o 4yar y3ynepTup. DpTeH KaTThl TypFaHYe, YK€ 3pU
napbIObIcThIp. [0 aifHa Kajak KeaTup:

— Yok vakkiia cypadaabplH? — Tel CypamnTslp. — D3UpHapraH Ja,
Cypap Kepek-Ho.

AHaH 1o aifHa KaTKa auTThIp:

— IIyyH kense, ma3oK apara yprep3cH, KaHue ja cypasa, OxeH

ypuep.

AHaH uWHrM KyH 2331€ NOATYp. AHaH YXKyHUE KYHYHIE OpHU
auTHepTUp.

— AM nup KyH Kajaabl, KOmyer (can) uirenyam! — Ter.

Katb! aiTThIp:
— O HOO HeOe3u? — Ter.
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[Then he lay down to sleep. In the morning, before the wife got up,
the husband had (already) left. Again Aina appeared:

— Why didn’t you not ask him again? — So he said. — You had to
ask again while he was drunk.

This Aina said to the woman:

— Today, when he comes, you serve it again, no matter how much
he asks for, pour him that much.

This was repeated for two days. On the third day her husband says:
— Now only one day remains— (the ark), the raft will be ready!
The wife said:

— What’s that?]

14 Ajina Te3e yamblHnap yk4arTelp. O KaTThl CyparaHnia, 3pu
auTTBIp:

— O 3HHE MO3YK TaFbIH/a CaJl HIITEYaM.

AHaH cyparasja:

— O cangpl HOpeK UITen4aH? — TEeHJIE.

AaH 3pu aluTTHIp:

— AM BOT-BOT Kasi0aja, o uep 4apbiKTa 30Mpe HaBOIHEHUE ToJIap,
— teaup. — Hoo, o1 canra nmo yep yapbIKTa KaHde jia rmap aH-KyIl
napaba oJ caynaja mnoyap, aHaH mup 3p, nup Kat. On HaBOAHEHHUE
COOHBIH KaJlTaH aH-KyIIl, KaJFaH KK Jaianap!

UYe, mo aifHa yryOanTelp, KalJbIF Yepre HUINTCMYUTKAHBIH. AHaH
Kapaasbl0a 01 KOIMYEeKTHI THIIET NapThIp. AHAH TUIIE nap, Tadasbl,
70upe 4Op KOpPTHP, aHAH CaHAMYATTHIP MO HOO uitedusepre. [lo
aaH-KylIla Kxke Kayibas3blH, IO yepre ydp canabain. AHaH mypba
ayI0aIbII, TEIIMK KOMYEKKE IMypyOyCThIp, YUTOOBI CYF KHP3bIH TeTl.

[At this time, Aina was eavesdropping, in hiding. When the woman
asked this, her husband said:

— On the highest mountain I’m building an ark.

When she asked:

— Why are you building an ark?

The husband said:

— Now (just about) (the flood) will soon be all over the earth — he
said. — In this ark from all over the earth will gather all the living
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beings, as many animals, birds as there all — all in pairs, then one
man and women. After (the flood), which drown everything, all will
be reborn from the surviving birds, animals and people!

Aina overheard everything, where, in what place he was building
the ark. At night he went to look for the ark. After he had gone, he
began to walk, to think about how to make all people and creature
die. There would be no birds, no animals, no people left on the earth!
Then he took a drill and made a hole in the ark, so that water could
get in [in the ark].]

15 Ye, anaH 1o 3pTeH 3pU alTTHIp:

— Ue, aM napaH, sMre na3a keiabecnuc, KOmieKkTe KaaaphlObIC.

Ue, aHaH canra Kup3enep, MapyblH aH-KYLIThl MHP TapajablH
canapiap. AHaH caira KUpIUIepoK, caln KOAypyauoucTup, Bech 1mo
gepae cyF Ope KOaypymyOucken. AHaH 231¢ e canga  anl
4Op4YaTThIp. AHaH 10 3p KOp3e, N0 cajjia CyF KUp4YaTThip. AHaH HOO
MoHMa uirepre. Ye, aHaH 331 TUIEMTYUTKAHIA, KOIIKEUYEK KEJIKEN,
Ky3YpYFbIH TEIIUKKE CYKCANThIp. AHaH cyr kupOeHcanTsip. [lo
KIDKUJIepOe aH-KyIl TUPUT KaIThIpJiap.

AHaH caj manTeIpnapTsip YHHE MO3YK Tara Apapar Ter, Tara. AHaH
aH-ayIlITap Mo Yepre KaJak yaianraHHap.

[Then in the morning her husband says:

— Well, now let's go, we will not return home again — we will
remain (on the ark).

But when they came to the ark, then they let on all sorts of birds,
animals (in pairs). Then they got on [the ark], the raft rose up right
away in the water, everything around them flooded. Right away the
raft was weaving back and forth. Then a man sees that water was
coming into the ark. He began to think about how to close the hole.
But while he was thinking, (a little cat) came, stuck its tail in the
hole. Then the water could not get in. All people, animals, birds
survived.

Then the ark washed up on the highest mountain Ararat, Ararat
mountain. Then, on this earth, the beasts and birds began multiply
again. |
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