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Radical Pietist Involvement
in Early German Emigration to Pennsylvania

Older histories dealing with German-Americans, especially
denominational histories, had a ready explanation why so many of them
migrated to the New World in the late seventeenth and early eighteenth
centuries: they were driven from the Gemnan states by religious
persecution. Harsh suppression of any type of religious dissent, linked
to other kinds of arbitrary rule, was seen as the nx)tive for so many to
break home ties and to risk die treacherous ocean passage. The appeal of
religious freedom in the Middle Colonies, especially in Quaker-led
Pennsylvania, powerfully beckoned f>ersecuted flocks in the German
states. A popularly-written history of the Church of the Brethren
explained:

Being a church of protest and in the nunority, the Brethren
found themselves in disfavor wherever they settled. Intolerance
and persecution trailed their every path. .. . Longing eyes
tum ~ elsewhere for relief. The New World was calling. They
dreamed of shelter in Pennsylvania, where William Penn was
granting full religious liberty to all.

Similar examples could be readily dted.’

For dissenters, heavy-handed acts of repression by the authorities,
both ecclesiastical and governmental, were certainly painful and
disruptive. Yet this is not alone sufficient rationale for their emigration.
Recent studies conclude that economic considerations played an equal, or
often a greater, role in decisions to leave. Crop failures, famines,
unseasonable weather, all coming on top of oppressive taxation of goods,
coin, and services, naade life in the German states unbearable for many,
including those suffering from religious hindrance.”

Restrictive guild practices, shortage of money supply, and related
financial considerations provided additional motives for emigration. This
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was especially the case in southwest and south central Germany, barely
recovered from the depredations of the Thirty Years' War only to be
devastated by repeated invasions of French armies at the end of the
seventeenth century. By the early 1700s, attractive advertising through
books and broadsides, the inducements of traveling agents (the socalled
Neulander), and, importantly, direct communication from relatives and
former neighbors who had migrated earlier, tempted Palatines, Swabians,
and others to shake off the dust of their village roads and undertake
resettlement*

These were some of the considerations that led many to travel down
the Rhine River to the Rotterdam wharves for passage across the Atlantic.
In sum, econonruc concerns loom as large or larger than religious
persecution as motivating factors. As the early tide of emigration by
dissenters gave way in the eighteenth century to mass removal by
German Reformed and German Lutherans, the generalization becomes
even more appropriate.

Radical Pietism

I>espite this qualification, there is indeed a significant religious
movennent that motivated many Germans to emigrate to the New World,
and that is best described as Radical Pietism. This was part of the larger
Pietist renewal movement that pressed for reform of German Protestant
church life in the late seventeenth and eighteenth centuries. It was
presaged by comparable movements in neighboring countries such as
Puritanism in England and the "Nadere Reformatie" (Precisianism) in the
Netherlands, both of which strands had significant influence upon it.
Pietism became the dominant force in the shaping of German
Protestantism after its inception in the Reformation Era of the sixteenth
century.®

The leading Pietist personalities were Philipp Jakob Spener (1635-
1705) of Frankfurt, Dresden, and Berlin, and August Hermann Francke
(1663-1727), of Erfurt and Halle. The pastor and author Spener laid out
the objectives of the movement in his programmatic propos” Pia Desideria
(1675) and the pastor and educator Francke built up a complex of
educational and missionary institutions around his original orphanage in
Halle, all of which became known as the "Franckesche Stiftungen"
(Francke Foundation). Despite bitter opposition by traditional theologians
and church bureaucrats, the two profoundly guided the creative forces of
(Sennan Protestant Christianity during their lifetimes and beyond.*

Radical Pietism is that branch of the Pietist movement characterized
by a separatist stance toward the institutional church. The Pietism of
Spener and Francke sought renewal within the church through reformed
theological education, disciplined church membership, warm devotional
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life, and increased lay activity. Radical Pietists considered the church to
be hopelessly flawed, to have irreversibly fallen from a state of grace, and
therefore directed their energies outside the organized church. Their call
to die faithful was to depart from Babylon. When the clergy was
hopelessly lax in morals and ignorant of true spirituality, it could not be
surprising, they asserted, that the laity was sinful and worldly. Real
followers of Christ were to be found only in small conventicles of
withdrawn saints. Many Radical Pietists saw formal church organization
itself as evidence of the dead hand of corruption.*

Radical Pietism is further marked by its dependence upon the gnostic
and theosophical concepts of the shoemaker-philosopher Jakob Boehme
(1575-1624). Despite clerical attacks and official silencing, Boehn\e
attracted a small but influential circle of followers during his lifetime. His
writings, circulating in manuscript form after his first publication called
Aurora or Day-Davming (1612), united earlier doctrines of mystical
spiritualism—including those of Theophrastus Bombastus von Hohenheim
who was better known as Paracelsus (1493-1541), Valentin Weigel (1533-
88), and Kaspar von Schwenckfeld (1489-1561)—with his own unique
vocabulary and concepts. Boehme claimed insight into the deepest
mysteries of God and the universe or the Urgrund; twentieth-century
thrologian Paul Tillich (1886-1965) adopted Boehme's concept, calling it
the "Ground of all Being." Virginal heavenly wisdom, the divine Sophia,
could be wooed, wrote Boehme, by an ascetic life. (With the rise of
feminist theology, the notion of Sophia, as an embodiment of divine
wisdom, is currently attracting much attention.)*

Boehme's anthropology was intriguing to many. Because humankind
was originally androgynous, the fall (original sin) came with sexual
pairing. Created both male and female, Adam fell by desiring Eve. The
covenant thus broken by sin was restored by the obedient sacrifice of the
Second Adam, Jesus Christ. "In Christ, the new androgynous Adam,
humankind lives again in harmony and unity with the Virgin Sophia."
Those willing to adopt the celibate life could aspire to wed the heavenly
Sophia. Boehme's last book, a guide to Christian living titled The Way to
Christ (1624), is the most accessible of his works, most of which were
written in an abstruse style as he sought to describe the indescribable.®

A major proponent of Boehmist thought was the lawyer Johann
Georg Gichtel (16721710), banned from his home in Regensburg for his
critique of clerical corruption. Residing in tolerant Amsterdam after 1668,
Gichtel attracted a small circle of the like-minded, who lived in a celibate
coirununity as the "Angel-Brethren" (Engel-Brtider). It was Gichtel who
first gathered the Boehmist corpus and gave it published form in 1682.
Another disseminator of Boehmist thought was Gottfried Arnold (1666-
1714), the noted church historian. Through his prolific writings Arnold
had great influence upon Radical Pietists, although he found his way back
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to the institutional church in later years. When he married and fathered
a family, a disgusted Gichtel, recalling Boehmist disparagement of the
marital state, wrote from Amsterdam that the lapsed Arnold had "fallen
into children.™

A glowing assessment of Boehme's powers was published by an
anonynK)us but well-informed Pennsylvania-German author in 1812.
Before describing the leading religious figures of note in Pennsylvania, in
an introduction the author provided sketches of reformers including
Martin Luther (1483-1546) and John Bunyan (1628-88), devoting, however,
more spwce to mystical and spiritual writers such as Thomas i Kempis
(ca. 13721471), Madame de la Mothe Guyon (1648-1717), and Cierhard
Tersteegen (1697-1769). He then wrote:

And so, finally in conclusion, comes the highly and richly
enlightened divine miracle man, Jacob Boehme, who should
have been mentioned earlier. He has not had an equal since the
time of the apostles. Indeed since the creation of the first
humans there has certainly been no one (without exception)
who has searched more fundamentally, nor will he be surpassed
in this in the future. .. . [To] no one was opened such decisions
of the divine wisdom, the secrets and miracles of the eternal
depths as this man, the first human Adam, (and following him
then) Moses and Solomon not excepted. And as has been said,
the highly illumined Jacob Boehme appropriately takes
precedence over all others, and no one can penetrate more
deeply into God than can he. Itis not too much to say—rather,
it can be asserted with all confidence—that his writings are an
open Bible! By using them one can so to speak look into the
very heart of the Holy Scriptures, both OIld and New
Testaments. This is because this miracle-man could look into all
three worlds; it was awarded to him the gift of seeing there the
wonders of this world and of eternity, and their depths into the
very Center; all this he could recognize and throughly reveal.'®

Radical Pietist Immigration

Many important movements linked with Pennsylvania immigration,
especially those of communitarian nature, are best characterized as
Radical Pietist in nature. They include the Society of the Woman in the
Wilderness (1694), the community of Irenia or the House of Peace (ca.
1696), the New Bom of Oley Valley (1719), the Schwarzenau Baptists or
Dunkers (1719, 1729) and their offshoot the Ephrata Society (1732), the
esoteric group known as "Die Stillen im Lande" (ca. 1750), the Harmony
Society (1803), the Blooming Grove Colony (1804), and the New
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Philadelphia Society (1832). Although the Separatist Society of Zoar
(1817) chose to settle in eastern Ohio, members came first to Pennsylvania
before being aided by Philadelphia (Quakers and others to reach their final
destination. A similar development was the Bethel Community of
Missouri (1844), the beginnings of which were among adherents of the
former New Philadelphia Society and of German Methodism around
Pittsburgh. Belonging to the Radical Pietist movement as well, although
members happened ivot to move to Pennsylvania, was the Community of
True Inspiration; originating in central (Germany in 1714, it found its first
North American home in upstate New York (1843), before settling in lowa
where it became well-known as the Amana Colonies (1855).”

Leading personalities linked to these movements include Johannes
Kelpius (1673-ca. 1708), Heinrich Bernhard Koster (1662-1749), Matthias
Bauitvmn (d. 1727), Alexander Mack, Sr. (1679-1735), Conrad Beissel (1691-
1768), the leader known as *J.B.S." (fl. 1750), "Father" Johann Georg Rapp
(1757-1847), Bernhard Muller also known as "Count Leon" (1787-1834), Dr.
Friedrich Conrad Haller (1753-1828), Joseph Michael Baumler or Bimeler
(1778-1853), "Dr." Wilhelm Keil (1812-77), and Christian Metz (1794-1867).
Associated with these men were significant numbers of women, some of
whom exercised powerful influence. Most, however, did not attain the
same level of leadership, despite the importance of the Sophia mystique
in Radical Pietism and the leading role of women visionaries and saints
in the much-published Pietist devotional literature.”

Some immigrants remained consistently separatist in orientation, and
therefore itover actually joined these groups, however closely aligned they
were oti«rwise. Sgnificant figures in this category were the (Dermantown
printer Johann Christoph Sauer | (1695-1758) and his neighbor, the poet
and former Inspirationist Johann Adam Gruber (1693-1763).” Both played
important roles in transatlantic conrununication, which furthered the tide
of emigration.

Linked with all of the above in promoting and facilitating migration
were well-placed and sympathetic merchant clans, especially the
Collegiant De Koker family of Rotterdam and the Mennonite Van der
Smissen family of Hamburg-Altona. They continued the role that the
erudite Benjamin Furly (1636-1714) played in early (Quaker migration.
They were not engaged in migration as a business, as were Rotterdam
merchants such as the Hop>es and Stedmans, who increasingly
nv)no{X>lized the overseas traffic by the mid-17(X)s. Instead they used
their good offices from time to time to aid massively those they
considered to be coreligionists.”

Some influential Radical Pietist personalities involved with this
branch of emigration chose to stay in Europe. Here may be named
Johann Jakob Schiitz (1640-90), Dr. Johann Samuel Carl (1676-1757), and
Andreas Gross (ca. 1685<a. 1750). Jane Lead[e] (1624-1704), the cofounder
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of die English-based but internationally-oriented Philadelphian Society,
and Anna Maria van Schuiman (1607-78), the brilliant scholar and
member of the Labadist community, were also prominent.’®

As for geographical areas, the Wittgenstein principalities northwest
of Frankfurt am Main and those petty states clustered around Biidingen
in tire region of Wetterau appear again and again in this context This
was because they provided for the period under discussion distinct if
limited toleration for religious outcasts, thus attracting to their modestly-
sized areas both heralded and little-known dissenting individuals and
groups.’®

This long list of names and movements embedded in the story of
Radical Pietist movement to Pennsylvania is too complex to be readily
comprehended, but may serve to illustrate the importance of tl«
movenrent for immigration history. Rather than attempting to describe
all of them in sketchy fashion, for the pugx)se of this essay a
representative selection will be made. From the communitarian
movements, the Ephrata Society will serve as example; from the leaders
Com-ad Beissel; from the ranks of the separatists, Johann Christoph Sauer
1, from the merchants, the Van der Smissen family; and from tlwse who
stayed in Europe, Johaim Jakob Schiitz.

The Ephrata Society and Coiuad Beissel

The brilliance of its cultural accomplishments, the controversy over
the true character of its founder Conrad Beissel, and the preservation of
some of its buildings as a much-visited tourist attraction has assured
Ephrata much attention. Despite the plethora of descriptions and analyses
of Ephrata from its beginnings in 1732 to the present, there is no fully
satisfactory account of the Cloisters, as it is often called. E. G. Alderfer,
author of the most satisfactory of the recent treatments. The Ephrata
Commune (1985), confessed in his preface that, despite seven years of
work, he could not claim to have "taken the full and definitive
measurement of it; much of its bulk remains submerged in deep waters."'”

The reason, as Alderfer realized, is that Ephrata can only be
understood by grasping its theological base, that is, its grounding in the
theosophical complexities of Jakob Boehme, mediated largely through the
agencies of Gichtel and Arnold. The writings of Beissel and his
compatriots at Ephrata are only comprehensible when viewed through
this lens. Note the language, for example in a sermon by Beissel, one of
the few from a large selection to be translated into English:

[I]n the time and days of my godly youth the heavenly Venus
touched me with the beams of her light and caused me to fall
in love with Sophia's heavenly femininity or virginity. |
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experienced, however, that this femininity wanted by no means
to come to terms with my fiery male will. Every day this
caused many violent conflicts within me. Of course, it made me
ponder deeply, whether the separation of the sexes {[TUnctures)
into male and female, roughness and softness, or fire and light
in the whole creation was not based on a strong footing, since
the fiery masculinity rules with severe harshness in the whole
creation, etc. After | had spent much time in this labyrinth
without finding a way out, | arrived suddenly at the secret of
the fall of the first man. For he desired to be sexually separated
like the animals and therefore his spiritual [E]ve became blind,
whereby he lost the true sight and enlightenment.’*

This thought pattern, obviously Boehmist in inspiration and vocabulary,
is worked out in great detail in his book A Dissertation on Man's Fall,
published in Engli”~ translation in 1765.”

The wonderfully baroque titles of Ephrata imprints themselves
document the Boehmist and Radical Pietist grounding. One example of
many is an early hymnal of the community, Jakobs Kampff- und Ritter-Platz
allwo der nach seinem Ursprung sich sehnende Geist der in Sophiam verliebten
Seele mit Gott um den neuen Namen gerungen, und den Sieg daxxm
getragen . .. (Ephrata, 1736). Julius F. Sachse translated this as: "Jacob's
tournament and wrestling place, where, the spirit, longing after its origin,
in its sophiam enamoured soul, wrestlejd] with God for the new name,
and came off victorious. . .." The long title of the fanaous Ephrata
hymnal printed by Sauer in Germantown in 1739 began: Zionitischer
Weyrauchs-Hiigel, Oder: Myrrhen Berg, Worinnen allerley liebliches und wohl
riediendes nach Apotheker-Kunst zubereitetes Rauch-Werckzufinden. Bestehend
in allerley Liebes-Wiirckungen der in Gott gdteiligten Seelen, welche sich in
vieien und mancherley geistlichen und lieblichen Liedern aus gebildet. .. .,
translated (Sachse) as "Zionitic Incense Hill or Mountain of Myrrh,
wherein there is to be found all sorts of lovely and sweet-scented Incense,
prepared according to the Apothecary's Art. Consisting of diverse
workings of effectual Love in God-awakened souls, which has developed
in many and various spiritual lovely Hymns.. .

This latter publishing effort led to a sharp break between the two
Radical Pietists, Sauer and Beissel. The printer, always concerned that no
product from his press contain falsehoods, was offended by some of the
expressions used in the text of the hymnal, which he undersbxKd to
divinize Beissel. When he asked an Ephrata agent about the passage, the
counterquestion came as to whether he, Sauer, only believed in one
Christ! In the ensuing published quarrel, Sauer commented that Beissel's
teaching had hitherto "been a compound of Moses, Christ, Gichtel, and
Conrad Beissel." In charging that the Ephrata leader was in "many
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points ... very dose to Gichtel," he was linking Beissel with Boehme,
because of Gi~tel's role in transmitting Boehmist thought J. F. Sachse
also presented evidence that Beissel received theosophical concepts of
Boehme by way of the writings of Gottfried Arnold.’

Fuller appreciation of the genius of Ephrata will wait until its
Boehmist language of Canaan is more thoroughly understood by those
who attempt to interpret the fasdnating movement It is likely that d\is
judgment will fall somewhere between the glowing praise of John Joseph
Stoudt and the acerbic critique of the Beissel biographer Walter C. Klein.
Stoudt assessed the Ephrata poets as "the most significant school in
Colonial America," deserving "to be recognized in German literary
histories as one of the sources of the romantic spirit" He found Beissel's
verse, despite some weaknesses, to be "the nrost impressive Pennsylvania
Dutch cultural achievement." Klein concluded that "it would be
temptingly easy to sum up Beissel's life in one or more blistering
epigrams and to stigmatize it as futile, mad, or preposterous...," but
asserted that "for one so lamed at the outset, he did well."*

Johaim Christoph Sauer

Bom in the Electoral Palatinate in Ladenburg near Heidelberg in
1695, Sauer spent his early manhood in the earldom (Grafschaft) of
Wittgenstein, one of the islands of toleration in the early eighteenth
century. He learned and practiced the tailor's trade but soon decided to
join the increasing tide of emigration to the New World, arriving in
Philadelphia on 1 November 1724. His informative early letters from
America to friends in Wittgenstein portrayed Pennsylvania as an "earthly
paradise." More than one hundred persons from that principality decided
to leave for America on the basis of his descriptions, according to a
contemporary living there:

The man reported that one could buy a considerable piece of
land for 200 or 300 Reichstaler, from which one could
comfortably have his living, and which was already cultivated.
The country had abundance and was fruitful in all necessary
things. There was complete freedom. One could live there as
a good Christian in solitude, as one pleased, and if one wanted
to work a little, especially craftsmen, and among them also
clockmakers, then one could earn his livelihood with
abundance.”

The last point is interesting, because Sauer himself proceeded to become
a clockmaker, one of the score of crafts that he is known to have
mastered.
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From the beginning, Sauer was conscious of his responsibility to
incoming German immigrants and was active in providing assistance to
them. This not only included the provision of immediate shelter and
sustenance but also took the form of lobbying the colonial government for
laws protecting immigrants from unscrupulous sea captains and
merchants. Sauer's communications with Europe, which often found
publication Uiere, provided both encouragment to emigration and
warnings of its dangers. He claimed that several thousands had migrated
because of his writings.®

Sauer became best known through his printshop at Gennantown,
initiated in 1738. His almanac enjoyed broad circulation among Germans
along the Atlantic Coast, as, to a lesser degree, did his successful
newspaper first published in 1739. When he issued his German-language
Bible (largely following Martin Luther's trairslation) in 1743—the first
published in a European language in the American colonies—he became
famous. Although Benjamin Franklin and others had earlier experimented
with printing in the German language, it was Sauer who became the
predomiiumt Gennan-American printer; through his publications and
editorial comments in them, he b~ame a power broker in Pennsylvania
politics.”

Always a pragmatic figure, Sauer did not focus on doctrinal
guestions.  Nonetheless, his Radical Pietist orientation was clearly
revealed in his choice of books to publish or reprint and by his public
stance on public issues. His pointed published comments on quarrels and
moral lapses involving Lutheran and Reformed clergy and their far-from-
docile lay members earned him clerical hatred. Qergymen did all they
could to harm the sale of Sauer's imprints, especially when he refused to
print their own manuscripts. Lutheran patriarch Heinrich Melchior
Muhlenberg (1711-87) reckoned Sauer among the trials he had to face in
Pennsylvania. A Reformed clergyman named Caspar L. Schnorr railed
about the "arch-sectarian master named Sauer in Germantown.. . The
Anglican divine William Smith (1727-1803) accused him of being in league
with the French Catholics and plotted to overthrow his influence.”

Sauer was personally close to the Schwarzenau Brethren, whom he
had known during his residence in Wittgenstein. He attended their
meetings in (jcrmantown from time to time, but as a separatist was never
willing to join them formally. He commented critically on their
exclusiveness and sectarian nature. As an individualistic Radical Pietist,
he was sympathetic with their general orientation but was not willing to
place himself under their strict church discipline. The fact that his like-
named son, Christoph Sauer Il (1721-84), who took over the printshop
upon his father's death, became a Brethren leader has often confused
observers, who tend to conflate the two printers.”
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Van der Smissen Family

One of the least studied aspects of emigration from Europe is the role
played by strategically-placed merchants in shipping ports such as
Rotterdam and Altona. They played central roles in arranging for
transportation, providing benevolent support for travelers, and then
serving as intermediaries for communications back-and-forth across the
Adantic. The Mennonite Van der Smissen family of Hambiug-Altona
provides a good example of this activity. (Although not all members of
the family could be classed as Radical Pietists, as Anabaptist dissenters
they had much in corrunon.)

The Altona business dynasty was founded by Gysbert Van der
Smissen Il (1620-85), formerly of Haarlem and Gliickstadt, who
establi®” a bakery in that dty in 1677. He was succeeded by his son
Hinrich (preferred sp>elling instead of Heinrich) Van der Smissen | (1662-
1737), who began a thriving transport business and continued the family
pattern of support for the local Mennonite congregation. He played a
major role in reconstructing Altona after it was destroyed by the Swedes
in 1713, his diligence and generosity earning him the sobriquet "City
Builder." Two of his sons, Hinrich 11 (1704-89) and Gysbert Il (1717-93),
inherited and expanded the business. Jacob Gysbert Van der Smissen
(1746-1829), in the next generation, was noted for his close connections
with dissenting Pietists, especially the Moravian Brethren, as well as with
the Churchly Pietists at Halle.”

The Van der Smissen family was active in assisting Schwenkfelder
refugees to find a new home in Pennsylvania. The group derives its
name from Kaspar von Schwenckfeld, mentioned earlier as one of the
influences upon Jakob Boehme. Schwenckfeld, once an ally of Martin
Luther, moved to a reform position which placed him and his followers
within the ranks of the Radical Reformation, although at some distance
from ti>e Anabaptists. Driven from their Silesian homeland in the early
eighteenth century by the forces of the Counter Reformation, the
Schwenkfelders were given shelter for a time on the Saxon estates of
Count Ludwig Nicholas von Zinzendorf (17(X)-60), the talented but
imperious leader of the Renewed Moravian Church.”

The Altona merchants were generous in the aid given to several
hundred needy Schwenkfelder refugees in the early 1730s. According to
a contemporary travel account, when a group arrived in Altona in May,
1733, they "had soon a friendly welcome from Herr Heinrich Van [der]
Schmissen who did everything in his power for us." After giving them
accommodations in his warehouse overnight, he made all the
arrangements for their travel from Altona to Rotterdam, supplying
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generous provisions. At Rotterdam they took ship for North America,
aided by Van der Smissen contacts.

When some two hundred Schwenkfelders reached Altona a year
later, as a denominational historian described it, "Mennonite brethren, the
Van der Smissens, procured lodgings for them and lavishly cared for all
their wants during their eleven days' stay, and, after providing for their
trip from Altona to Haarlem, dismissed them without taking any remu-
neration for their kindness and services." When the Schwenkfelders of
Pennsylvaiua printed an important book in 1770, a vindication of their
doctrines and account of their history to 1740, they recalled in gratitude
the aid of the Van der Smissen family and sent members free copies.”

Because of the connections of the family with the Moravians, it is
possible that the Van der Smissens were involved in the extensive travels
and business of these mission-minded dissenting Pietists, although
documentation is lacking. It is known that Count Zinzendorf's successor
as leader of the Moravian Brethren, Gottlieb August Spangenberg (1704-
92) was a guest of the family in Altona in 1762.

The firm is known to have acted as agents for Churchly Pietists at
their centers in Halle and Augsburg and their outposts in North America.
They transmitted Pietist books and correspondence from Halle to
Lutheran pastors in Pennsylvania, New York, and Georgia, who in turn
distributed them in the colonies. Lutheran patriarch Heinrich Melchior
Muhlenberg was favorably impressed by the piety of Jacob Gysbert Van
der Smissen, who transmitted packets of letters and wrote personally for
two decades after 1764 to leading American Lutherans, including
Muhlenberg himself. Pastor Johann Martin Boltzius (1703-65) at Ebenezer
in Georgia, and Dr. Johann Christoph Kuntze (1744-1807) in New York.
At least once, Samuel Urlsperger (1685-1772), senior pastor of Augsburg
and mainstay of the Salzburg refugees in Georgia, employed the services
of the Van der Smissens. Urlsperger's son and successor. Dr. Johann
August Urlsperger (1728-1806), was a colleague of Jacob Gysbert VVan der
Smissen.™y

The firm continued its business contacts in the early nineteenth
century with American dissenters. It handled numerous transactions for
the Harmony Society led by Father Rapp at its second location in southern
Indiana.  The Harmonist contacts went through their agent in
Philadelphia, the Moravian merchant and philanthropist, Gottfried Haga
(d. 1825). Communications were exchanged between 1814 and 182™

Johann Jakob Schiitz

In the late seventeenth century Johann Jakob Schiitz was a rich
lawyer at Frankfurt am Main and member of the Lutheran synod
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regx)nsible for church matters. He was a close ally of the Pietist church
father Sp)ener during the latter's service (1666-86) as head pastor in the
city. Schiitz vigorously supported Spener's reform effort in organizing
conventicles of laity to discuss sermons and do Bible study; in fact, he is
thought to have b~n the one to suggest it However, as Schiitz noted
that true correction of life did not follow the introduction of these
measures, he gradually withdrew from church activity and began holding
separatist meetings on his own. He became closely associated with a
circle known as the 'Saalhof Pietists after their place of meeting, who
were marked by millennicil expectations. After 1682 he ceased attendance
on regular church services.®

Schiitz had earlier been influenced by the writings of the mystic
Johann Tauler (ca. 13(X)-61) and himself corresponded with leading
members of the Labadist Society, including Anna Maria van Schurman.
During his travels through Cierman states in 1677, the Quaker William
Penn (1644-1718) met Schiitz. It was through this contact that the latter
took the lead in establishing the Frankfurt Land Company, which in 1682
set itself the goal of settling dissidents on the extensive propjerties that the
company secured in the newly-established colony of Pennsylvania.

The initiative was based on three motivating principles: 1) to escap>e
the judgment of Ck)d porceived about to fall upon Europe; 2) to develop
a pristine church conununity in a land which promised complete religious
freedom; and 3) to expjand the kingdom of God through Christian
missions to the American Indians. The porsonal contacts with William
Penn and the content of Penn's propjagandistic tracts, also circulated in
the German language, provided guarantees, as they thought, for the
probable realization of these goals. “

The compjany secured the learned Franz Daniel Pastorius (1651-1720)
to serve as their agent in the New World.*® As is well known, Pastorius
arrived in the new colony in 1683, shortly before thirteen families from
Krefeld on the Lower Rhine, the first mass emigration from German lands
to North America. Though of Mennonite background, almost all of the
Krefeld emigrants had joined the Society of Friends before their departure
from Europje. They are therefore best known as Mennonite-Quakers.
Pastorius's account of the journey and assessment of the New World
{Sichere Nachricht ausz America, ...) was published in 1684 and circulated
in the Overman states as an inducement to immigration.**

Curiously, few of the members of the Frankfurt Land Company ever
actually joined Pastorius in America, despite their keen interest in the
venture. 'The initiative, nonetheless, played a key role in the early story
of the transatlantic migration and well illustrates the impact of Radical
Pietism upx)n it.
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Summaiy

These examples from the ranks of movements, leaders, separatists,
merchants, and proponents help to demonstrate the impact that Radical
Pietism had upon emigration from the German states to Pennsylvania.
Even viewed in quantitative persp>ective, the numbers involved were
substantial, cilthough they cannot match the throngs of later emigrants as
the eighteenth century continued. Of more importance, however, is the
ideological significance of Radical Pietist influence. Although the
traditional explanation of religious persecution as the sole motivation for
ennigration can ik) longer be accepted, religious concerns including
Radical Pietism continued to play a role in the transatlantic irtovement
throughout the colonial period and beyond.

Juniata College
Huntingdon, Pennsylvania
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